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ABSTRACT

This study attempts, insofar as it is possible, to
" reconstruct the history of the Tiv of Central Nigeria prior
to the Europeéns. The thesis answers the question who' the .
Tiu‘aﬁgq{gnd'gives an explanation of the way they integrated x
other groups into Tiv nationhood. The construction of early
Tiv history is based largely on the oral traditions. Most
of- the oral sources have been cross-checked with their
sgighbours' accounts and with the few available writE&n recordg.

For pre;colonial historians ~ and this is also true
of all\Eiftonians - an édequaté ;ystem of chronology is a
basic necessity. Thfg study constructs a chronological
ﬁramé@ork using genealogies. of ;ver three hundred Tiv
families which have been combared and checked with the
genealogies of their neighgours. Once established, the
chronology permits the reconstruction of the processes and
trends in Tiv history.

The thesis re-examines the concept of Tiv ethnigity
by which the Tiv are assumed to have descended from an
ancestor "Tiv", The accepted belief is that the descéndants
of the Tiv increased numerically tﬁrough birth and have
remained unchanged through time; But this thesis“argueé that
the ancestors of the present Tlv people came from diffgfeﬁf

ethnic groups in brporated into the present Tivland. By



C.1600 a group of diverse people were calling themselves Tiv,.
Marriage of foreign wives, Tiv language,'culture, and social
structure have been important elements in this process of

assimilation. -
! o

The study concludes by ig;&iﬁg at the numerical and
geogEaphical expansion of the Tiv. Their expansion is the
result of a combination of social, politicai, economic, and
religious factors. The movements of the Tiv brought them

Anto contact with other non-Tiv ethnic groups. such as the
Abakwariga, Idoma, Jukun, Ai;go, and others. Such contacts

brought advantages and disadvantages to both the Tiv and

their neighbours.
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NOTE ON ORTHOGRAPHY AND PRONUNCIATI

2~

The ortgography used im this thesis is the one-
which literate Tiv use for writing in their own lénguage.
Tone markingé are omitted. I have also followedthe
spellings found in the anthropolog%qal and histofical

literature, and on maps, even when I disagree with ‘the

4
- L4

5rthograph§. )
The interchaﬁge of tﬁe 'r' and '1' souhds in tﬁe "
language cause some difficulties. fhe main difficulty ia‘ ‘
between the presence or abseénce of the letter 'r' which is
sometimes written as 'l'. I ha&%e chosen, where possible,
to write the letter which represents the sound whicﬁ the
great majofity of the Tiv prdnounce in the‘word. I have
not altered the way in which literate men write their names.
Thé sound 'ch' is represented by 'c'. The exception
te this is the spelling of some old names such as Ichongo
(which could be written Chongo,‘Icongo, Congo). In all
cases the phonetic spellirigs were arrived at only after

listening closely to the pronunciation of the word by 'a

number of different informants. \
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Abiem’
Agase
Ajir
Akombo

Aku

"Anyam

Aon@o
Atoasha
Awange.
Ayande,
Ayu
Azenga
Dyelegh

Gar

Gbaaye
.Ibzxfsie

Ichongo
Tkagh

Tkarem
Ikpe '
Ikpindi

Ikuma

Ima

}

i

Serval

., © A
Millet (Pen iset®m spicatum). A

Lagsuié -
Fetzghes, magic articles for producing fertility

Tit

e of the Jukun chief -
Leopard
God -
"The people up there'" - in the north
Spears ’ -

A type of shrub (Marantocha flexuosa)

-

A manatee : R

A type of grass. But Anyam-aze-nga is a leopard.
Naked '
A fence or a town

A tree known as Q;osophis'oblonga

Yaws

Circumcised

A bundle. Ikagh-toho - A bundle o% grasse.

A harmless green snake. Literally, a friend.
A hoe o6r a bottle .

A flesh-debt ' N

Depending on the tone, it could mean

"'it is enough'; 'pubic hair'; 'to inject'.

Finger guard used when throwing an arrow.
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Imong&\

Indyer
Inja ‘
Ipaven
Ipusu.
Kapa

Kem Kwase

Kpagh
Kpambefakpa
Kpe
Lagh

iev

Lo

~

~

Mbajiyongo
Normnger
Nyamngef
Otse

Poor

Swem
Tar

Tsav

Tor Agbande

Twer *
Uke
Wankwase

A relaxed meetjng for chatting
A special Hrum ’

Character or custom
*

A lineage or segment

Uncircumcised

A kind of knife that looks like a hook }

A marriage system Qﬁereby the bride-price
for a wife is paid bit by bit.

Camwood powder

The name of an insect

To die ~

Eczema

Bean . 4

Another name for Makurdi town
f

People who quarrel

Hippopotamus

An animal in the water

A title of the Utur chief.

A type of magic article

F

(1) A mountain in the South-East of Nigeria *
(2) The pot on which oaths are sworn

A word referring to land, territory, and

the world

Witchcraft .

Drum chiefs ‘va\“//

A fetish for the crops
A non-Tiv

A young woman
¢
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CHAPTER I

w

Research Methodology

Most scﬁolars writing abqut,the'histOry af African
people during the first decades of this century either ignored
their pre-colonial history or trgated it scantily or with
great ééepticism. To them Africa had no history beyond that
- of the period when the white man fi;st set foot In that paft
of the world. When European historians wrote about Africa
they usually confined their narrativé to the activities of
their own people. It was the histery of Europeans in Africa.
The majdr‘exception to this were those working in Islamised
regions such as the Héusa states, Borno, gnd the Swahili
coast of East Africa. Here European writers usually found
written chronicles which corresponded to the type of documents
which they were accustomed to in their own lands, Even here,
however, they tended to see history largely in terms of fair-
skinned -immigrants arriving to create dynasties, organize
states, aﬁd thus begin history as they narrowly conceived of
it.. If the history of Africa was not merely that of Europe;n
activities, it was the history of the activitx of immigrant
races ih Africa. ¢

During the past two and a haif decades the situation
described above has been greatly,changed. Pre-colonial

African history has emerged from obscurity as an accepted



and retognized field of historical study. Many traditional
histories have been published. However, much of the history
that %as been writteh about pre-colonial Africa déals with
kin@@oms or states. ‘For example, many of the studies conduc-
ted'in the ndrthefn states of Nigeria have tended to concen-
trate on the drama of empires or states rising, expanding,

or faliing. But such preoccupation with states like Kanem-
Borno, the Fulani Empige of Sokoto, and the Hausa Kingdoms
hés providéd an incomplete and one-sided view of the history
of the northern states of Nigeria.

’ Furthermore the states which héye drawn the greatest
attention hgve been those where a wealéh of documents about
them have been available as in Borno and Kano or where an
early researcher either African or European collected and
published extensive traditions of their histories. Johnson's
collection vf Yoruba traditions forms the major foundation of
most of the extensive modern historical std%ies on the Yoruba
states. What gohnson has'been to Yoruba history, Kagwa has
been to Buganda, and Nyakatura to Bunyoro. Nadel's early
work on Nupe has stimulated a number of later studies on that

kingdom.l Where documents were few and published collections

of oral.traditionsjfcarce, however, even major African .states

4

1S. Johnson, The History of the Yorubas From the
Earliest Times to the Beginning of the British Protectorate,
ed. O. Johnson (Lagos: C.S.S. Bookshops, 1921). Sir Apolo
Kagwa, The Customs of the Baganda, trans. E. B. Kalibala, ed.
M. Mandlebaum Edel (New York: Columbia University Press, 1934).
J. Nyakatura, Abakamaba Bunyoro-Kitara, (Quebec: St. Justin,
1947). S. F. Nadel, A Black Byzantium, (London: Oxford
University Press, 1942).
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/éﬁch as Kwararafa have been neglected by the modern genera-

tlon of hlstorlans worklng 1nejyr1ca. In summary, the modern

generation of hlsto;\Ens pref to work on centralized

¥

st*ies, those with ample written documentation and

publlished collegctions of oral jtraditions. The people'@ho form
the central focus of this thé®™s - the Tiv - have few if any
of thesé aids for the recoéstruction of their history.

Although the Tiv were without a formél or highly.
structured political system, they have a history. If the
story of their‘emergence as a separate group, their early
development, their migrations and settlement is not found in
the archives of Europe or Nigeria; the historian cannot arque
that therefdre these events did‘not occur or thére
was no history. As an historian,‘he must utilize whatever
sources are available to penetrate the past and reveal it.
In this chapter, the sources available for Tiv history will
be surveyed, the methods used in collecting Tiv téaditions
and the problems connected with writing pre-colonial Tiv
history will be discussed.

The Tiv are by no means an unknown people within
modern Nigeria. It would be a mistake, however, to say that
their pre—colo;ial‘history is adequateiy known. No attempt
has been made to discuss at any length the pre—eigh%ﬁénth
century Tiv history, but a fairly substantial number of
authors have included varying amounts of historical mategzal

in their writings. These sources include European travellers'

accounts and the observation and records of oral tradition



collected by early colonial administrators, missiona}ies, and
anthropolegists. All these‘sources have limitations of
relevance, reliability, and accuracy.

The earliest documentations of the Tiv are in the
writings of Clarke, Koelle, Baikié, and Adolf Burdé. 2
Although these accounts can be correlated with oral sources
'referring o the same period, they do not ‘provide anything
more than hints to minor events of little significance to the
Tiv as a whole. ‘ -

Clarke was a Scotsman who worked in Jamaica from
1829 to 1839, and in Fernando Po and the Cameroons from 1841
to 1847. Althbugh some of his vocabularies were collected in
the West Indies, it.is likely that the vast majority of these
Niger-Benue vocabularies were collected in Fernando Po.

Clarke called the Tiv "Appa". He listed numerals and ten
words in three versions. This was the first appearance in
print of three neighbouring languages - Igala, Igbira and Tiv.

The versions provided by Clarke were in many cases different

dialects of the languages.

. 2J. Clarke, Specimens of dialects in Africa,

(Berwick-Upon Tweed: 1848/49), pp. 67-8, 101, 120, 123, 335.
On Clarke see P, E. H. Hair, "An Introduction to John Clarke,
'Specimen of dialects'" Sierra Leone Language Review, V (1966),
pp. 72-82. S. W. Koelle, Polyglotta Africana, (London: Church
Mission House, 1854). W. R. Baikie, Narrative of an Exploring
Voyage up the Rivers Kwora and Binue in 1854, (London: John
Murray, 1856). A,Burdo, A Voyage up the Niger and Benue,
(London: Richard Bentley and Son, 1880). For other reference
to the Tiv see S. A. Crowther, The Countries on the BalNks of
the Niger and Binue, (London: Church Missionary Housey 1855),
pp. 61, 63-65, 67, 71, 76. T. J. Hutchinson, Narmative of the
Niger, Tschadda and Binue Explorations, (London: Longmans, 1855),
pp. 90-91, 99, 150. - .
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Sigismund Koelle, a German missiocnary living in
Freetown Sierra Leone, was able to collect substantial word
lists of rouéhly one hundred and fifty languages, principaliy
of West Africa but also including some belonging to the Bantu
faﬁily. 'He securéd a Tiv vocabulary from a liberated slave
in Sierra Leone. It is closely allied to the speech of today

and much fuller than that provided by Clarke. Although he

probably did not begin systematic work on the Polyglotta

until 1850, he collected the vocabularies in 1847, *
The travellers Baikie and Adolf Burdo passed along

the borders of Tiv country. Baikie's reference to the Tiv,

reproduced below, seems to reflect the worst prejudices of the

neighbouring peoples towards the Tiv. Unfortunatel

initial picture of the Tiv as cannibals and rude sax¥ages clung
to the image of the Tiv people until the time Europeans
actually began to set up an administration among them.

Just opposite to Ojogo, on the southern side of
the Binue, lived a strange tribe named '"Mitshi'" of
whom we had heard once or twice’ further down the
river as Misi or Mishi, and who were described as
a lawless set of cannibals. During one of our
visits to Ojogo we met several of them, who had
come by canoe, and whose appearance certainly
justified the accounts which had reached our ears.
Wild in look and ruyder in dress, greatly tattoed
and carrying constantly with them their bows and
arrows, these men seemed perfegt impersonifications
[sic] of savages. Yet, when spoken to, though at
first rather shy, they entered freely into conver-
sation with us; but they were unwilling to tell us
much about themselves. . « . The Mitshis, as far as
we could judge, are all wilder and less intelligent
than of any of the other African races with whom3 \\
we have had intercourse except the Baibail Jukus.

3Baikie, Narrative, p. 102.

()



Ywo other groups were responsible for most of tﬂe
investigatiohs of Tiv history. One was the administrative |,
officers in the éolonial service of the British Goverqpént.
They lived and worked among the. Tiv. During théir leisure
time they collected data, including oral traditions. Even
though their methods weré obviously not up to the best of
modern professional standards, their work has been invaluable
to this study. R

An early British administrator among the Tiv, Captain

Downes, wrote The Tiv Tribe whi*ch records some migration

traditions and movements of the Tiv clans.4 His account also

contributes to our knowledge of Tiv contact with other groups
3

such as the Idoma and the Udam. Only ten pages of Downes'

book are of direct historical significance. The remainder is

N

a descriptidn of Tiv culture. In the same year that Downes

produced his book, Captain Abraham, an anthropological officer

~

of Northern Nigeria, compiled The Tiv People.5 The book

contains fifteen pages on the history of the Tive from their
origins to the 1930's.‘ The remaining chapters concentrate
upon ethnology and traditional customs. Although Downes' and
Abraham's books are strong on culture and weak‘on history,
they help in our understanding of the politicai and social

institutions of the Tiv.
/7 )

4R. M. Downes, The Tiv Tribe, (Kaduna: Government
Printer, 1933).

| e
SR. C. Abraham, The Tiv People, (Lagos: Government
Printer, 1933). l




g Y
.Paul and Laura Bohannan form a category by’thém—

selves. Both anthropologists worked among the Tiv for twenty-

six months between 1949 and 1953f .They have published pro-

digiously on the Tiv, so much go\that any mention of the Tiv

brings the Bohannans name to/find. Betwddh the two of them,

P

five books and over twenty fprticles have been published on

the Tiv. As might be expefted, all their workg tend to be

more anthropological than storical in orientation, emphasis

being mainly on religion and culture. Nevertheless, théir '
L
research findings provide an -essential background to histor-

ical thinking and historical rej%arch.6

The Bohannans have also put together Three Source

Books on the Tiv.7 These were published in 1966 and together

make up about four hundred and eighty pages. The material
represents information given to them by Tiv elders, descrip-
tions of events they witnessed in Tivland,and reproduction in

full or part of district officers or missionary reports on

v

q

6A selected list of their works includes: L. and P.
Bohannan, The Tiv of Central Nigeria, (London: International
African Institute, 1953). L. and P. Bohannan, Tiv Economy,
(Evanston: Northwestern University Press, 1968). L. and P.
Bohannan, "Tiv Markets'", Transactions of the New York Acgdemy
of Sciences, New Series, XIX. 7 (May, 1957), pp. 613-2
E. S. Bowen, (L. Bohannan) Return to Laughter, (1954; iﬁt.
New York: Doubleday and Company, Inc., 1964). L. Bohannan,
"A Genealogical Charter," Africa, XXII. 4 (Oct., 1952),
pp. 301-15. P. Bohannan, Tiv Farm and Settlement, (London:
Her Majesty's Stationery Office, 1954). P. Bohannan, Justice
and.Judgment Among the Tiv, (London: Oxford University Press,
1957). P. Bohannan, "The Migration and Expansion of the Tiv,"
Africa, XXIV. 1 (1954).

7P. and L., Bohannan, Three Source Books on the Tiv,
(New Haven: Human Relations Area File, 1966).




various aspects of Tiv life. From the point of wiew of his-
tory, the most important section %n the source books is a
report on migration and history by K. Dewar, an administra-
tive officer with some anthropological training. He knew the
Ti& language and was well regarded by the Tiv themselves. He
wrote this report in 193? and was killed in the Second World
War. DeW§r;s migrat"n versions differ sdbstantially from
others. They are .particularly intereéting in that they focus
largely on rel tions between the Tiv and their neighbours,
especially in thd nineteenth century. Relations between the
Tiv and neighbouging peoples are particﬁlarly important,
espeéially for dating purposes, because Tiv hjistory is much
more difficult to date than' that of the neigpbouring chiégiy
societies. * %

The BoHannané claim that Tiv traditions are designed
to explain modern Tiv social relations and not to convey what
Europeans un@erstand by history. The"majof problem for the ‘
historian is to aFtempt to sort out what are the facts of
history from the later thhs.' Certainly there is some
validity to the Bohannans' claim, ¥6r Tiv traditions do include
mythica; or aetiological elements. In othér words ﬁnhistorical1'
stories have been substituted for events and patterns of.
developments which have been simply forgotten or déliberately
suppressed from general recollections. For example, all thg
cians of Tiv are explained as descendants of the children of

Tiv, the supposed founder of the ethnic group, but it seems

more likely that large numbers of Tiv-speakers today were not

v



originally Tiv-speakers., Assimilated groups have thus welded
_their genealogies onto the family tree of Tiv. The foreign
origin ef/these people has been purposely forgotten in the
interest of ethnic unity. In the present study, the problem
was partially solved bf/collecting traditions of tﬂe same
event from the Utur and Abakwariga who are within Tiv country
a well as from the Tiv themselves. The common elements within
these traditions have been considered the facts of history,
because it is unlikely that in two or three separate and dis-
) parate groups the original story could have ‘been moulded and
adjusted in the same manner.

The Bohannans argue that the pre-colonial history of
the Tiv cannot bg written. Given their numerous publications
on almost every aspect of Tiv culture, presumébly they would
havg\written about Tiv history had they thought it possible.
Theigmargument tends along two lin§s, first that the Tiv
tradition is concerned with explai;ing present relations rather
than past events and second that Tiv traditions are unreliable
because there are numerous versions of. the same event. The
historian believes that present relat%pnships are the result
of historical developments. History, like oral tradition, is
an attempt of a people &0 explain how they came to be the whay
they are at present, where they came from: and how their
present organization came about. Distortions, fabrications,
fancy justifications ana pure myth fill the published history

books of thé world. Oral traditions are neither more nor less

subject to the same distortions and faul% .

L4
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Conflicting versions of the causes, significance,
and even the events of\some major historical development are
essential to any histori;n. Variants of traditions are
essential to historical analysis. To the historian they .
represent different interpretations by different individuals
or groups and probably suggest how the event under discussion
affected the group concer;ga. Variant versioné of one event
do not cgeate a suspicion that the evemrt was mythical. In a
dispute, it is to be expected that different groups will per-
petuate différent stories of its causes, events, and consequen-
ces. It is at this point that the skill of the historian must
be employed. For him, the first prerequisité is to know which
groups reported which versions aﬁd how® these groups were

related to, or allied with, individuals or the event in

-
-

question. Neither Akiga nor any of the anthropologists who
worked among the ?iv provide this information. A documentary
historian who employed many documents in his work but failed
to reveal the authorship of any would receive severe profes—
sional criticism, but oniy recently have precise citation
standards come to be demanded in work with '"oral documents",
This is why, for the modern oral historian, all the traditions
collected and published in the past have so often to be
collected all over again.

None of these writers on the Tiv ever footnoted their
sources. They never tell the reader what individual provided

the story they narrate, nor do they tell his clan, his

political affiliation or even his administrative district.

—
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A field researpher,laboriOUSly interviewing elders over a vast
area and among a populous people, may work for months or even
more than a year before he comes ;cross the particular version
©of a tradition recorded thirty to fifty years ago by an
é;rlier writer, This is why the use of secondary sources is
difficult and can be misleading. .
What WQ££ifi’EE? modern historian is when he can find
only one version of a tradition, a version which is universally
reported. One should be more suspicious of the traditions of
centralized states, whose citizens have been educated to
accept one royal and official history, than where diverse
versions ei?sﬁj It is correct to sa¥ that traditions are
subject to dzétortion, but as McCall rightly puts it: "If we
were to throw out everything subject to distortion, historians
would have few documents of any kind. The task is to find out

how to detect distortion."8

The best way to do this is to
collect the traditions of all the clans and then try to deter-
mine the role of each clan in the event under discussion. It
is only human to slant the details of an event to one's group
or clan in a favourable light. Distortion is a problem for
those working in centralized chiefdoms and it has been the
naive acceptance of royal chronicles Ey modern historians
which has triggered the present concern over distortion.

Besides anthropological written sources there are the

so-called "Intelligence Reports'" by district officers in the

. ]
. 8D. McCall, Africa in Time - Perspective, (Boston:
" Boston University Press, 1968), p. 59.
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variéus districts of the former Tiv Division.9 These reports
contain a brief history and a detailed description of the
administrative and judicial organization of each district.
They were meant to create proposals for the re-organization
oflthe districts along more traditional lines. These reports
are now deposited at the National Archives in Ibadan, Kaduna,
and Enugu. They are especially valuable as eyewitness impres-
sions of Tiv 1ife in the first decades éf this century. The
notes in them about local histories and customs are very
uneven but they represent the earliest written collections of
oral tradition made before modern changes had begun seriously
to affect the preservation of tradition.

‘ .
The most important source for the history of the Tiv

is Akiga's manuscript.lo Akiga, born of Tiv parents, was an
evangelist when he collected Tiv traditions. Before his death
in 1959, he served first in the Gaskiya Corporation as editor
of a Tiv news-sheet, then for five years as a member of the
Northern House of Assembly, and afterwards with the Tiv Native

Authority in the field of Literature and Adult Education.

The extracts which have been translated into English

9Origir,lally these Reports were made out in four copies.
One copy was retained in the divisional offtice of origin with
the District Officer, one by the Resident of the Province,
another copy was sent to the Regional Headquarters, and the
last copy was sent to the Federal Secretariat at Lagos.

10In these untranslated manuscripts, which are now at
Ibadan University, Akiga has recorded traditions which he
collected from all parts of Tivland, over a period of almost
twenty years.. Renjamin Akiga Sai, "The History of Tiv" (Ms
in University of“¥badan Library, Ibadan).



14

and reproduced in Akiga's Story, and "The Descent of the Tiv

from Ibenda Hills" form only about a half of the original

manuscript.ll Akiga's Story contains accounts of Tiv tra-

ditigns, institutions, traditional ritual beliefs and admin-

L4

istrators. It traces the movements of the Tiv from their

original homeland to the Ibenda Hills. "Phe Descent of the

Tiv" is a detailed account ¢of their wanderings and migrations
which brought them to their present homeland.

As an amateur historian or chronicler, Akgia presents
the traditions as they were told to him. Like many amateurs,
he does not record various versions of any one incident; he
seems to accept certain traditions, while rejecting those
which'appear to contradict the ones he has acceptéd. There is
no indication of what his\criteria of selection were, which
groups provided which trad;tions, or even whether upon
occasion he fused various versions to arrive at the one he
reports. This, of course, leaves him wide open to critics
such as the Bohannans, who collected contrary traditions or
variants o% Akiga's tradition and proceeded to discredit

12

oral tradition as a source of history. Rupert East helped

Akiga to publish his book and the fact that it was entitled

11B. A. Sai, Akiga's Story, trans. R. East, (London:
Oxford University Press, 1939). "The Descent of the Tiv from
Ibenda Hills", trans. P. Bohannan, Africa XXIV. 4 (Oct. 1954),
pp. 295-310. :

laDr. Rypert East, a graduate of Oxford University,
translated and annoted Akiga's Story. Dr. East was formerly
Assistant Director of Education in Nigeria and first Chairman
of the Gaskiya Corporation.
L ]
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Akiga's Story, rather than a History of the Tiv, suégests

East's bias because Akiga makes it clear he considers that he
was writing the history of his people.
In spite of the Criticism, Akiga remains a badic
“ source for Tiv history. His history is to the Tiv wha
Johnson is to the Yoruba, Kagwa to the Baganda, o atura
to the Ba,nyoro.13 Akiga's history may be considered the

official history of the Tiv, if such a history can be said to

.

exist in a non-centralized ty. It is like the royal
! i , .
a

chronicle in a kingdom and y well be permeated with dis-
tortions, but any new version of Tiv history must begin with
,it. Orfe example of distortion is that Akiga accegﬁg uncritic-
élly the widespread Tiv tradition that the land they now
occupy was uninhabited when they settled on it., On the other
hand, neighbouring peoples talk about being displaced and
driven out by the Tiv. The historian should be aware of the
bias of settlers; even the British settlers in Kenya after
1900 argued that the highlands were unoccupied when they
arrived. To say anything else would raise ‘the question of the
legitimacy of lané ownership. The historian does not deny the
validity of all British documents on Kenya merely because one
suspects their claim to be "first" settlers. Ngither need

Akiga be dismissed because he reports this widely-held Tiv

tradition.

135. Johnson, T History of the Yorubas;
J. Nyakatura, Abakamaba Bunyoro-Kitarajs Sir A. Kagwa, The
Customs of the Baganda.
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Various other recent historical records may also be
noted. The Department of History at the Ahmadu Bello Univer-

sity, Zaria, has introduced research essays as part of the

structure for history honours students. The under-

graduat®s spend part of the s er holidays of 'their second
year collecting data from the Archives and from the field.

They arefthen expected to present their long essays in their

third year for grading. Some of these essays on some sections
of the Tiv are available at Ahmad% Bello University library.
Given the fact that the students are given little training in
techniques before going into the field, one is amazed and
pleased at the quality of'the research they produce.14
Finally the latest and most scholarly history of the
Tiv available, "A History of the Tiv People in the ﬁineteenth
and Twentieth Centuries circa 1800~1960" and for which the
author, Tesemchi Makag, received the Ph.D. degree from Ahmadu
Bello University, is a work of outstanding merit.15 Its pub-
lication should end the long isolation of the Tiv from the
mainstream of West African history./ It is excellent in its

coverage of the recent past. Probably its greatest contribu-

tion is the chapter on "The Era of the Tor-Agbande (chiefs) in

14An example of this is J. W. T. Gbor, "Traditions of
Tiv Origin and Migrations with special emphasis on the Eastern
Tiv frontier to C. 1900" (B.A. Hon. Dissertation, June 1974,
Ahmadu Bello University, Zaria).

"

15T. Makar, "A history of the Tiv People in the Nine-
teenth and Twentieth Centuries circa 1800-1960." (Ph.D. Ahmadu
Bello University, Zaria, 1976). '
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Makar argues very convincingly against most

P

other published sources that this institution should be

Tivland".l6

regarded as a natural political development, largely spring-
ing from within Tiv society from prevailing conditions in the

'ineteenth century.

The completion of Makar's work, coming as it did

close to the completion of the

¢

writer, caused a major change/of focus in this study. 1In Tiv

{eld work of the present
society as in most others, traditions of the nineteenth
century are the richest and fullest. Much, if not most,of -
the field data collected by the present writer was concerned
with the nineteenth century. To avoid extensive overlap with
Makar's work, the writer decided that his own research must
focus on the period prior to 1850. This require\ a second
period of field work a year after the completion of the first
fifteen months of interviewing. It is to be hoped.that Makar's
work and this one taken together will change the image of the
Tiv as a people whose history is impossible.to write accordiﬂg
.

;o modern critical and analytical standards.

Having looked at the literary sources for the study
of Tiv pre-colonial history we must now turn to the principal
sources %or the study of pre-colonial Tiv history, the oral

17

traditions’’ of the Tiv themselves. In order to counteract

~

s

l6"Tor—A bande" literally translated means Drum Chiefs.

17Oral tradition can be defined as '"history handed
down by word of mouth, the source material bting the spoken
rather than the writfien word." B. A. Ogot and J. Kieran eds.
Zamani, (Nairobi: Easit African Publishing House (hereafter
E.A.P.H.), 1968), p. 0.
{

(\\
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the scorn occasionally still heaped upon oral sources and
most African pre-colonial history, the explanation of method-
ology in dealing with oral sources takes on an ad®d impor-
tance.l8 An attempt will be made here to give some account
of field work methods.

The present writer attended Dalhcusie University
dufing the 1973-1974 academic year, making preliminary prepar-
ations for field work by reading the published literature on
the Ti; and their neighbours. This pre-field preparation
also included a traininé programme in techniques of working

with oral traditions.19 The writer was fortunate to study

18This is by no means a formal apcology for writing
history on the basis of oral traditions, but just as histor-
ians working with written sources specify their documentary
sources and take note of the circumstances in which they were
written, so too it has been with historians working with oral
traditions. Cohen, Lamphear, Karuigire and others have all
devoted a chapter each in their books to how they collected
their data. See D. W. Cohen, The Historical Tradition of
Bus@ga, (Oxford: Clarendon Press, 1972), pp. 28-69.
J. Lamphear, The Traditional History of the Jie of Uganda,
(Oxford: Clarendon Press, 1976), pp. 17-60.
S. R. Karuigire, A History of the Kingdom of Nkore' in Western
Uganda to 1896, (Oxford: Clarendon Press, 1976), pp. 1-32.

-
19Good practical discussions of the methodology of
collecting oral traditions can be found in J. Vansina, ‘trans.
H. M. Wright, Oral Traditionj; A Study in Historical Methodology,
(London: Routledge and Kegan Paul, 1963). J. Vansina, "Record-
ing the Oral History of the Bakuba - 1 Methods." Journal of
African History (hereafter J.A.H.), 1, 1 (1960), pp. 43-51.
J. B. Webster, '"Research Methods. in Teso'", East African
Journal, (Feb., 1970), pp. 30-38. B. A. Ogot, History of the
Southern Luo Volume 1: Migration and Settlement, (Nairobi:
E.A.P.H., 1966). D. Cohen, The Historical Tradition of Busoga.
P. D. Curtin, "Field techniques for collecting and processing
oral data," J.A.H. IX, 3 (1968), pp. 369-884. Many other
historians who have published their works based on oral

tradition discuss their methods.
*
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field methods under Professor J. B. Webster whose previous
field work experience is extensive. The field work course
was helpful insofar as it exposed the writer to a wide range
of methods employed elsewhere in Africa, but eJéry society is
unique and no one method can be lifted in its entirety from
one society and transformed to stit another. For example,
the method of dating the Tiv as employed in this study is
uniques &iv clans are not totemic but they do have one
national totem.' The Tiv system of ancestor reverence --
primarily concerned with unnamed ancestors -- does not help
the historian to penetrate the earliest historical period.
Chronicles, royal or otherwise, so common elsewhére, do not
exist among the Tiv. Extremely few of the techniques of
methodology now so common in African pre-colonial history
had’any relevance whatsoever to the Tiv.

The termi?ology describing African political systems
is less than satisfactory. The centralized states such as the
Hausa, Jukun, Nupe, and Igala are fairly well defined. Then
tﬁere are ethnic groups composed of a multiplicity of tiny
chiefdoms or chieflets such as the Idoma which might well be
termed segmentary. The Idoma, like the Lugbara, have been
called stateless but this term is misleading since the small
political units of both might easily be looked upon as minia-
ture states, as the term "chiefdom"(and even more "chieflet")
tends~to suggest. In any case both the Idoma and Lugbara do

possess hereditary leadership. The Tiv fall in a category

which might be termed acephalous, and truly acephalous in that
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no political unit of any type is discernible among them nor
was thefe, at least priof to 1800, any form of hereditary
leadership, either political, religious, social or military.
Nor would the individual who exercised authority in one

crisis necessarily provide the leadership in the next crisis
even if it occurred a few months later. The Tiv had leaders,
but there was no continuity of leadership within even the
small area where people felt obliged to settle their disputes
according to agreed rules and wiéhout resort to force.ZOJ It
is well knowrs among historians that the greatest details are
remembered by those few people who have positions of prestige
and power in a traditional society, such as chiefs, tradition-
al councillors, keepers c‘royal graves and relics, and their
families. In this sense, there is an advantage in collecting
traditions whqu_there was a highly organized or long-lasting
kingdom. Historians working with societies very much like the
Tiv could find only very few tribal-wide traditions existing

among the people they were working with. Godfrey Muriuki

2OR. Horton, "Stateless societies in the history of"
Wést Africa," in J. Ajayi and M. Crowder eds. The History of
West Africa, Vol. I, (New York: Columbia University Press,
1976), p. 72, lays down four points relative to a stateless
society: (1) In a stateless society, there is little concen-
tration of authority. It is difficult to point to any
individual or limited group of men as the ruler or rulers of
the society. (2) Such authority roles as exist affect a
rather limited sector of the lives of those subject to them.
(3) The wielding of authority as a specialized, full-time
occupation is virtually unknown. (4) The unit within which
people feel an obligation to settle their disputes according
to agreed rules and without resort to force tends to be
relatively small.
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points out that Kikuyu traditions were "largely free,
informalnand widely di;fused, vague and unhglpful". Under
such circumstances Muriuki placeddmore emphasis on the .
traditions of clan and lineage. John Lamphear admits that
among the Jie tréditions that are tribal-wide "are often
vague" and he had to turn to individual clans and subclans.21
Tiv socilety is similar to that of the Kikuyu and the Jie.
Since th{if were no chiefs, interviewing was mostly of the
survey typeembracing large numbers of elders, and piecing
together rather fragmentary information.

In the first phase of the field work, from July 1974

to October 1975, three hundred and nineteen interviews were

condqéted, some with individuals and some in groups, with a

*.

total of eight hundred and fivie elders. The interviews were
spread unevenly among'the ten super-clans of unequal size.
The Kparev super-clan, the largest with all +4ts sub-c%ans,
was counted as a singie clan since it was so regarded by
informants. Each interyiew was named and recorded as a Tiv
Historical Text. Thus/gn the footnote the first interview
would appear as Tiv Historical Text Number 1 (T.H.T. No. 1)
followed by the date and the name or names of those inter- )
viewed. Chart I is an alphabetical listing of all Tiv super-

clans referred to in this study, showing the number of inter-

views done and the number of genealogies collected. As the

2ls. Muriuki, "A History of the Kikuyu to 1904"

(Ph.D. London University, 1969), p. 15. J. Lamphear, The
Traditional History of the Jie of Uganda, p. 26. —~

(

N



NUMBER OF INTERVIiEWS CONDUCTED IN PHASE 1 O

CHART 1
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F THE PROJECT

Super-clans No. of " No. of No. of
Informants Interviews _Genealogies
1. Tharev 117 23 35
2. lkurav 64 28 29
3.%) Kparev 253 134 126
4. Masev 62 26 33
5. Nongov 15 4 6
6. Shitire 47 . 16 26
7. Tongov 27 7 9
8. Turan 80 36 36
9. Ugondo 24 4 3+
10. Ukum 94 28 31
11. Other people 22 13 BN
TOTAL 805 319 346
/
CHART 11

NUMBER OF INTERVIEWS CONDUCTED IN PHASE I1 OF THE PROJECT

)

Ethnic Groups No. of No. of No. of I
Informants Interviews Cenealogies ‘
l. Tiv 113 27 44
2. Abakwa 22 4 2
3. 1lyordaa 22 4 4
4. Utdr . _43 i 10
TOTAL . 200 42 60
’ CHART III -
; o
SUMMARY OF WORK IN THE TWO PHASES
Phase . No. o& No. of ; No. of .Y
Informangs Intervievs Genealogies
=
Phase T 805 / 319 U6
" Phase 11 200 42 60
TOTAL 1005 406

E'Ei'?
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chart iﬁdicates, at least four interviews were carried out in
each super clan.

The second ﬁhase of” this projéct took place in the
summer of 1976, During this phase forty-five interviews were
conducted in four different ethnic groups with two hundred
informants. Chart II attempts to show the breakdown of the
interviews.

As the two charts show, the coverage of Iharev, Ikura?,
Kparev, Masev, Turan,and Ukum was extensive. The coverage of
Shitire was adeéuate, but the coverage of Nongov and Ugondo
was thin. Further researchers must plan to visit Nongov‘
during the-dry ‘season.

A Tiv himself, the writer was already familiar with
many features of Tiv cultu.re.22 There was no problem in under-
standing the values, social orgénization; and the pattern of
land setéﬁement of Tiv society. Even more iﬁportant, an
interpreter was,unnecessary. The language in wﬁ&ch the inter-
views was conducted is the mother tongue of the writer who had.
a command of the language and id;om which often surprised the
elders. According to them, many of their "s6ns"'who had
attended formal schools no longer spoke good Tiv. Intonation
was a problem, however, The Tiv make use of a three tone
N |
. "It has been stressed that "it is absolutely
essentia) for the historian to be agquainted with the language
and witl/ the culture of the people he is studying. He must
either be himself trained in linguistics and social anthro-e
pology, or must confine his studies to areas already explored

by anthropologists and linquists". Vansina, Oral Tradition, .
p. 75.°
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-

system.23 These tones are, however, not indicated in any
way in written Tiv. One example will suffice. One elder's
name was Ikuma meaning "it is enough', another's was ITkuma
with a\different tonal arrangement and means '"pubic hair";
yet a third was called Ikuma meaning "to inject". It bécomes
rather embarrassing if one calls "it is enough” by the name
"pubic hair". This was a common problem and ultimately signs
had to be invented to distinguish tonal argangements.

A letter of introduction was sent from the State
Military Governor's Office to the then three district officers
working among the Tiv. No letters were sent éo the individual
district heads, chiefs, and local leaders. It did not seem
wise to appear too closely associated with government admini-
stration. A repeated question which arose was whether the
research'was associated with the government. This was a
logical suspicidﬁ since the elders knew that previous Euro-
pean researchers were either government of¥icials or sponsored
by the government. Furthermore, a rumour was circulating at
that time that the government desired new propqsals from the
elders in order to reorganize tﬂe districts along more tradi-

o4 ~ L
tional lines.

»

23The Bohannans say that the number can be iricreased
to five if rising and falling tones are counted singly -
Jdristead of as composites. L. and P. Bohannan, The Tiv of
Central Nigeria, p. 1ll. h

)

24The old organization has been abolished since
August 31, 1976.
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Every elderly Tiv is supposed to ow history and a .
great majority of them do, but obviously some were better
versed than others and some kind of selection prodess was
necessary. Almost every informqnt_supplied names of other
""good" informants. Since Gboko was once the administrative
centre of the Tiv there were many people living in Gboko
from all over Tivland. It was an ideal place to prepare a
list and discover how to find the informants. Unlike somJ.
other African societies, the Tiv have no specialists charged
Qith preservation of tradition. Every man is expected to
have received traditions from his father. However, 1in each
community there were some elders who knew more than others.
These "experts" were well known and were always pointed to
by other individuals. h s

It was not too difficult to gain an informant's.con—

. sent and confidence. Before every interview I introduced
myself as Ngusha Orkar of Qasev E;t presently stationed at
Mkar in Ipavland. Manf ihformants had either gone to Masev-
land to work on the railway or had passed through that area

to Makurdi (Lobi). They had much to tell of their experiences.
For gome informan£s{ their mothers were from Masev, for others,
their wives came from Masev. Sometimes a wholé lineage
cléimed that their great great grandmother had been from
Masev. They algo knew Mkar where my wife was working at the
hospital. They were broud to éee one ji their own "sons"

doing what only Europeans had done in the past. The formal

. introduction normally proceeded as follows:

I e =
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I am here to visit with you and have a chat

! (imongo). Such a visit is not a bad thing or
a new thing among the Tiv. In the past, accord-
ing to our Tiv custom, young people sat with their
parents or elders and listened to traditions.
Today this is neglected by those who move to
towns and those who go to school. The result is
that we young people of today are ignorant of
our past. In addition our history is dying with
the elders. Many of the educated Tiv would like
to do what I am doing now but they hold jobs and
receive only a few weeks each year for their
vacation. As a student on holiday I have the time
to do this urgent work. Once our, traditions are
recorded, our children can read their own history
wherever they may be.

The reaction of the informants varied. The m&jority
accepted the whole idea and exPressed joy that at last one of
their own "sons" had '"come to his senses" and was going to
write their history for posterity. Many of them complained -
that they had tried to talk to their sons without success.
According to them the young people usually said that they were
not interested in "yesterday" but only in "today". Some
informants were more sceptical. They suggested that I was
trying to obtain information for the government. Some be-
lieved that I wanted to publish the information and make a
great deal of money. In the end, only fivé informants out of
a total of one thousand and five refused to talk. The more
stubborn and suspicious were usually convinced by the follow-
ing argument:

In school, Tiv students study the history of

Europeans, Americans, Hausa, Ibo, and Yoruba but

not the history of the Tiv because it is not written
in a book. There is nothing wrong in studying the
history of other people, but it is wiser for one to

know his own history first.

Another aid in gaining the confidence of the informants
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was personal contact with the teachers in the primary and
secondary schools and with educated young.people in various
‘blaces. The elders believed and said openly that neither
;Kéir teachers nor their "sons" would bring trouble on their
heads. Sometimes, the teachers and friends even assisted iﬁ
explaining the object of the research. Occasionally elders
were reluctant to be interviewed arguing that there were
others who knew more than they did. Surprisingly enough
those who were expected to "tell me everything'" often did not
know as much as those who professed ignorance. Many of the
"experts" held a reputation of being articulate and being
knowledgeable about modern Tiv politics. Such experts were
sometimes angoyed with the questions. The questions were not
intended to show their ignorance nor to embarrass them but
they viewed them as such. Many onlookers were disappointed
with their experts who could not answer the questions, questions
which they claimed they had never been asked before. It was
obvious that an interview in front of a local audience often
exposed the weaknesses of an elder who previously had enjoyed
a reputation of great knowledge in the community. It was
something like an "A; student failing a public oral examin-
ation. Something had to be done to retrieve the dignity of
the man and preserve the respect which, his compatriots and
social equals had for him. Normally the following explanation
achieved this end. The writer explained that:

There was no elder who knew "all" and that if

I could find such an elder I would sit down with
him and collect all of the information I wanted.
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It would not be necessary to travel from one elder
to another. Furthermore some of the things their
parents had told them might not have been told by
other parents to theilir children. Therefore it was
necessary for them to give me thelr own individual
versions of what they knew about the past.
. A
In the methods course at Dalhousie I had been warned
that informants should not be paid because this might lead
them to invent history and charge for it by the hour encourag-
ing g%hers to do the same. This would also create problems
for* others”who might in the future wish to cparry out further
research. On‘very few occasions did informants request compen-
sation. This delicate problem was dealt with as diplomatic-
ally and as politely ag possible. I explained that:
?
Elders should be willing to talk about the past
without demandirig money. It was not a Tiv custom
for one to be paid for the information he provided.
Furthermore, even if it were a Tiv custom I was
still a student and could not afford to pay the
hundreds of elders which I had to interview.
Aside from cash payments, however, there were ways
more in keeping with TiV traditional behaviour and often just
. as expensive and usually more time consuming, in which one
could indicate one's concern for the well being of the sbciety
as well as demonstrate that a researcher was not only inter-
ested in his own selfish pursuit of facts and knowledge. The
writer usually carried "small medicines" such as aspirin to
help those who were ill. On countless occasiohs the seriously
sick were carried to hospital. The word of these things
quickly circulated and many communities accepted me as part of

them and not just another data collector. One extreme example

occurred when a boy-was bitten by a snake in the middle of an
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interview. I took the boy to a dispensary and then to Wukari
General Hospital twelve miles away only to discover that thef
had no anti-snake sefum. We then drove directly to Takum
Christian Hospital about forty miles distant. To my surprise
neds of this spread far and wide and helped to establish
rapport with later informants. On some occasions after spend-
ing'several nights at an informant's home, sohe parting gifts
such as packets of sﬁgar, soap, or matches were offered. This
is a common courtesy and acgepted in Tiv custom.

- It seems wise 'to pause and note at this point that
three hundred and sixty interviews in fifteen months is not a
record by any means. Reséérchers have been known to conduct
an average of one per da& or even more. The gime spent in
organization and preparation, explanation and justification,
ektablishing confidence and rapport, travelling the vast .
distance and the problems of organizing group interviews (to
be discussed below) occupied an enormdus‘amount of time.
These demands of the assignment interfered seriously with what
a Westerner %ight réfer«to as efficiénecy. But it Qould seem
appropriate to issue a warning that efficiency in the sense of
regularly scheduling morning and afternoon interviews with
rapid dashes between one village and the next might in fact
turn out to be the worst kind of inefficiency. Success in

l

later interviews;may well depend upon one having listened
politely and for a respectable length of time to an earlier
elder talking pure nonsense or gispensing completely irrelevant

information.
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As noted earlier, the Tiv are an acephalous, egali-
tarian, and individualistic society where every elder
virﬁually has his own version of history transmitted to him
by his parents. They do not have formel traditions ¢onsist-
ing of memorized narrations recited word for word. Rather
Piv traditions are informal. Traditionally, the Tiv took

decisions through seeking consensus in a meeting of elders,
1

it was therefore necessary to call elders together in groups

p
in order to conform to the traditidnal Tiv pattern and

collect reliable history. The original plan for one community

was. as follows: v

1. A group interview of all the elders of a single
sub-clan.

2. 7Individual interviews of two or more outstanding
informants who had been identified in the group
interviews. Normally, this would occur on the
se¢cond day.

3. The third day ‘'would be given ower to
individual interviews with elders or middle-
aged men of kindreds not represented in the
original group interview.

4. A final group interview on the fourth day of
all the elders of the sub-clan to clarify
conflicting evidence or raise new questions
which came out of the information supplied on
the three previous days.

This pattern of interviews had been suceessfully carried out
among the Iteso, an acephalous society in East Africa which
.seemed to resemble‘the Tiv more closely than any other of
which this writer Qas aware.25 But the method was very
difficult to apbly among the Tiv. Sometimes a date would be

set for a group interview with six elders. If two or three

25J. B. Webster, "Research Methods in Teso", p. 35.
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showed up they refused to be interviewed until all six were
present, For example, on a pre-arranged day for a group
interview at Biam of,Iharev, orly three of the five elders
arrived at 2 p.m. Since there were no motorable roads to the
two missing informants' homes it was not possible to collect
and bring them to the interview. Therefore a new date waé
arranged. On the evening before the interview the writer was
assured that this time all five of the elders would be present
but this time only one elder arrived as arranged. Biam's
home was aﬁout seventy miles from the centre of the
researcher's operations. Such disappointments were repeated
on several occasions. Death, diseases, a visit to a sorcerer
or repairing an "akombo cult" were among the several unexpected
reasons why elders absented themselves. If someone died in
that community, all elders had to be present for the rituals.
The general feeling that nobody should be interviewed unless
everybody was present affecégd the work seriously. Individual
interviews wele therefore more successful. But even these
interviews wé€re never really individual since the old men
always invited one or two other elders to be present. 1In
addition there were always many onlookers.

During the group interviews, each elder was inter-
viewed personally first. His name, clan, ance;try as far back
as he could remember, and anything he knew about his ancestors
was recorded. Following this, questions were thrown open to
be answered by all present. The advantages of such group
interviews were many. Since each elder spoke out publicly*
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about his own family history, he could not easily give false
information without being embarrassed by the others. By and
large, the entire group knew at least a little about each of
the families represented. Occasionally, other members of the
group spoke up to help an in@ividual.who had forgotten or
becoﬁe confused. During the question period, they/assisted
each other. This was quite healthy, since it‘helpég ﬁhem to
remember detailed information likely to be lost in a private
inteMiew. The evidence collected in group interviews in fact
iswaj}esult of team-work.

Group interviews occasionally were with as many as
ten elders and upon one occasion wiﬁh as many as forty-four,
Grdﬁp interviews "proved useful for discussion of apéarent
contradietion or re—examinatioﬂ of certain points, such as
clan lists. Names could be re-checked with informants adding
whatever they knew about cians other than their own, corrobor-
ating or refuting information obtained in neighbouring kindreds.
It was a quick way of collecting genealogies.

Occasionglly a strong personality imposed himself on
a grgtp. However, since there is no previously agreed version
of Tiv history, the elders normally engaged in a lively debate
before consensus was achieved. During such debates, they
would request that nothing be written down until they had
achieved consensus. On some occasions, it was never reached.
Sometimes arguments became totally irrelevant to the group and

created ill-will among members of the group. The writer

recorded all divergent views as well as the consensus when
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and if it was reached. — *

Group interviews usually ended with singiné. Some of
these songs were of little value but others, especially Qar
songs, contained historical data. Songs provide a fairly
stable record of importagf events of the past. For example,
many of the lineage groups\Ehat fbought the last warcagainst
the Chamba (Ugenyi) on a mountain ca%led Ushongo still sing
the following: "Ugenyi came to fight at Ushongbt““G€$nyi
were defeated at Ushongo".26 | .

The experierice of having been a teacher helps a
researcher to control and maintain a degree of - order in a
group interview. But too much coan,l can interfere with the
flow of debate and lose information which might only be re-
vealed in a heated exchange. Individual interviews, of
course, were much easier to conduct and control. Most of these
interviews were with a single elder o£ Eogethef with his
younger brother or his immediate neighbour. A Tiv elder feels
more at ease if he has a partner who will at least agrée or
disagree with what he has beeri saying even if the partner
does no more than nod his head at the appropriate times. It
was always stressed that they were not expected to know all
the answers to the questions and should not be ashamed to say

that they did not know. The partners were very helpful. For

one thing,‘}f it was difficult to follow what an elder was

26"Ugényi (Chamba) Va Tiav Sha Ushongo
Itiav va hemba Ugenyi Sha Ushongo." Tiv Historical Text
(hereafter T.H.T.) No. 129. 9/5/75 interview with Zaki
Ngutswen of Gambe-Tiev of Shitire Super-clan.



) 35
trying to say, the partner might explain. Occasionally the
partneré were more articulate and knowledgeable than the
maih informant. The partner might also interrupt the main
informant politely and apologetically whenever he disagreed
with him. This was acceptable and the main informant
appreciated this, confirming that that was why he had asked
the partner to attend so as to correct or remind him of
events and details which he might have forgotten.

All the interviews tended to be informal. Each
person's genealogy was recorded. The informant was then
asked to recast what he knew about their pre-colonial ances-—
tors. In most cases they would only talk about five minutes
and then ask to be questioned aﬁout particular areas of
interest. Those who attempted any more lengthy dialogue
talked about the system of marriage before the arrival of the
Europeans, the good old days when the youths were obedient to
their parents and about the excitement of hunting parties.
Most of the information was collected through the question and
answer method. Basically the questions‘were on family
genealogies, migrations, settlements, pélitical institutions,
trade, marriage,énd relations with the non-Tiv. With time,
although the basic outline remained the same, qugstiéns were
peorganized and rephrased. - )

Many friends and teachers in rural areas helped to
introduce the writer tg individual informants. Sometimes,

.

however, it was possible to appear unannounced at a village.

In the introduction; mention was made of those who had
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recommended the informants as knowledgeable and provided
their names and addresses. There was no objection to this.
In fact, some informants were proud that their reputation for
historical expertise had travelled so far. This made it easy
to establi;h intimate relations with them. The whole atmogrg
phere was that of cooperation and frankness, and this homelyé'
atmosphere made it possible for the informants to open up and
speak freely; Sometimes they remarked that the in£erview was
in their home so they could tell the truth and there was no
fear of victimization. The innumerable visits to homesteads
were the best form of introduction. Such contacts led to the
formation of valuable acquaintances and sincere friendships.
Since intimate relations were formed with a number of elders,
fruitful discussions could begiigwith them at any time. )They
asked for return visits on several occasions. 'Often this was
doﬁe with particularly good informants while three or four
visits were paid to some excgptional elders. At dhe time an
elderly lady and her friends at Tse-Gbagir discussed history
until 3 a.m. before retiring. To the writer's surprise the
lady woke him up again at 6 a.m. to tell him more about the
past. At Sankara, Tsafa Amaichigh was also fond of beginniﬂg
his interviews at 6 a,m.
Most of the interviews were with men. A few attempts
were made to interview women but on the whole these were not
/Véry successful. If the elderly male relativés were absent.

some women agreed to be interviewed,or if an old lady's son

encouraged her she might be willing to be interviewed.
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At Tse-Gbagir the old men ultimaqefy admitted that thre was
an elde;ly lady who knew more than they did. When she was
brougﬁt forward, she proved to be competent. Therefore
several visits were scheduled for her home fo collect more
traditions.. Som&bf the ladies knew more than the men but
they were never invited to participate. Yet if a question
was aské&kwhich the men could not answer one man might go
ihside the house and collect the answer from the woman. It
would have saved some time had she been invited into the
interview. The manrity of the female informants had been
married and had left kheir fathers' homes when they were very
young. They could not remember bery much about the history
of their parental homes.

The greatest problem of the entire researcﬁ was that
of chronology. It was extremely difficult to compare the
relative sequence of events as laid out in different inter-
views. Ralph Herring has argued that the history of acepha-
lous societies is almost impossible to write unless it is a°
team project, and the researcher ip the acephalous society
constructs his chronology through reliance upon his coileaques
working in neighbouring societies Qhere some kind of deting

27

structure is possible. It was fortunate for this research

that Professor Webster organized the team research project in

27Dr. Ralph Herring did his research in Labwor, an
acephalous society in Ug4rida. In my conversation with him
he told me that he discoyered that without the history of
Uganda, it would have en impossible to write the history
of the Abwor. ' .




the Benue Valley in 1974.28 Before beginning field work this

writer was able to vlisit Awe, the Benue Valley Project head-
quarters, for a few days and participate in the interviewing
process wiFh other members of the team. Léter during the
field work the research team met on a nuﬁ%er of occasions and
discussed inter-ethnic contacts in particular. Certain
societies near the Tiv, the Jukun, Idoma, and Alago, possess
chiefs and at'ieast one researcherwof the quject was working
among each qf these people. Their histories could be dated
by the generétional principle, the dynastic generation being
cross—checked with official and commoner genealogies. It is
ironic that while the Tiv are probably more genealogy con-
scious than any of their neighbours and can recount genea-
logies further back in time than most other African peoples,
their genealogies are quite distinct from and cannot be
related to the sequence of events in their history. The com-
plicated pgfblem of dating Tiv‘history must be left to a
separate chapter of this thesis. '

The second field work phase in 1976 was primarily ’
devoted to interviewing neighbours of the Tiv - Abakwariga

(Abakwa or Mgbakpa), Utur (Etulo), Iyordaa, and Utange29 areas

LA

28Professor J. B. Webster organiz and coordinated
the Benué Valley History Project in 1974 d 1976.
Researchers worked among the Idoma, Igala, Tiv, Alago, Abak—
warlga, Hausa, Jukun and other ethnic groups in the Benlie
region. The Project will be referred to hereafter as
(B.V.P.P.).

29The Utange referred to here are now part of Tiv,
they speak only Tiv. The Iyordaa are a mixture of many ethnic
groups. They speak Tiv and their individual languages.
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outside the scqope of the Benue Valley Projéct. These peoples
were organized in chiefdoms and events ig their history could
be dated by the standard generation principle. Furthermore,
-the T®*v experienced closer and more frequent historical con-
tact with these ethnic groups than they had had with either
the Jukuq or Alago.

Among these heighbouring peopies the techniques of
interviewing and the m&thpdology were very different from
that used among the Tiv. In this@new situation the techniques
originally learned 1in the fieid method course at Dalhousie
were far more applicable. Because of the lengthy struggle to
create a technique appropriate to the Tiv and the long
immersion in Tiv culture, however, the adjustment to the
entirely new circumstances was as difficult as the earliest
attempts to collect dral tradition. After a long period of
1earniﬁg to "think Tiv" both culturally and methodologically,
the adjustment to not "think Tiv" was not easy. Now the
generation brinciple, the collection and analysis of totems
and ancestor spirits had to be applied. This writer now
suddenly became an "expatriate" with language préblems, Un-—
certainties of correct norms of politeness.and behawiour, and
problems of understanding cultures quite different from his
own.which he had been stﬁéying so intensely for such a long
period. Finally there was the problem that the research among
these people was not’for its. own sakg, but rather for a better
grasp of Tiv history. This limited the;scoﬁe of the research

and occasionally annoyed the people being interviewed.
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The Abakwariga or Abakwa are normally associated
with the town of Katsina Ala but the majority of them do not
liwe in the present town but rather on the western side of
the Katsina Ala Riyer near the Utur people. The present
Abakwa people claim that Mallam A&a left the1Hausa state of
Katsina after his younger brother Diko had been crowned as
the king of that state. Mallam Ala ;ed the people to Awe
then to Alufu and finally to Waka (Wukari). “With the coming
of the Jukun at the time of the fall of the Kwararafa confed--‘r
eracy, there was a dispute between the Abakwa and the Jukun.
Since the Aku (Chief) of the Jukun wanted to eliminate the
Abakwa, he sent them to a site between the Katsina Ala River
and the Dura stream, 5uring the dry season they moved to
their second site which was near Chio Chile‘of the Mbagen
Tiv. The well they used at this site is still called after
their name. As a result of the arrival of the Chamba they
moved to a third site where they remained until 1960 when
they moved once again,to their present site.3O

Another Abakwa tradition states that a certain Mallam
Audu, a holy man of Katsina, had been insulted by the king.
He migrated to Awe accompanied by some one hundred friends and
disciples. He had a particularly beautiful wife, and the
young men of Awe were warned to behave themselves. One of

them neglected the warning and was. in consequence at Mallam

Audu's request, .supposedly, destroyed by the hand of God.

3OT.H__.T. No.. 320. 2477/76‘group intervitw at Abakwa.
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When a second Awe man was supposedly killed by God, the chief
,of Awe - presumably a Jukun - decided that Mallam Audu's wife
N

was proving too expensive an attraction and/invited Mallam
Audu to take his followers to Wukari. At the palace of the
Aku of Wukari, the son of Aku was attracted to Audu's wife.
When the son died as a result of his contact with Audu's
wife, the Aku sent Audu with some Jukun to the left bank of
the river to form an outpost of the Jukun Kingdom. The new

settlement was en the name of Katsina Ala because the

founders weye natives of Katsina and, it is said, because one
of the setftlers was a Mallam Mohamman ae fiirst this
village was quite isolated but before long the Utur arrived
from the south and settled in the same neighboufhood. Inter-
marriage took place between the Hausa and Jukun men and the
Utur women and resulted in the formation of the mixed settle-
ment of Abakwa.Bl
Both versions of the tradition po}nt to an origin in
Katsina Kingdom and to a setzzément in Awe which ‘had been con-
firmed by research in Awe. Both also point to the well-known
dispute between the Abakwa and the Jukun when the Jukun took
over the Abakwa town of Chika gnd renamed it Wukari. )Possibly
because the interviewer was a Tiv, it was not reported that
the Jukun wanted the Abakwa as a first line of defence against

the advancing and spreading Tiv on the western borders of the

Jukun Kingdom. The traditions differ largely in the matter of

31K. P. Maddocks, "An Intelligence Report on Katsina
Ala Town in Tiv Division". (1936). ’

/
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. names of leaders. Clearly there could have been two migra-
tions but at the same time it is unlikely:that the*same
individual led them from Katsina through Awe, Arufu, Chika
and to Katsina Ala. It seems more likely that there was a
considerable time span between the migration from Katsina to
Chika and that from Chika to Katsina Ala. .

Upon the coming of the British in 1907 a body of
troops was brought from Ibi to the east bank of the Katsina

-~ L "]

Ala River and a government station was built. A market was

needed for the provisioning of the troops but the Abakwa from

the left bank and the Jukun from Wukari alike refused to leave

their homes so two Kanuri men (previodsly slave traders) who
were living at Wukari were persuaded to come and start a
parket. The village they founded took the name of Katsina
Ala and the original settlement became known as 0Old Katsina
Ala. .

Like the Tiv, the Abakwa were generous and very co-
operative. Less than one hundred adults who pay taxes live
Abakwa town. There are about ten Tiv ffamilies living among
the Abakwa. Since the Abakwa are a chiefly socilety, it was
thought more appropriate to work through the chief before
moving to the common\people. A total of two weeks was spent

with the chief at his residence. Only four formal group

interviews were conducted among the Abakwa people. There ar

in

e

three royal lineages in Abakwa, and the chief made sure that

all three were present at the four interviews. Other titled
men and commoners were present but they did not contribute

much. Unfortunately it was not péssible t5 hold individual
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.interviews with those informants who were at the group inter-
view, nor with the commoners. Although‘all the twenty-two
informants present éouid speak some Tiv, the interviews were
conducted in the Abakwa language with the assistance of an
Abakwa interpreter. fhe Ab%kwa were very pleased with the
process, vomplaining that previous researchers had come on a
"hit and run" basis.

The elders in Utur were very ﬂelpful. Although they
recounted a monolithic origin, there was no eyidence to sub-
stantiate ?heir view. The Utur as we know bﬁeg today are the
result of a complex mixture of.diverse ethnic ?éoups from
many directions. Some writers refer to the niﬁ\ divisions of
the Utur as family groups. Othersytalk of the three main
lineages and some sub-lineages. These are Agbatar, Agaji,
Ugye, Angbo, Agyea, ﬁkpashera, Ugburube, Chafu, and Mbashinko.
But through questioning it was discovered that the above
names refer to geographical divisions. Since the Utur are
divided into a multiplicity of clans, by’using their totems
as a methodological device twelve family kinship or thﬁic
groups were spread throughout some or all of the nine'geo—
graphical .divisions,_ For example, the Ukpana clan of the
crab totem lived in both the geographical areas of Ugburube
and Ugye. Twelve Utur clans, with their totemic symbols and
_spirits worshipped, are listed on Chart IV.

Another helpful source among the Utur was information

abogt their ancestor spirits. Eight different spirits were

identified, although it was claimed that each kinship group
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had its own ynique spirit. For example the Mgbakpa revere
Ashama, and claim to have come from Kano via Chika. Webster
claims that Ashama was an Abakwariga spirit32 and this seems
to-be confirmed among the Utur both by their migration story
and by the family name Mgbakpa. This further strengthens the
suspicion that the Tiv group of a similar name was also,- at
least partly, of Abakwa origin. The Ugbani clan revere the
spirit Aku, a typical Jukun spirit, and there is sufficient"
other evidence to confirm a Jukun origin for them.

The different groups within Uturland with their own
chiefs developed a system of centralized control or a kind of g
confederation. There was a hierarchy of two levels with the.
Otse (chief) at the top and tributary chiefs at the bottom.

The chief is chosen only from Ozi, Ukwe,and Qkaku family
groups. The number of tributary chiefs and title holders
corresponds with the number of family groups.

The Utur would form a fascinating study for doctoral
research. Their confinement to a small region, diverse origins,
and the large number of historical techniques which might be
used among them would greafly contribute to the history of the
Benue area. They form a study of assimilation and ethnic formation,
and are relatively easy to conduct. They speak a qialect of Idoma,
some ¢f them having been cut off from this parent stock by
the thrust of the Tiv to the banks of the Benue. Their

development could be contrasted with that of the Idoma '

32J. B. 'Webster, "Spirits of the Kingdom: Crocodiles
and the Hippos, Manatee and Fishes," B.V.P.P., 1975,

~—
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Distribution of Totems and Spirits Among the Utur

CLANS TOTEMS SPIRITS
Ageda Agashi
Apwa Agashi
Mshawa Agashi

Eke Evil-smelling tree-cat; Agashi

- crab tortoise; land-monitor;
,agbera-zenga.
Gyabi Agashi’
.Mgbakpa Land-monitor, wild-cat, Agashi
) bush-buck.

Nyaka Crocodile; evil smelling tree- Ashama
cat; land-monitor.

Ok aku Leopard; serval Ugoro

Okwe Agashi

Oloyi Agashi

Ozi Agashi

Ukpana Crab; agberazenga Ukuma

\__’/

Ugbani Wild-cat; evil-smelling tree- Kyakyo
cat;?pbython, crocodile, - Aku
manatee, red-crab.

Unogu Ogirinya

Agashi
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described by E. O. Erim of Dalhousie in his recent study.33

While each clan or ethnic group has its own chief, the Utur
developed a confederal system with a central chief, the Otse€.
It must be added that it was not easy at first to
move from one ethnic group to the other. The Utur tried to
prevent me from seeing the Abakwa. Likewise, the Abakwa
did not want me to interview the Utur. The gquestion of
whether the Mbagen of Tiv, the Utur, or the Abakwa arrived
at the present site first was a contentious issue: In moving
from one.group to another the writer had to handle the situa-
tion with care, and this delaved the work. By'the time good
coqtacts‘and trust had been established in all these commun-
ities it was-time to leave.,

Some comment on the use of terms is necessary

especially in discussing an acephalous society. Divisions

\
\

among the Tiv have to Be given a standard nomenclature throygh-
out this work. T oughfthe colonial period and after

changes were introdqced in Tiv administration. Terms like
clans, sub—clan57 klndreds and the like were employed.
Initially the;e/were thlrtykfour clans, then flfty-two and
finally flfty-elght. By 1952 the smallest unit was the tax
collecting unit. The more inclusive lineages, contained two

or more tax collecting units and were called kindreds‘ostub—

g

clans. The clan contained several kindreds or subfclans and

several of the clans formed a sept.

33er o. Erim, "A Pre-colonial History of the Idoma
of Central Nigeria." (Unpublished Ph.D. dissertation,
Dalhousie University, 1977).
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~
In the present work, which focuses primarily upon
the pre-colonial period, colonial and modern terms are
avoided as much as possible. Terminology has been chosen
to reflect traditional organization. A family is a social
group whose members usually live together and engage in
economic cooperation. It normally includes two or more
adults of both sexes responsible for rearing and educating
the children who are born to the female or females of the
family. Family life in Africa is usually classified into
two types. First, a man, his wife, and child or childrer?
constitute a nuclear or elementary family. Second, there
are variant forms of extended or joint families. Such a
family consists of units from two or more adjacent genera-
tions, liﬁkeé Ey descent ties, liQing together as a joint
family. The Tiv family is a patrilineal extended family
formed by sons who remain in tﬁeir father's family group,
bringing their wives to live with them, so that their
children also belong to the group.34 The following chart
(Chart V) represents the genealogical tree of the Zungwe
family (No. 8). 2Zungwe himself being the grandfather |
after whom the family &as been named. Zungwe probably
lived at the close of/ﬁre-colonial times. /

A second majT? order of Tiv social organization

exists in the form of\lineages. A lineage is a unilineal

/

4

34A. R. Radcliffe-Brown and «Daryll Forde eds.
African Systems of Kinship and Marriage, (London: Oxford

University Press, 1950), p. 5. -
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CHART V
[

THE TONGOV GENEALOGY AND TERMINOLOGY

(1). Tongov - Super-clan
L I - \
(2) Ugber Jima Njorov Iwo Extended clans
(3) or Kuha Clans
I ) | :
(4) Agbakombo Ixpa . Sub~clans
I | |
; (5) Ambe Wase Kurem Maximal lineage
| |
| | I
(6) Awaji Nduur Minimal lineage
(7) Adea . Ingge Tsegba Sub~-divisions of

minimal lineage

(8) Zungwe Families
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descent group, the members of which believe that they are
related to one anothér through descent from a common ances-—
tor and are able to trace their descent to known forebears.
Severaltextggged families form subdivisions of a minimal

\
lineage (No. 7).35

Several subdivisions form a minimal *
lineage (No. 6) a’term deroting the smallest lineage to be

' associated’with a territory. Two or more minimal lineages
form a maximal ligeége (No. 5). A number of maximal lineages
form a sub-clan (No. 4). In anthropological terms, £he same
“definition used for lineage could be used for a clan, except
that in a clan‘the common ancestor is more distant., In clan
’:ieties in East Africa a man and wife always belong to
different clans. This is due to the rule of clan exggamy,
which is the requirement to marry outside one';c:lan. Each
clan is often ;dentified by a totem name such as Fox, Bear,

36

Wolf, Leopard,or Monkey. The usage of the term in Tiv by

adhinistrators does not comply with usual anthropological
use of the term. The term"clan’was applied to a number of

lineages that formed a unjt for the "drum chiefs". Two or

35The Tiv word transtated by Bohannan as lineage is
"Ipaven". Ipaven is also translated as segment. A man of
Adowa (No. 7) can say that Mba Awaji (plural of Awaji) is his
segment just as well as he can say that Mbakurem (No. 5) is
his segment; or Mba Agbakombo (No. 4) or Mbakuha (No. 3), or
MbaUgber (No. 2) or Tongov - all are segments, lineage, or
Ipaven to which he is affiliated. See L. and P. Bohannan,
The Tiv of Central Nigeria, pp. 20-21. P. Bohannan, Tiv Farm
and Sgttlement, pp. 8-9.

4 . 36For example in Nkore, the Basingo clan has a leopard
’ totem, S. R. Karuigire, A History of the Kingdom of Nhore,
P. 72.
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more sub-clans form a clan (No. 3). Several clans form an
extended clan (No. 2). These extended clans form a super-
clan (No. 1), a term used to represent all the ten gfand—
children of Lhe hero-ancestor Tiv. The chart shows Tongo;’xN\\\\\
. super-clan Both as‘é gerrealogy and as a spatical division.
Tongov was reportedly one of the ten so-called grand;ons of
the hero-amgestor Tiv. The spa?ial divisions of the ten
super-clans may be seen on Map 3. . The Tongov super-clan
is located tO the east of Tivland and is one of the smallest
'geographic areas. It is séndwiched between the super-clans
Ugondo, ITkurav, Shitire,and Ukum. The Tongov super-clan
kBccupies one continﬁous compact area like most of the other
super-clans. The exceptions are Ikurav and Shitire which
occupy two geographical regions each.

This thesis<will attempt to show that the pre-1850
history of an acephalous society such as the Tiv c be
written if the researcher is prepared and has the energy and
stamina to carry out a large number of interviews with samples
of informants from all major divisions of the pgople concerned,
laboriously cross checking his information between super-clans,
extended clans, clans, lineages and even families., He must
then be prepared for at least a sampling of informants among
major neighbours of the people concerned. He must compare
the information gained within and without the ethnic group.

He must also familiarize himself with field methods employed '
elsewhere but be prepared to develop his own methodology as

he proceeds.
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CHAPTER II
CMQONOLOGY OF THE TIV -

There is no doubt that the néed to establish a firm
chronological base for the pre-colonial history of the Tiv is
one of the most pressing brob‘.l.ems uhich a reseax':cher working
in this area has to face. Chronology is so vital to history
that it canjgt be igpored. To some people chronology is the
factor that "distinguishes historysfrom legend."l To them,
dating is the basis of history. It is almost impossible to
interpret events, far less their causes, if one does not know
when they happened. The historian has to be sure that Ehe
event which he takes to be a cause OCCufred before the event
which he takes t&_be an effect. This does not mean that a
historian must always necessarily know absolutelg when events
occurred but a mére knowledge of the "order in which things
happened is not good enough'eithér. ~The closer one can datg
the, Tiv, the easier it will be to discuss the interaction of
the Tiv with‘neighbouring peoples. Chronology thus becomes a
basic requirement in any attempt to place historical events

in perspective. Yet this is one of the major problems which

faces a historian using oral traditions as a source of

*

1N. Dyson-Hudson, ngimgjéggAPolitics; Oxford, 1966.

4
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e\:idence.2 In trying to get a time scale upon which to set
up a relative chronology, historians have used different
methods. In chiefly societies or those bésed on an age
organization, a time scale is often provided by the passage
of successive reigné and dynasties or generatlion and age
sets.3 )

The problem wi?h the Tiv as a stateless society is
that there are no dynasties upon which a chronology might be
constructed. The Tiv lacked any institutionalized positions
of authority in the precolonial period. There wés no office
of authority above the head of the individual compound, a
group of homes with a population of about‘twenty adults and
representing, in its male members, the smalledt segment of

Tiv society. Neither did the Tiv possess generation'aée set

organizations which recently have become useful to historiéns

?It is safe to say that African chronology which was

at first given a mixed reception is now accepted by the
majority of historians as a '"developing science'". The
pioneering historians in this field included Roland Oliver,
"Ancient Capital Sites of Ankole," Uganda Journal, 23

(March, 1959), pp. 51-52; B. A. Ogot, History of the Southern
Luo. Note however that a few authors still maintain suspi-

cions of the chronology of oral tradition. See D. Henige,

The Chronology of Oral Tradition: Quest for a Chimera,

{London: Clarendon Press, 1974); G. S. P. Freeman-Grenville,
Chronology of African History, Oxford, 1973, p. xiii.

3M. S. Kiwanuka, A History of Buganda to 1900,
(Longman, 1973) is an example of a time scale expressed

through a kinglist or royal geneakogy. also W. D. Cohen,
"Survey of Interlacustrine Chro logy", rnal of African
History (hereafter J.A.H.), 1970 d S. R. Karugire,
A History of the Klnqdom of Nkore.

N
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working in chilefless societi"es.4 In a society like the Tiv,
one has to use private or family genealogies combined with
the controversial '"national charter™ for dating purposes.
This internal technique can then be cross checked against
available external data of the type produced by other
researchers working in neighbouring soc%eties in‘the Benue
Valley Project. This evidence is discussed in the latter
half of this chapter. There are virtually no guidelingf in
the literature for the dating of a society such as the Tiv.
This chapter is therefore an attempt in that direction.
There is, however, a schowl of thought that would
question the use ;% traditions in general and genealogies in
particular for dating purposes. Following Malinowski, many
anthropologists have tended to the viéw that traditions about
ﬁhe past express the reality of the present more than they
record.what actually happened in the past. They des&%ibe
these tradi%ions as "charters" validating the present by
attributing a respectable antiquity to their origins. In
stateless societies, where the basic social and politicaf~
groups are said to be kinsﬁip groups, anthropologists have
been particularly sceptical of the historical content of
genealogies. They argue that without exception, lineage

societies manipulate their genealogies.5 To them "tribal

4J. E. Lamphear, '"When the Ngitome Speared Their Oxen;
Problems in Recoristructing the Chronology of the Jie,'" in
J. B. Webster (ed.), Chranology in African History,
Dalhousie African Studies Series, Longman (in press).

5
I.M. Lewis, "Historical Aspects of Genealogies in
Northern Somali Social Structure," J.A.H., III, 1 (1962).
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genealogies are historicallf true only in the sense that a
parable is true".6
In describing the political organization of the Tiv,

Laura Bohannan séys that Tivigehealogies are deliberately
manipulated to represent not the past, but the present
balance of political relationships. She characterizes Tiv
genealogies as a '"charter" which is Yat once a validation
and mnemonic device for present social relationships".7
The Bohannans argue,

Tiv genealogies would be useless for dating
purposes, 8ince they "collapse" at about the fourth
to sixth generation from 1living elders ... the
recent portions, used in personal kinship relations,
are more or less accurate; between is a limbo
state ingo which it is seldom necessary for Tiv to
inquire. ’
Elsewhere Paul Bohannan states that genealogies are only
sociologically true, not historically'true.9 By this he
means that the Masev superclan is historically. incorrect to

declére that Masev -- the clan founder —-- had three’

children who founded three cilans as Cha;t VI shows:

®Ipid.

7L. Bohannan, "A Genealogical Charter".

8L. and P. Bohannan, The Tiv of Central Nigeria,
p. 12. .
9B. A. Sai, , "The Descent of the Tiv from

Ibenda Hill", p. 309.




CHART VI

-

TIV SUPER-CLANS

Tiv

I

m |

Ichgngo

<’ | [ | !

4 Masev Ikurav Tuan Tharev Nokgov Uggkdo

I

NgoLol Mjiliv Jon

If we were to acceﬂ@ this position,which would imply
that dating from—genea¥9gies is impossible or invalid, the
only sources presently accepted for dating purposes would be

~
archaeological remains, eclipse, and dogumentary-sources.
For the Tiv pre-colonial period, however, these sources are
non-existent. Archaeology has not even provided evidence of
the existence of the Tiv two hundred years ago. There is no
mention of eclipses in Tiv traditions and documents only
begin to refer to the Tiv from c. 1850. /

Fortunately, it is not neceséarf to take the extreme
position of the Bohannans. Tiv. genealogies are available
and can be checked for errors. The polished genealogies may
provide clues as to Qhen events took place. By these means
somethiné of a chronology may be inferred, at least in broad
outlines. The Bohannans assert that one cannot treat Tiv

geneaiogies as genealogical trees but rather as
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representatives of political fusions.lo The writer would be
the last to argue that Tiv genealogies are perfect as given.
So, before attempting to justify the use of genealogies for
dating burposes, an attempt will be maderto understand ‘the
complex nature of Tiv society. A brief cutline of the social’
structure will be attempted, and the method which was used

in purging the genealogies then explained.

The first thing to be noted is that almost two
million Tivqbelieve themselves to be descended, over tr;;ed
generations, from ? man named Tiv, the original ancestor.

The writer proposes to call this chart of clan fissions end-
ing with true genealogies the "Tiv National Charter" 6 an
outline of which we shall return to later in this chapter.
(See also Chart No. VII.)

‘ The Tiv organize themselves into what anthrépologists
call a segmentary lineage system.ll They formulate this
organization in terms of genealogies running patrilinéally

from themselves back to the hero-ancestor, Tiv. Each-6f the

ancestors in the genealogy lends his name to the social group

@

105, A. sai, "The Descent of the Tiv from Ibenda
Hill," p. 309; L. Bohannan, "Charter," p. 303.

11y, Fortes and E. E. Evans-Pritchard (eds.), African
Political Systems, Oxford University Press, 1940, p. 6. These
authors define a lineage system as '"a segmentary system of
permanent, unilateral descent groups which establishes corpor-
ate units with political functions" and "which primarily
regulates political reactions between territorial segments."”
Although these authors pioneered the identification and
analysis of these systems, their rather crude classification
has long since been furthered by such works as Middleton and
Tait's book, Tribes Without Rulers.

T

P——
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of his agnatic descendants. The genealogical descent lines
bifurcate in each generation; tHe members of each segment,
at whatever level, occupy a territorially homogeneous area
of land. A few examples will illustrate éhis.

A typical Tiv compound today would have a compouné
head. Diagram I below shows that "a" to "h'" are living
cﬁmpound heads. The compound head of "a" and "b" arevclaimed
descendants gf "1" while "c" and "d" are claimed descen-

dants of "2" and similarly "e'" and "f'" of "3" and "g" and

DIAGRAM 1

GE&EALOGICAL RELATIONSHIP AGAINST SPACIAL RELATIONSHIP
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"h" of "4", Segments "1" and "2" supposedly aée "brothers"
and the sons of "A", while "3" and "5: are also "brotherg"
and the sons of "B". Again "A" and "B" are supposedly
"brothers" and the sons of "2". The process continues
including more and more living peoples as the eponymous
ancestor is at a greater distance until all Tiv are included
as the descendants of Tiv.12 .

There is almost a one-to-one correlation between
lineage and territoéial segments, the eponymous ancestor of
the segment associated with a minimal territory; that is, a
territory which has not yet further segmented is usually
Jgfrom three to six generations removed from the oldest 1living
people of today. Such a segment, including wives and
children, may number from less than 200 to more than 1,300
people. Diagram I also shows the genealogical relationship
against the spacial relationship. The father or fohnger of
.compound Ya'" was a brother of the founder of compound 'b".
@Ech is a miniﬁ;I\Eegment today, and each'has his own
territory. The two minimal segments taken together are all
descended from "1" and are known by his name —-- the childreg

@

of "1"., The territory of lineage "1", which‘;s made up of the
combined minimal territories "a'" and "b" &ombines with the
territory of lineage "2" . made up of the combined minimal

territories of "c" and "d", to form territory "A". All
q

"the members of "1" and "2" come from a single ancestor "A",

w

12For a detailed account of Tiv social organization
see L. Bohannan, "Charter'". .
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The process is extended indefinitely right up to tﬁe apex of the
genealogy, back in time toc the founder, who begot the entire -~ w:
people, and outwards in space to the edges of Tivland.13

A genealogy is‘very important to every male Tiv. By
reference to his ancestors a man's relations with others are
defined. .By genealogical reference, a Tiv traces ties of
kinship and marriage, claims a space to livé/and farm, argues
his case in.a moot, conducts matters of magic and ritual, and
decides againsf whom he will fight on any given occasion.
In short, as Bohannan puts it, "Genealogies are a key to Tiv
social organization."14 The present writer does not dispute,
and indeed has confirmed, Bohannan's interpretation of the
social significance of Tiv genealogies.

If genealogies are thus as important as this there

must have been attempts by some groupé to adjust their .

gengalogies for political, social, "and econamic reasons. This

ié why the genealogies can partly ke called "charters". It
-Q 'l SN To% ’

- \ »
Can be argued, however, that because of the importance of

genealogies families aﬁd groups h@ve taken the greatest care

in the correct,preservation of them and that they can be
/

J

«aséumgd‘to show the segmenting pattern of the Tiv, even if.in

some” cases tlhiey do not represent father-to-son genealogies.

y

131 rély heavily here on Paul Bohannan's account in
"The Mlgraijon and Expansion of the Tiv".

(
L. Bohannan, "Charter'", p. 301.

C

14
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About four hundred genealogies were collected by

w

this writer. In each case, the writer tried to purge the

L4

' “various lists of their defects. Some informants coming from

two different lineages traced descent from a common ancestor
but by a widely divergent number of generations. Occasionally
it was discovered that informants who provided short genea-
logies had a poor grasp of history in general. Such infor-
mants were not just poor at recalling the genealogies but

they did not have detailed information on any other subject
-either.

Upon other occasions elders whom a researcher ‘would
normally class as well-informed were only able to regall a
short genealogy. In many of such cases they represented
immigrant groups who recalled their ancestor only back as far
as the one who led them into the area. They would then
merely call that immigrant ancestor the son of the hero-
ancestor of the Tiv segment or clan amongst which they had
settled. Far from invalidating Tiv genealogies in general,
such shorf genealogies merely help the historian to date the
arrival of immigtrant groups. For example, if nine genealogies
within any.segment trace back ten to twelve generations to
the segment founder, while one traces back dnly four or five,
the weight of evidencé’falls in favour of the nine informants.

Given the difficulty in Tiv society of detecting
immigrant groups, a genealogy which fails widely away from the .
norm gives the researcher what may be his intial clue as to

which groups were aliens. If the number of generations given

L]
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by various informants back to the hero-ancestor were widely
scattered over a range of generations one might be suspicious.
But in many cases a clear pattern such as the one abé&e
emerges. The attitude of the historian should be to explain
and find the cause of" the exception, not use the exception
to overturn the evidence of the majority[l As many genealogies
as possible have been tested by the present researcher in this
way and an averadge achieved has heen used for datiné purposes.

The Tiv National Charter and dindividual clan charters
seem to indicate that moét of the ancestors had only two or
three sons. The question at once arises as to why all the
forefatheré had only two or three children each. It was
discovered Lhat occgsiqnally an ancestor (1) had four
cﬁildren, nAT, nBv, vC", and "D" but since "C'" was not a
forceful personalify he'and his descendants had been absorbed
intoa"EIM Thus the children of "C" were eventually known as
the children of "D". A casual question would receive a
-casual answer from an informant; -there were only three
children™to start with and thus three groups in existence at
the present. But further questioning revealed that there
were four children to start with but only three groups at
bresent. In some cases the children of "C" had moved to a
different geographical area. If "C" had become afraid of his, -~

. /
brothers because of their witchcraft he had the option of Q

moving to his mother's kinsmen. This led the people to séﬁ
that ancestor "1" had only three children. In the new

geographicél setting "C's" children would be absorbed into
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another and sepafate clan. In a third case when "C'" died
without an issue his name was eventually forgotten. Onc%fthe
informants had taken the writer into their confidence, this

15 But since four sons

kind of evidence was revealed to him.
would normally be very few by Tiv 'standards a further explan-
ation of the pattern of reckoning is required. A man might’
well have twelve sons and yet only two or three se@ments

would emerge from him.

In order to understandgthe relationship betw;en genea-
logies and segments or clans one must understand the various
methods by which children could be counted. It was not un-
usual for a man to marry three wives. If such a man had two
children from the first wife, four from the second and thgee
from the third, it would be said many years later ?hat he had

had only three instead of nine children.16

In other words,
the nuclear family of the mother would ultimately form a new
segment. The three new groups would either bear the names

. {
of their mothers or the names of the first born from each

{
mother or the natural leader among/the sons of each mother.

15This was brought to my attention in an interview
with Lamve Malu, Tiv Historical Text (hereafter T.H.T.)
No. 14, 22/8/74 with Afya District Head, QE?m.

“

160 H.T. No. 6, 25/7/74 with Tsafa Amaichigh,
Ngenev District, Ukum. Tsafa also gave another example.
Amaichigh had about twenty-seven wives ‘and over forty children.
If Amaichigh had taken a daughter born to him by his eighth
wife and exchanged her to get wife number ten, then all the
children of wife number ten would have been considered the
children of wife number eight. The marriage system will be
explained later on in this chapter. It is sufficient to mention
here that before 1927 marriage was done by exchanging sisters,
daughters, nieces, and cousins.
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) When a man had more than two or three wives there

entered a complicating factor. For examﬁle when a man
married his fourth wife she was placed under the charge of
the first, the fifth wife under the second, and so on. The
children of the fourth and the fifth were automatical}y
grouped with the children of the first and second wives
respecti&e}y. As such, later generations would claim that
the ancestor-hero had had only three male children when in
fact he might have had as many as twenty.

The names of daughters were never included iﬁt§he list
of a man's children. It was argued that a daughter was bound
to marry and leave the segment., In some cases where a
daughter was never given in marriage but had children, either
her name was included or the name of her first Son was

included.17

It should therefore pe borne in mind that some-
times what a genealogical c¢harter shows is the prominent
groups and these prominent groups maintained their histories
and their place within the naEional genealogy.18 This is not
a phenomenon peculiar to Tiv histbry. History records the
deeds of the successful. Groups which lose their identity
in any society are not likely to figure prominently on tﬁe
pages of history books. -

Another argument likely to be raised by the sceptic

is that of collusion, a conspiratorial theory which suggests

17T.H.T. No. 215, 15/8/75 with Zaki Agurebe ‘of Mbera,

"Kunav.

18Tsambe is a good example of this.
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that somehow the Tiv got together and decided upon a national

chafter. The kind of writer who iﬁggestssuch an aEsurdity is

ralso the type likely to discuss the acephaloqs Tiv as being

very isolated from each other because they lacked a central

royal court with the bureaucratic paraphernalia which nor- »

mally went with it. Traditioné place the founder-herces of

the super clans of Tharev, Turan, and Kunav as cdntemporarieé.

Desa;te the great geographical distance which separateirthese

super clans the genealogies stretch back approximately the

same number of generations. The Turan genealogy is two gener- \\\

ations longer fhan the Tharev and Kunav,the latte; two being

the same length. Readers should bs reminded that the number -

of generétions has been calculated from the average of a

large number of genealogies stretchihg back to the same

ancestor. They are not based on only one or two examples. 4
Collusion would appear to be out of the question. 3

Few if any Tiv show much interest in the number of generations;

their main concern being the reﬂétionships described. The

difference between eighteen and §ixteen geﬁerations (as in the

Ipusu genealogy) is not unusual,and upon further anal&sis,

tends "to support the accuracy of these genealogies as dating

devices. One explanation for such differences can be that

dsé;milated groups have been grafted on to the Tiy family trqg.

The foreién origin of these people is then forgotten in the
interest of unity. Such'a itions to the national charter do

not in any serious manner per with the generational -

structure. It is time-consuming but usually not too difficult

N . 9
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to detect defects in a genealogy and to see when genealogies

have been manipulated and even created to fit the realities
4

of the socio-political situation.

Carefully purged genealogies can be dated in terms of
generations. 1In an effort to define a generation it must oe
remembered that séweral concepts are inJolved. An age-set
generatlon has recently been conceived as the period of time
between the opening~GForfe age-set and tWe opening of the
next. Jadobs, working w1§b the southern\Paranllotlc—speaking

. \ .
pastoral Masai, used their last twelve age-sets as a firm basis
r
for reconstructing a reliable chronology QOlng back about

three hundred years.19 Lamphear used a 51m11ar tool, the -
L

generatlon—set, to reconstruct a reliable ¢hronology'of the

, o .
Jie stretching back about two hundred yearé.ZO A dynastic

°, ‘ L R [
generation is a periodAbetween the succession of the first

ruler in one generation and the succe55104 of the flrst ruler
in the next.21 Pre—colonial hfstorlans have made use of
dynastic generations in throéonological reconséruc@;ons in many
kingdoms. Finally, there ig,e oenealogical generation. “This
is simply the time that eIapées between the Hirth of a man and
the birth of his firs¥ surviving son.

/

/

. 19A. H, Jabobs, "A Chronology of the Pastoral Masai, "’

Hadith I, Nairobi,' 1968, p. 20.
. . " "

20J. E. Lamphear, The Traditional History of the Jie
of Ug anda, p. 32. .

2lp, H. Jones, "Problems of African Chronology,"
J.A.H., XI,.2, 1970, p. 166. .
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The historian dealing with dynastic generations is

4 \'
interested in the pattern and mcde of succession. Those

-
*

dealipg with the age-setq study the structure and the dynamics
of the particular generetion set system. With genealogical\
generation there is a great need to achieve a clear under-
standing of fators that might affect the length of a gener-
ation. With the Tiv it must be remembered that their system
of marriage made them marrye&ate. JIn the first place, the
Tiv believe that all their male children should be circum-
'cised: The.practice of circumcieion was one step towards

getting married. Circumcision was part of Tiv life. An

uncircumcised man was scarcely considered a man and certainly

not a true Tiv. Tiv boys were not circumcised at birth, but
had to wait until they were between eighteen and twenty years

old. By that time they were o0ld enough to dig the main yam-

heapline (dece) by themséives: This was considered a sign of
matturity. -Although a few were able to marry when they were

between twenty~five and thirty yegrs old, the majority married

.

when they were between thirty and thlrty—flve years of age.
Elderly informants state that in '"the good old days"

when‘tﬁe Tiv marrled, "before the Europeans came and spoiled

v 4 F
our - land" marriage was by exchange.22 There were oghep forms

22Most elders said that the bride-price” marrlage had
provea unsatisfactory as it had given women the opportunity of
ignoring “their husband's authority. ‘Ioday they’ were one man's
wife, tomorrow another's. Divorce is,rife. The elders wished
the government would allow them to resume the practice of
exchanglng 51sters, daughters, nieces,and cousins.

L
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of marriage, marriage by capture, marriage by purchase, and
kem marriage (payments that were cumulative and persisted
over the length of the union). The Tiv did not recognize
these latter forms as true marriages, however, for after the
death of the husband the chiidren gan every risk of being
considered slaves. Exchange marriagé was the basic and
standard form by which a woman bechﬁe a full member of her
husband's family. The children of s¥ich marridge had rights
of inheritance.

Theorétically, a man took his sister and gave her to
another man who in réturn gave the first man his sister as a
wife. In many cases, sisterless brothers had to wait until a
niece or a cousin was old enaigh Fo be used in the exchange

)
marriage. This system of marriage -- which the elders believe
guaranteed the stability of the marriage -- was abolished by
colonial authorities in 1927.

The majority of the Tiv people who were interviewed
had, married by exchange. Many of them had theilr first sons
before Gboko town had been built in 1930. They were, therefore,
about thirty when they had their first surviving sons. The
average span of time between the birth of a man and his eldest

surviving son was on the order of thirty years 23

and some-
times more. The Tiv generation has therefore been calculated
at thirty years. A thirty-year generation is not uniqﬁe.

The Idoma, we are told, married late due to the fact that

A}
.

23The average is slightly above thirty but for this
work the thirty-year generation has been adopted.
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"bride-price was expressed in terms of prolonged agricultural
service by a prospective in-law to his would-be father-in-
1aw."24 E. O. Erim uses thirty vyears éer generation, Other
researchers working independently in the Benue region and
among the neighbours of the Tiv had also arrived at a thirty

25 Chilver and Kaberry,

vear genealogical generation length.

who constructed a chronology of the Bamenda grassfields,

concluded that thirty years was a reasonable generation for

Bali~-Nyonga chiefdom which is located next to the Tiv.26
As noted earlier, the first step taken in construc-

ting a core chronology for the Tiv was to collect genealogies.

These were then purged and comparedfwith other genealogies

in order to establish their credibility. For an éxample

Chart VIII shows samplg of a genealogy and suggests

possible dates. On this chart living men's names ﬁave been

underlined. ' The genealogy shows father-son relationships.27

24E. 0. Erim, "A Precolonial History of the Idoma
of Central Nigeria," (unpublished Ph.D. dissertation,
Dalhousie University, 1977), p. 65.

25R.Au Sargeant worked among the Igala and
J. B. Webster conducted his research among the Jukun.

26E. M. Chilver and .P. M. Kaberry, "Chronology of
the Bamenda Grassfields," J.A.H., XI, 2, (1970), pp. 249-57.

270 H.T. No. .335, 6/8/75. Group interview at
Mbagen. At this interview, first, the genealogies were
collected and neither Tsue nor Nduer mentioned Tiv as an
ancestor. Then the Charter or divisions were collected.
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GENEALOGIES OF TSUE AND NDUER OF MBAGEN

Agen -
Tsugh Tser Toov Azager Tyough Ade
Msorom Paka  Adatso Ityoban Zomon ’
42 .
I J [ !
Tali Ashirjir Tkan Nungwa  Ikyota Kwagh
T 1
| T
Chile Nomku Iyar Bai Kogh
» . (His other name - Atim
] T 1
Chia Awange Amakaren ' Korna
I 1 :
Ime Uhon  Tsue Adamgbe Nduer bt
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CHART IX

A PARTIAL GENEALOGICAL CHARTER OF MBAGEN

(i)

Mbagen
1 r
' (ii) . = \
Mbakpogh + ' Mbatirkyaa ‘
-"1
T ‘ [
Mbakura . Mbaade
Mbaleva . Mbakaa X
L]
| Co ] »
Msorom  Gbaabo  Paka '
I l ] [ | - :

Tkan Kwébh Ankyo Ashirjir Nungwa

A

i . . | l

Mbayilakor L Bali
I | | R N |
Chanyoho Kogh Jile Aviha Ingin Tchombo «Ihura Pive

. ' 8

NOTES: (i) Mbager refers to the people and the land.
. It is believed their ancestor was called "Gen'"..
Therefore, Mbagen means those of (belonging to)

"Gen". . '

(ii) Both Kpogh aﬁg‘Atirkyaa are believed to have
been the wiveg of Gen. Those from Mbakpogh can
marry from Mbarirkyaa and vice versa. In such a
marriage they can play the drum. . -

4 L1
» )
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1595-1625
1625-1655 Tkura . .
|
| 1
1655-1685 \ Menev Lie
1685-1715 Nyough Usambe
D 1 . I
1715-1745 Chile Wen Kyambe
1745-1775 _Kose . Agen . Kombo
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1805-1835 Ayo Agune _ Kwer
| | . I
/ |
1835-1865 %) Atsaf ~ Agbuur ’ } Ayande
I
1865-1895 Anfiese\. Mzough Tku
) Q I \ l l [ - ’
‘ I o
18951925 Teghtegh Bagu Aligba Iwer
\ Akpena
"I, Hwémde i
P
p \ |
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DATING MASEV

L

. 1595-1625 - Masev
1

1625-1655  Ngen : Ngohol

1655-1685 ~Ba£ Mbaa

\\3253-1715 Andar Kyan ' Ugee
‘ , ,l i
1715-1745 Sompo ) Apen ) Iase

) 1745-1775 Aka Ayande Atungwo  Akoo Tjuar

o e

1775-1805  Nem Avine . Tku Aba Angegh Angee Nyamkaan

, ."." l ‘I
1805+1835 AkI’ Kor AgaJh; Kpese AmL VJnde Tiem

‘ I N U N
1835-1865 Atov Tongo Gyer Ama Achioko Adugu Waku

T |

18é5-18§5' Mba Aji So?h Anyam Gyam Ugba’ Aggsu\ '
| | | | |

1895-1925, ‘'Abaka Wamba Amia Bature e  Naor Ulam

l

Shom Iyongo .

Ti
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1565-1595
S~——

1595—15’5

1625-1655
“»
1655-1685
1685-1715
1715-1745
1745-1775
1775-1805
1805-1835
1835-i865

1865-1895

' 1895-1925

3

CHART XIV

o

DATING NONGOV

Nongov
r B
Tseanyer Ndzorov
I .
Sarboo Gbaanga ’
|
Mbadam Isharev
|
Mbakpa g t Tsaar
.
Byuabe Nor
|
Angi Boorgé
| -/
Njurda
|
Chieng Shier
Ateoto: Toda
Gyegu. Gbﬁgba
ShHirsha &ar ’
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1595-1625
1625-1655
1655-1685
A685-1715
1715-1745
1745<-»775
1775-1785
1785-1805‘
1805-1835
1835-1865

1865-1895

1895-1925

CHART XV

DATING SHITIRE
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Shitire o
|
Gam?e
r ] #
Iko6r Tombo
KJ;; . Nfdéhor
| |
Ajir Yonga Vughur  Dyokor
| | | |
Awam Duygh . Gundu Yesem
| | | O
Iyam Igber Gbe Yenge
. | .
| r l l - -
Msor Nyanda Gisa Aga Akpajir Neka
oo | | l |
NuLg Yawe Wuave Adinga Angitsu Anyer
| I | |
Azange Ashe Agya Akporo Adam Azo
| I I | | |
Deekpe Ako Diaka Kakure Tordwem Kusen
l | | l I
Sai Gbise Tingir Akura , Ngutswen Uzee
| | |
Isholibo Suswam Agure
l
Kwagh ‘.
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1655-1685

1685-1715

1715-1745

1745-1775

1775-1805

1805-1835

18}5—1865Q Agaku

1865-1895

“

1895-1925

CHART XVI
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DATING TONGOV

Tongov
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Jima
Sende
b
_Ayimaba Asor
Shimaya Gunduor
Beeka Anyiade
Atsenge
Makar Akaanan
Haanya Adod
) A
Malu

Agbakombo

Kurem

Awaji

Dzungwe

Ijime

Sembéer

Iwo

Tiav

Dwem

Gbarade

.

Mogye

Chile

Angwe

Ikondo
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DATING*TURAN "
@1595—1625 Turan
1625-1655 Niongor
| _
1655-1685 Agbul
. f/ ,1685-1715 Iyongo
) |
I
1715-174 Twer é . v
1745-)775 . Tson
v ) | ' N
1775-1805 Baba Ak em
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1805-1835 Ule Adi
. 1835-1865 Atinge Son
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" 1775-1805
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1835-1865
1865-1895

1895-1925
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CHART XVIII

DATING UGONDO
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Ugondo
. b
Tswar
Ipar
| . ~

égwa

I

| 1
. Tier Yam

| |
Yatyou Chikoo

| |
Kombor Aondokaa

I |
Kwanji Njon

B! | |
Gbokon Angitu Ayaka \Atum

| | I |
Abako /Igundu Abuza Jumbu

| | |
Toho Abochol \ Ason Orndiir

o | o
Ikagh

Kwaghtagher
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In conérast, Chart IX is a genealoéical—cum—segment
charter. In Chart VIII Tsugh is one of tﬁé six children of
Agen, but in Cha;t iX, Tsugh doés ﬁot appear. This is
because Agen had two wives, Kpogh and Atirkyaa. Ail of the
six sons fell into two segments named®after the two wives.
Thus Tsugh and Ade fall within the Mbatirkyaa, the children’
of Atirkyaa. It should also be noted that Chanyohb’(Chart IX)
is ,one of the eight modern maximal segments, that is they
represent the smallest territorlal sections now recognized.
The informants claimed however that when Chanyoho becomes
too big, it will be divided according to the wives of Chia
(Chart VIII).

Significantly, Chart VIII which is a genealoéy, and
Chart IX which is a charter, roughly match. 'This is an
important -- absolutely vital -- point in support of the
aréument that Tiv genealogies'are not complétely useless for
aating purposes. |

Charts X to XVII show the dating struttures for the
ten individual super claﬁs based upon the evidence collected
from each super clan. "~ Each chart shows an ;verage number of
all who %raced their genealogies to the found&ng ancestor
of the super clan.

a) Six out of nine genealogies place Iharev c. 1565-1595.;

b) Five out of nine geneakpgies'place Kparev c. 1565-1595, -
and three others place him one’ generation later,
c. 1595-1625." ,\/

c) All seven genealogies place Masev c. 1595-1625.

|
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d) Two out of five genealogies place Nongov c. 1565-1595,
and three others place him one generation later,
¢

Y

c. 1595-1625. N
e) Four out of six place Shitire c. 16254{655, the other
two place him.c. 1695-1725.
f) Oné¢/out ef two pleee Turan c. 1595-1625.
g) 1 four plaee Ugondo c¢. 1595-1625,
h) Three out o%‘three place Tkura c. 1625-1655,
i) Four out of four“place Tongov c. 1655-1685.

By tradition the ten supert-clans descended ffMm ten
grandsons’of Tiv. The genealogieeisuggest that Iharev,
Kparev,and Nongov emerged ¢. 1565-1595; Masev, Turan,and
Ugondo emerged in‘tbe neg;f;eneration;.Shitire, Tkurav, and
‘Ukum emerged c. 1625-1655, while Tongov emerged last, one
generation later {see Chart XX). Whatlthe historian might
say about this was'thaﬂ'pifferentiation of the Tiv began
C. 1550 and that the ten great divisions or .super-clans had
emerged a century lateri it was probably durlng ﬁéls century
of differentiation that thgir conscioughess as an exclusive

o
group lwas born. They then loocked back at the earliest and

- * “ . »
most/renowned of their early leaders -- Tiv -- and began to

—

Li entify with him and look upon themselves as the children
of Tiv. It wgs oﬁly natural for the people to look upon“the
. ) ,

L4

ten super clans as descending from'the sons of Tiv. -After

c. 1650, the segmeritation into two og three beqége afeet

pattern of Tiv history. The fact that t segments’emerged

from Tiv's sons makes-this early period uRique.

I3

)
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The Tiv werée hever an island to themselves.. There-
fore, their history must be evaluated in’ the light_of‘the\
history of their neighbours. Outsidé contacts hélp ug to
date Tiv movements. The Tiv tradition states that they met
the Fulani and learned circumcision from them just prior to.
their differentiation into supen.clans.28 Since this began
c. 1565 one can assume that they met the Fulani in the'
generation before that (c. 1535-1565) just when the Fulani
were entering the.region.29 This is an important early
correlation and justificétion for the Tiv chronolcogy being
proposed.

'The field research carried odt by q}her members of
the Benue Valley Project~p§5;ides Cross referehces that make
it possible gg—blacé the T#¥ in the régional chronelogical
framework of the Benue Valley. . J. B, Webster's study of the
Jukun-shows that the powerful empire of Kwararafa started to

30 With the collapse of the empire,

disintegrate about 1600,
there were fewer obstacles to the descent g?\the Tiv groups

from the’ mountains to occupy the plains. By genealogical

28, Akiga Sai, Akiga's Story. pp. 21-25. See also
T.H.T. No. 3, 24/7/74 interview with Tsafa Amaichigh at
Sankara of Ukum Super-Clan.

29A. Boahen, Topics in West African History, Longman,
1964, p. 43. The Fulani are known to have originated in the.
lower basis of the Senegal and the Gambia. They infiltrated
eastwards and southward into the regions of Ghana, Mali and
Songhai between the twelfth and fourteenth centuries, into
Hausaland and in the fifteenth century and by the sixteenth .
century they had peénetrated as far east as the Cameroons. ’

303, B. Webster, "Animals of the Kingdom," in the
Benue .Valley Project Papers, No. 6, 1975,

R
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. calculations, it has been shown that segmentation arid diff-
ereﬁtiayion of the clans was taking place between c. 159é and
1655: It seems that this was the time when the Tiv began to
spread out from the mountains, occupying the plains below.

The spreading process was likely to promote the Elan differ- -
entiation for which this period is noted. Thus the removal

of the Kwararafa obstacfg, the descent from the pountainsg,

the spreading out on' the plains, and the ?ifferentiation of
the{glans all seéﬁ to correlate in time./ It may be concluded
that these factors were in a cade and effect relationship.

By genealogicél calculations, Erim found that.the
ancestors of the Idoma people left their cradleland -- the
Middle Benue River region ~~ about ten or eleven generations
ago, that is between 1595 and 1655.31 _ These Idoma groups
claim to have left this cradleland because of attacks by the
Tiv. This would suggest that by the seventeenth century {
a large number of Tiv settlements had already been established
in the Be;ue Valley. According to research among the Alago, r
about a century later, or c. 1760 to 1787, Tiv mercenaries
were becéhing active north of the Benue River. The Osana
of Keana, Ozegya Adi, is reported to have used Tiv mercen-

aries from the Iharev super-clan in his attempted central-

ization of the Alago Kingdom of Keana. 32

3lg, 0. Erim, p. 66.

| 32R. A. Sargent, "The Middle Benue Region: Migration

and Societal Transformation," Benue Valley Project Papers,
no, 9, 1975,
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e
There are other tie-in references linking the Tiv and

-

neighhouring peoples. One such is between the Tiv and the

Abakwariga or pagan Hausa in Katsina Ala. Chart XVI shows
the regnal list of the Abakwariga chiefs of Katsina Ala.
According to Abakwariga tradition, Mallam Ala led a group
from Katsina in Hausaland t; Waka, the pre-Jukun settlement,
later named Wukari by the Jukun. The¥y left Waka because of

3

Jukun pressure and miérated.to their present site near the
River Katsina,Ala.33 A district officer, recording tradi-
tion in the early thirties, claimed that Mallém Ala led the
Abakwariga to Waka while his son, Maman, led them t¢ their
present site.34 Present informanté claim they have néever
heard of Maman. The present royal fémily claim &o descend
from three brothers, Adasu, Usman an Katiti, said to be
either children or félloWers of Ma;}am Ala. ~It seems that
Mallam Ala led them out of Katsina and as far as Waka.
ngbably three separate and nén—relafed group$ moved out of
Waka when the Jukun(toék over in that ;o;n and named it
Wukari. These three groups were led by the so-called
brothers Adasu, Usman,and Katiti. In any case Adasu 1s

clearly a Jukun name while "Uswman" points to_Abakwariéa or

Hausa origins. It has been shown in neighbouring areas

3,3T.H.T. No. 320, 24/7/76. Group interview at the
official residencg of Sangari Abakwa.

34K P. Maddocks, "An Intelligence Report on Katsina
Ala town in Tiv D1v151on," 1936.

N -
~.
N,
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+
that families representing distinct ethnic origins could
sharey the throne. There is a case north of the Benue where

this occurred between Jukun and Abakwariga.35 J

i Working in a stateless society,wone often looks with’
envy upon those doing research in chigfdoms, especially
when 1t comes to chronology. However, the regnal list of
Katsina Ala is a disappointment, The generations are any-

" thihg but clear. None of the informants could recall more

than three ancestors roughly stretching back to the generaj‘

-

N\

tion c. 1840-1870, and to the seventh king on the regnal

list, Ala Sarki (see Chart XXI).>® From evidence internal

éo Katsina Ala the first nine sangari,or kinés, cannot be
related to thoée from number ten to number seventeen or
Maude, the present holder of the title.

External tie-in references, however, suggest that the
three "brothers" left Waka ¢. 1810-1840. For example, from
the Kwargrafa regnal 1£st Webster estimated thatlthe Jukun
established themselves in waka c. 1787-1812. He asserts that
between c. 1780 and 1814 a wave of Jukun ruling groups claim-

/ ing origin in Wukari moved into the region north of the Benue
river. These included those of Akiri c. 1774-1801 and Wuse,

Kekura, and Rugwaru c. 1787-1814. He believes that there

must have been a major upheaval in Waka-Wukari which forced .

35J. B. Webster, "Spirits of the Kingdom'" in the
Benue Valley Project Papers, no. .7, 1975. ’

see T.H.T. Nos. 320, 322.  °
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out Epese Jukun settlers.37 Furthermore, all of the gene-
AN

alogies of the Madakis of Katsina Alg except one, fit into
the genealogical structure of the chiefs from c. 1810
forward as they have been dated on Chart XV.

[

Turning to Tiv-Abakwariga correlations we find that
an Abakwariga group t to settle among the"Utgr. They
claim to have been the|descendants of Sangdri Ala Sarki. \\\
Whether they wer ually relatdd to Ala Sarki as they \
claim merely sent out by him as claimed by Abakwariga of
Kétsin Ala their genealogy does go back correctiy to the
generation of Ala Sarki c. 1840+1870 (see Chart XXI{ﬂ38
éurthermore a Tiv song c}aiﬁs Ala Sarki installed Asukunya
as the first Tiv chief. The Abakwariga confirm that tﬂis
was so.39 The Tiv gengalogy of Asukunya matches in the
number of generations those calculated for Ala §grki. (Again
see.Lhart XXI). Here we have an ironic case where a Tiv
ge¢nealogy helps to date an Abakwariga chief. Nevertheless

t correlation is significant.

Finally, Mbagen elders of the Tiv and Abakwariga

37J. B. Webster, "Animals's

.

387, H.T. No. 112, 17/3/75 Interview with Adam o’f'tur.

390 .H.T. No. 320, 24/7/76 Group interview at the
official residence of Sangari Abakwa.
The Tiv song: Ala Sarki 00O Yio, 0O 00 Yio,
Yila Tor Meraba Wei Meraba Yar Tkule
Tor Kuma Asukunya, OO Ayio,
Tor Kuma Asukunya.
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_ants confirm that Ashamena of Kusuv led the Tiv in this war

! 0 91

.

elders agree that Chile c. 1835-1865 (see Chart VIII) was \\

the man who assisted the Abakwariga in settling at a new
site after they had crossed to the south of the Katsina
Ala river.4o

Within the Abakwariga regnal 1fst the generation

c. 1840-1870 looks very strange,since during that thirty

ye A

* L3
years seven Sangari (Nos. 7 to 13) reigned. _ However,
7 [

 number 8, Adasu %I,was said to have been the first sangari
to see the Europgans whlch could not have been before the
1850's. Number 15, Meyakl, had been a drummer to Dan Karo ‘

in éhe 1880's and was ruling when the Europeans set up their J"
administration about 1900.41

Finally, there are late nineteenth-century cross

references between the Utur and the Tiv. Chart XXIT shows A -

. 4
the three royal kindreds of the Utur and Chart XXIII cont¥ins

a number.of Utur cemmoner genealogies. During the reign o
Ambiwa (c. 1890-1920) the Utur fought Dan Karo. Tiv inform
'
For AfRamena's genealogy see T.H.T. No.‘57. In addition it
was Ambiwa who first igyited the Europeans to the land of the
Utur, a fact confirmed(fy both TiQAand Abakwariga informants.42 )

In beginning research into Tiv history, one ié\///”\\\ﬂ

40p u.T. No. 349, 17/8/76, Nduer Korra.

~

41T.H.T. No. 326, 29/7/76. Group interview the
official residence of Sangari Abakwa.

42
Kparev.

T.H.T. No. 55, 20/11/76, Adikpo Kaaungwa of Kusuv-

s ' x
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overwhelmed by thé Bohannans who devoted most of their lives
to study the Tiv. When they argued so forcefully that the
Tiv couldunot be dated it fook considerable courage to
attempt the impossible. Nevertheless, the evidence in the
present study demonstrates that the genealogies of thé Tiv
not only explain territorial segments but also are
historical evidenée'and help to'explain how the present
came to be. Ore genealogy may have been maﬁipulated or
distorted to prove a point but genealogies established in
many different places separated by vast distances could
not all have been manipulated in the same airection.

Even now,how the next fission will occur and what
the names of the resulting new segments will be is well
known in each ;egment. Once fissﬁon occurs the‘pqople will
recall their éenealogies back as far as the féunder of the
new segment. The charters are not recoras of fathers and
sons bu? they do nevertheless EFpresent generations fairly
accurately.' .

The national genealogical charter or any segmen{'s

"charter is the official history of the Tiv and has the same

. funétions as a royal chronicle. It is how the peog}e see

t

themselves and want to be seen by others. It may have all
the’faults and defects of a modern state paper or royal
chroniclé but it has a democratic quality about it since its
manipulation'or distortion would require the agreement of
thousands of pegple, unlike state papers or royal chronicles,

Its major concern is to shaqw centuries of continuity, a
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perfect pattern of‘a chosen people descended from one "Adam".
Neither is this unique to the Tiv. Just as Qith a\;hyal
chroniclé, she national charters of the Tiv can be shown to
reveal facts which it seeks to conceal.

However, if the Tiv had to be studied in isolation -
without reference.to neighbouring peoples, one might ~
hesitate to argue too stronély in favour of the chronology
established in tbis chapter. But there are well scattered®
tie-ins and cross references to other.peoples from_ the
mid-sixteenth to the early twentiéth century. The majority
of these correlate amazingly well. The Tiv can be dated
and therefore their history can be written as it is hoped

that the following chapters will show.




CHAPTER ITI

TAKURUKU, TIV, AND IKAREM:
LEGENDS AND EARLY HISTORY OF THE TIV PEOPLE

The Tiv, well over two million people, form the

'largest non-Muslim ethnic group in the northern states of
’Niqeria and are the largest ethnic group in Benue Stéte.l
" They live on both banks of the River Benue about one hundred

and fifty miles from its confluence with the Niger. Their

homéland — Tiv%gnd - ,Stretches from approximately 6° 30°

. horth latitude and from 8° East to 10° east longitude.

Although some Tiv settlements are found beyond these meridians
to the north and east, Tivland proper ,contains over three
guarters of thg Tiv population.2

The early and later history of Ehe Tiv has been

A

considerably influenced by the natural environment. The
present dispersed positions of the super-clan# can best be
understood by examining the geographical situation of their
ancestral and present homeland. Traditions point to geoggaphy
and environment as crﬁc}al factors in the life of the§;;;

people., It is therefore necessary to mention the major -

elements and factors of the environment upon which both the

' ' " "]

lBefore the National census which was conducted in
November, 1973 it was estimated that the Tiv were about one
and a half million. This new figure is based on estifates of
the results published in 1974.

»

2L. and P. Bohannan, The Tiv of Central Nigeria, p. 11.

96
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early and likewise the modern Tiv have lived and derived
»

their livelihood. The Tiv occupy an area of some 9,000
square miles. At present they are bordered to the east by
the Hausa-speaking Abakwariga, the Jukun, and theg Chamba,

to the north by such groups as the Alago and Ankwe, to the

west by the Idoma, and to the south by the‘Udam.3

-

Their land~is cut across by both the Katsina Ala
and the Benue rivers. gther sizeable rivers include the Mu,

Loko, Mkomon, Amyre, Kgnshisha and Dura. There are many
: 7
streams throughout the country. Tiv songs, proverbs, and

traditions show that several rivers and streams were
crossed in the early part of their history. Akiga describes

some of these rivers:
They left mount Yavwua and descended to a river
called Muanawuha. This river has a very strong
current. Even today cattle bought by the Cepe
people are carried away by the river. ... They
moved again to river Muan. This river is not
far from river Muanawuha..... It was here that
the Tiv first came into contéc&,with the Chamba.’
«eo. Then they moved to Mkomon.

. R84

The above description méntioned that the first Tiv contact
with the Chamba took place near river Muan. This river
became a place of interactdion between the two groups. .
They fished and learned methods of fishing from each other.
When they fought it was over fishing. When they left the

Chamba to go to Lake Awuna, it was because of a dispute

3 )
Ibid., p. 10.

4
Sai, MS.
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over fishing. Whenever a group moved, they moved to a river

5 . . .
or a stream. An informant stressed that these rivers were

exploited-to the fullest:

Awuna and Naiko, in small ponds and in
treams. Women from different villages

ame together and baled water out of a.deep
order to catch fish. Collecting fish
hand after the ponds were cleared of water .
was common. Traps were also used to catch fish.
Some traps were combined with a dam made of wood
and grfass which blocked the passage of the fish
and legt only narrow openings leading to the
traps.

The land is,fairly low, about 600 feet above sea
level. Most of the homes today are situated in undulatihg,
well-watered and open country. Here the waving grass fields

take the place of the dense forests of Southern Nigeria.

Where it adjoins the Cameroon mountains the land rises 'to a
: i

e of these mountains ara as

¥

arly history of the Tiv

height of some 3,500 feet.
high as 6,000 feet; and mu
is centred around them. The name f these mountains includ-
ing the ones on the migratory route are significant and
informative to historians. he prominent ones among them

are Ichembe - Ukum, Tongdv, and Ibenda-Shitire. (See Map 3).
The mountains bear the namesg g;-some of the lineages of super-
clans. The names suggest that at one time or another certain
Tiv lineages with their leaders lived on or near these

mountains. Thus, although the Ukum super-clan is over 100

miles away from their one-time settement, the mountain still

~

S1bid.

6r.H.T. No. 133, 13/5/75. Interview with Igoil Akinde of Ukum.

P at -
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bears thelr namé. As can be seen, there are certain

-
.

difficulties agsociated with such identification of geo-
graphic localities by th% name of the élan that lived there.
It wouldjgave béen more'natural if the clans had taken the
names of the mountains. In.this way oge could have said
t%at "the Ukum still bear the mountain's name". The method
of naming mountains and rivers by the name of a clan or a
deader creates possibilities of name duplication or of
ch&ﬁaes in the name of any particular place. No clan lived
in one blaig permanen%ly and as such éach clan carried its
geographical name wherever if went. For example, the word
"Ukum" today stands both for the people and the land where
they live. Likgwise, "Mbagen" refers to "the place of the
sons of Gen'. Traditions show that in the past a group
would settle on one of the‘mégntains, expaﬁ! thfoggh naturak

4
growth and immigr§tion, and finally disperse when the group

becgme too numerous. This explains why éertain gioups
belonging to a particular super-clan are living separate from
the main homeland of the clan. Today, these mountains form
a natural boundary along the entifb south-eastern edge of
Tivland.

There are onty two seasons, the dry season from late
October to March, and the rainy season from April throuéh
September. During the dry season the green savannah grass-
lands dry up. Most Tiv migfations toock plaée during the dry

season when the big streams dried up and people were able to

walk across the river beds. Through many centuries, the Tiv
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MAP 3

THE TIV OF CENTRAL NIGERIA
SHOWING SUBCLANS AND MOUNTAINS
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' had been moving in search of more and more land until they
& . - : .
' came to occupy their present homeland. During these move-

.

ments they came in contact with other people and idtermingled

with them. Throughout the ‘year it remains hot during the
; day but cools down to a reasonable extent during November
the - !
as a result of/Harmattan, dry winds from the Sahara. Rain-
. fall is plentifdl and reliable in most parts of the land and
the soil is rich. Before the arrival of the Europeans almost
everybody in Tivland depended upon the land for a living.
The grassland also provided an environment for collective
hunting. A few days before the.day for collective hunting
the man who had '"reserved the bush" invited hunters and
other people in the ecommunity for propitiétion of the godé
and for feasting. On the day of the hunt, the hunters began
encircling the bush.
When the two horns of the circle met, the leaders
set fire to the bush as a signal, and whéen the
owner of the ikagh saw the smoke, he lighted his
ikagh six times and each time extinguished it
and finally set fire to the bush. As the animals
rushed out, maddened by the heat and smoke, the
hunters shot those which were fleeing from the
flames and sgemxd those which were overpowered
by the heat.

One of the integesting themes of history is the inter-
action of people with their environment. The Tiv ancestors \\
not only crossed over the rivers and streams but also were
able to fish. When they came to the grasslands they adapted

their methods of hunting and farming. In doing so, they

succeeded in dominating their. environment.

7
Abraham, The Tiv People, p. 226.
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The language spoken by the Tiv gives us a clue to
their)origins: Accofding to, the classification of African
. languages devised by Joseph @reenberg, there are three main
languaée families in Africa: (1) Afro-Asiatic, (2) the Niger-

[

Congo family, comprising most of the langugges of West

Africa together with Bantu, and (3) the Nilo-Saharan family.8
Greenberg's classification makes Tiv an independent language
of the Niger-Congo family of languages.9 He placés Tiv
4»/y&£hin the Benue-Congo sub-family of the Niger-Congo group.
Although Johnson and Talbot classified Tiv among the semi-
Bantu languages,lo Greenberg argues that the term semi-
Bantu hgs proved more ¢r less meaningless:

A}

There is no more justification for the term '
'semi-Bantu than let us say, a term semi-English
to describe German, Dutclix1 Swedish, Danigh,
Norwegian and Icelandic.

"

Abraham, who, it is worth remarking, made the most

8J. H. Greenberg, The Languages of Africa, (Indiana
.University Press, 1906), pp. 8-9, 46, 130.

91bid., pp. 6-7.

10Sir Harry Johnson, A Comparative Study of ‘the Bantu
and Semi-Bantu Languages. (London, 1919). A. Talbot, The
Peoples of Southern Nigeria, (London: Oxford University
Press, 1926). Note also that D. Westermann and H. A. Bryan,
Lanquages of West Africa, (Oxford University Press, 1952),
classified it as Benue-Cross. See also Robert G. Armstrong,
The Study of West African Languages, (Ibadan University
Press, 1964).

11

Greenberg, The Languages of Africa, p. 7.
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‘it as Bantu,
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complete linguis;ic study of the Tiv language,lz'classified
13 He pointed out that its vocabulary is more
closely related to the Nyanza group of Bantu languages in
East Africa than to the West African so-cdlled "semi Bantu"
languages.l4 His classification is not based on vocabulary
alone, b;t also on examination of grammatical structure._
This makes his classification more attractive than the
others. The traditional claim of the Tiv is that they
originated from the Nigerian Cameroon border, which is
claimed by some historians as the cradle-land of the Bantu
people.l5

What is intriguing about the linguistic evidence is
that the Tiv language seems to‘begzlosest to the Nyanza
(Uganda) Bantu, anvaar, a small group on the Jos Plateau in
Nigeria. Abraham compares sixty-seven words in Nyanza Bantu,
Tiv, Ekoi, and Jar. He does not say why he chose the words

he did or where he obtained the words, how complete his

search was, or even which he is referring to by the term

12The Tiv speak of themselves as Tiv (singular -
Ortiv, meaning a Tiv man), their language as Tiv, and their
country as Tivland. See the map of Pivland.

13Abraham, The Tiv People, pp. 6-13.

14Abraham does not indicate the particular Nyanza
group to which he is comparing the Tiv. .

15M. Guthrie, "Some Developments in the Prehistory
of the Bantu Languages", J.A.H. III, 2 (1962), p. 281.
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"Nyanza Bantu". The significant fact from his list, if
there is one, is that the words which are similar, relate
mostly to a fishing and hunting society with the possible
excéption of "bananaﬁ (an Indonesian plart), none refer to,
agriculture or pastoralism. Of the sixty-seven words, |

S~
those referring to the following are virtually identical in

Nyanza and Tiv:16

.~

horn animal axe . charcoal blood beard
meat bird bow day bone ear
fat-oil buffalo arrow night heargt eye
egg crocodile ground dream foot
dog 0il palm god heel
fish salt child navel
guinea-fowl banana husband
monkey mother
snake

All Bantu groups in the inter-lacustrine region
could be referred to as Nyanza Bantu. This, indeed, seems
to be what Abraham has done. Within the Ugandan area alone,
however, there ié a fairly Jgde dialectical difference among
the various Bantu groups. If Tiv is related to some of them,
it migﬁt be supposed that it must be to those which had a
heavy proportion of peoples coming irom the west and worth
of the Congo forests such as the Banyoro and who, like the
Tiv, are now patrilineal and seem to have been so for many
centuries. The Tiv are unanimous in claiming that they came
from the east and not from the south which would habe been

the case had they migrated from the Sonqo region., Their

region of origin they call Swem.

16 pApraham. pp. 11-13. Abraham arranged the 1ist
alphabetically. The ove arrangement is mine.

13
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All peoples have myths which seek to explainAthe
origins of the world and mankind and the Tiv are no e%cept{on.
Many historians now believe that such myths represent the
first dawn of group - or ethnic - consciousness of a people.
In all such myths, before tﬁe emergence of group conscious-~
ness - the first man - there was god. .

As among other people the Tiv myth of origin begins .
with Apndo or "god"¢ This muc% of the myth is common to
most of the Tiv, but thereafter the acc?unts diverge. One
tradition says that Aondo had a W!g; éalled ’I‘akuruku.17
From these parents came the first chi}é%en, Tiv and Uke
(meaning foreigners). Keeping in mind that we are discussing
the emergence of Tiv consciousness, presumably as they
emerged as a distjnct group within tﬂé Bantu world, this

consciousness arose as they came into contact with foreigners,

as when they met non-Bantu peoples of strikingly different

culture or language. This would seem to suggest\that the Tiv

+

17I tried in wvain during'my field research to find
the meaning of Takuruku in Tiv. I was told by one informant
*hat in Hausa it means an o0ld man. When I suggested that—it
was a Hausa word borrowed by the Tiv, he denied it. Altﬁ;ﬁ&{\
most Tiv words have a meaning which can be explained, they
argued that this is one of the few that do not have a meaning.
Historians working with other ethnic groups discovered that
in most cases the meanings of the foreign words are not
known. It could be that Takuruku is a foreign word or a word
belonging to the original inhabitants of Tivland. It could
also be a repetition of the Bantu root "inkulu" which means
"great" or "old". Kulu or kuru are found throughout Bantu
in the sense of '"great" or "old". The Zulu Unkulunkulu. too

"is a repetition of thggroot "inkulu". The Zulu use it for

deification of the gréat departed. In Rhodesia we find
Unkulunkulu and in Malawi Upkurukuru.

¥

$
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emerged at a point in time when they first dontacted peoples
not related to the Bantu world in which they had formerly
lived. _

As the myth relates, the Tiv attggbute the creation
of the world and man to Aondo the Supreme Being. This deity
is the force behind nature and is immanent, in partictlar
the sky is God and God is the §ky and the word "Aondo'" has
both these meanings; there being no other term for God.
This same concept is found in all othér'Bantu groups. In
the Bantu mind, we are told, "god", 'tsky", "rain", and
"water" are merely different facets of the same idea and
show everywhere the woﬁship of a sky deity, the giver of
rain.18 "The Tiv say that Aondo first lived on earth but
when a woman who was pounding yams in her mortar struck him o
with her pestle he retired to heaven. Thereafter he continued
- to send rain.to this ’world.l9 A look at Johnston's classi-
fication of 1anguagesA§hows that the ?iv word for rajn (Wura
or Ura) occurs one hundred and forty-eight times in Bantu
groups in the sense of "rain"; thlrteéé;tlmes as "god";
fifteen timeg\gs "sky'" and twice as "water".20 This first

myth of origins(étrengthens the arggment made earlier that

the Tiv descended ﬁfom pre-~ or proto-Bantu.

N

18Abraham, op. cit., p. 41.

19-T.H.T. No. 21, 26/8/74. Mr. Bako of Acha District of

Ukum Super Clan.

20

Abraham, op. cit., p. 43.
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A second myth of origins was collected by one of the

~garly missionaries, Strijdom. Rubingh quotes him:

Everywhere in their land the following story is
told regarding the origin of man. Takuruku,
they say was the first man. His wife was named
Olenolen. He had three childrenj; namely,

(1) the Whiteman (2) Uki (that is the proge&}tor
of all the other black racej) and (3) Tivi,

This myth, like the one above, shows the beginning of Tiv
consciousness.. It shows clearly their contact with the
non-Tiv. It is interesting to note that when the Tiv look

at different ethnic groups today, they conclude that there

must have been .a single ancestry in each case. The mention

¢
{
of the "Whiteman" suggests that this is a later myth, result-

ing from contact with 'whites' like Arabs or Europeans.

Another tradition holds that the original deiﬁy was

Takuruku and he created Aondo who in turn created man.22

A fourth tradition, however, makes Takuruku a brother to
»
Aondo and the first progenitor of man. According to this

tradition, collected by Abraham:
Takuruku came to live in the world with his wife
and for a long time his diet consisté&d entirely
of fish; one day, however, Aondo came down from
the sky on a visit to his brother and sajd "I am
going to explain to you a new kind of food, and

21E. Rubingh, Song of Tiv. (Grand Rapids: Baker Book
House, 1969), p. 59. J. Strijdom's book, De Soedan, was
published in Stellenbosch in 1919. Since the missionaries
starfed their work in Tiv in 1911, he could not have
collected his material earlier than 1911. I did not come
across this tradition during my field research.

fal
22Rubingh, op. cit., p. 59. I never came across
this.tradition during my interviews.




taking from a bag slung over his shoulder some

% maize grains, he offered them to Takuruku who

Te ate them and finding them tasty, thanked Aondo
and asked whether he had any other food of the
same kind. Aondo returned to the sky and
brought a maigze-cob, and telling Takuruku to
break off a branch of the tfee gbaye (gba 'Aye.)
(prosopis Oblonga), showed him how to fashion
a wooden hoe and taught him farming and the way
to plant seed., . . Aondo then returned to the
sky, but the crops of Takuruku failed to thrive
owing to lack of rain, so Aondo told him to
come to him in the sky and he would advise him
what to do. Takuruku, however, replied "No,
I shall not come. I am greater than you and
it is for yoﬁ to come to me." Aondo refused
to do this and the crops withered from lack of
rain, while Aondo said "It is your own fault;

" I told you to come to me but you refused.
Had you done so, your crops would not have died.
Still, I am ready to help you again." He then
gave Takuruku some more maize seed and later
agase millet (pennisetum spicatum), followed by

\ yams, guinea-corn and bulrush millet. However,

Takuruku was in no better position than before,
because he still lacked knowledge of rainj; rain
remained the secret of Aondo and he still
jealously guards the secret, but he sent down
rain for Takuruku's crops, on condition that
the latter should acknowledge his precedence,

24

23

A few points may be noted. This fourth myth

clearly deals with the introduction of "some agricultural
products. Though details about the earliest history of
icultural products are obscure, it seems that part of

the myth represents the introduction of maize orklndian

23Abraham, op. cit., p. 36.

- 24On the interpretation of myth, see: Steven

Feierman, The Shambaa Kingdon A History. (Madison: The
University ,of Wisconsin Press, 1974). 'Y
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25 . :
corn., Maize was among the plants domesticated in America

i

before the first Europeans arrived and little is known of
its eafly history. The distribution of‘fhe plant throughout
the world following the discovery of America is better sknown.
It is believed that West Africa obtained maize from America
in the sixteenth century.26 There is‘therefofe a problem of
chronology with the.agng/gzgp. Many Tiy elders argue that

they received beans, cocoyams, millet, "and guinea~corn from

God "right from the beginning." According to them yams and

25The Tiv word for maize is ikureke. My explanation
of the Tiv word as it appears is that ikur refers to an .
ethnic group other than one's own ethnic group. Generally,
akur-a-jor refers to uke or foreigners. The word itself
indicates that maize, unlike some of the crops, was not
domesticated by the Tiv but they obtained it from foreigners.
This is an indicator of early economic contacts between the
Tiv and foreigners.

26For'more information on the origins, spread and
significance of plants, see J. M. Dalziel, The Useful Plants
of West Tropical Africa (London, 1937J. G. P. Murdock,
Africa, its peoples and their culture history (New York,
McGraw-Hill Book Company, Inc., 1959). J. D. Fage, "Anthro-
pology, Botany,and the History of Africa" (Reviewing Africa,
its peoples and their culture history, by G. P. Murdock),
J.A.H., Vol. II, No, 2 (1961) pp. 299-309. J. D. Clark,
"The Spread of Food Production in Sub-Saharan Africa," J.A.H.,
Vol., III, No. 2 (1962) pp. 211-28. M. P. Miracle, "The
Introduction and Spread of Maize in Africa," J.A.H., Vol. VI,
No. 1 (1965). O. Davies, H. J. Hugot and D. Seddon, "Origins
of African Agriculture," Current Anthropology, Vol. IX, No. 5
(1968), pp. 478-509. T. Shaw, "Early Agriculture in Africa,"
Journal of the Historical Society of Nigeria, 6, (1972)
pp. 143-91. T. Lewicki, West African Food in the Middle Ages
(London: Cambridge University Press, 1974). J. R. Harlan,
J. M. J. de Wet, and A. B. L. Stemler, eds. Origins of plant
domestication in Africa (THe Hague 1976).

/\,/
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maize were cultiva&ed much later on. By their reckoning,
Cgava, sweet potatoes', and ground nuts are "recent.'" This
information carries more weight since it 1s supported by
other evidence. It was in thHe seventeenth century that
cassava and pineapple were qbtained by West Africa from
America, and in the eighteenth céntury guava and groundnuts
were introduced by the Portugese and other Europeans. -The
Tiv welcomed these valuable additions to their food supply.
Maize in particulér wa§/Wide1y,cul£ivated in several varie-
ties. The plant was nSE\only planted far away on the farm,
but also in the gardens near thé\gdﬁgéund. It had”the
advantage of being a shert seasén crop - capable of maturing
three to four times during the rainy season. F&rthermore,
it could be grown even on non-virgin land. Oftén it was
interplanted with other crobs~and harvested before these
crops were ready. i method of interplanting enabled Tiv
farmers to avoid what was happening in other places. It is
reported that the lafge:scale influx into West Africa of
South Asian’and American plantsg increasingly displaced the
cultivation of many local edible plants such as millet.27
In the case of the Tiv, this new crop helped to reduce the.
hunger that usually occurred when everyone was waiting for

"~

the harvest.of -millet ,and other ctops.
{
A careful reading of the above tradition also leads
- ]
one to the conclusion that the early source of staple food
~

L
27Lewicki, West African Food, pp. 20-21.

~
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for the Tiv was freshwater fish. The introduction of cereal
¥

crops was quite a revolution., When the Tiv are asked to

name their first crop, they say millet., It would appear that
\\ .
Tiv agriculture, like that of the other Bantu, first develop

into a' grain-based economy. It is true that the most
popular food today\is the yam but the grains (guinea-corn
and millet) are given the place of honour by the elders
because they were their first crops. This also sqpports
view that the Bantu -emerged ,in a savannah rather than
environment or rather that they became agriculturalist
sp‘ an enwironment.

' There is still one more point worth remembering.
Unlike Aondo, Takuruku is knéwn to be a human being (see
first myth or version). Although the tradition presents him

as coming from heaven, it stresses that Takuruku was the

first man. Takuruku possibly was one of the leaders of the

iv and not necessarily the father of all Tiv. Taku-

-ruku has since then been remembered, especially at the death

of an elder. When an elder dies, the ceremonial drum made
from a trée trunk is beaten to warn the ancestors of the
coming of their brother to the upper heaven and announces to
distant people that an elder has died.

Gbum Gbum . . . Gbum - Gede - Gede - Gede

Takuruku Takuruku
Takuruku Anyamazenga

A

28"Anyam" leopard, "Azenga" a type of bush. Thus

"Anyamazenga" means "a leopard of the bush'" but Anyamazenga
is another word for Abiem wnich means wild-cat or serval cat.
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Stand up straight.
Takuruku stand up wait for yeur brother

He is coming to the heaven of the great above.29

According tc a tradition from some informants of thg\s

~astern Tiv region, Takuruku's father was Nyamazenga. Taku-

ruku married Aliwe3O and their son was called Tiv. It was

31

from this son that the ethnic group got its name. It is
1\j}xad a brother called Uke.

also _generally held that Tiv
¥ .

When Takuruku was about to die, he, as in the Biblical story
[

of Iséac,32 called Tiv his favourite son and told him that

he was going to bless him the fo%fgazag day. The next day,

29T.H.T. No. 143, 22/5/74. Mr. Iorhenen Hwande of
Ikurav at Home. Also see R. M. Downes, The Tiv Tribe,
Government Printer, Kaduna, 1933, p. 21. >l
Gbum Gbum . . . Gbum Gede, Gede, Gede
Takuruku Takuruku
Takuruku Anyamazenga tile jigh jigh .
Takuruku tile jigh jigh Keghen Wangou
Nguva sha kumun u tamen.
Note that when the drum is beaten, the name of the deceased
elder 1s mentioned.,

307, w. T. Gber, "Traditions of Tiv Origin and
Migrations with special emphasis on the Eastern Tiv frontier
to c. 1900" (B.A. Hon. A.B.U. Zaria, Dissertation, June, 1974)
pp. 4-5.

31T.H.T. No. 164, 29/5/75. Mr. Akpagher Sue of Gwanev.

32Often in the past researchers believed that when
stories of African oral tradition resembled the oral tradition
of the 01d Testament it reflected nineteenth-century EBuropean
missionary influence. Few historians now assume this. If a
tradition only emanates from the late nineteenth century a
historian might be able to prove such a connection. But in
Africa and elsewhere there are Adam, Lsaac, and Moses figures
scattered throughout oral traditiong. No one has come up with
a satisfactory explanation of this./ The Isaac-Takuruku tra-
dition is a handy stereotype used £o explain or hide an
unpleasant usurpation, the actual/ circumstances of which are
now lost to us.,
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Tiv went hunting very early in thé morning in order to bring
some meat to his father who was at the point of death. While
he was gone Uke his brother deceived his father and received
the blessings from Takuruku, On his return Tiv became
furious with his brother. Takuruku too was disapp®inted but
1t was too late. He then gave Tiv a hoe. According to
tradition, since Uke received the first blessings his
descendants today are rich and 'educated'. The descendants
of Tiv became farmers. After Takuruku died and before
he was buried it is claimed that Tiv cut off his head. The
Tib believe that even today the skull or its dust is kept by
the most respectable‘person amorng them.33 This idea was of
central importance to early T;v thought and 1ife because they
believed that any Tiv who touched the skull dust of Takuruku
in times of trouble would overcome any problem.34
In the above trad%tién we see the well-known use of

ancestors as intermediaries among the Bantu peoples, frequent-
ly typified by the honoured preservation of some portion of .
the bodies of ancestors. According to Tiv belief:

part of the tar (world or country) connecte

through their tsav (witchcraft) with the affdirs
of men. The retention of the skull to be brought

departed ancestors are thought of as an intiral

»

33Gbor, op. cit., pp. 4-5. The elders do not reveal
who this person Is, where he lives, nor how he is chosen.

34This means that whenever something went wrong in the-
world (tar) the elders brought the skull at night in order
to set the world right or '"repair the world" as they say
it. -

N e 3
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out at n#ht ceremonially for purposes connected
with the tar, which it is said to be, is not

just merely the exposure of a relic, it had the
special significance of being the actual presence
of the ancesggr himself, that is, the repository
of his soul,

Webster has suggested that ancestors become spirits

and gtgr the passage of centuries spirits may become

dieties.36 It would appear that both Aondc and Takuruku

passed through both stages. If th¢ mah Tiv represents the

~

birth of Tiv ethnic consciousness then it is obvious that
this occurred at a poiht when the(people came into contact

with a completely alien group represented by the brother

. ' 1
Uke. The traditions also suggest that iﬁ\tQis process of

contact the foreigners secured some kind of advantage as

"

symbolized in the stolen blessing. ..

Some informants agree -that Tauruku was the first

N .

'

father but they add that it was his son Awange who became
the father of Tiv.37 No informant gave a clear explanation
of this. Awange also means spears. Some informants

declared that spears were introduced by the Iharev and

K 35R. M. Downes, Tiv Religion,(Ibadan: University
Press, 1971), p. 48.

. 36J. B. Webster,'"fﬁe Manatee", Benue Valley
Project, Paper No. 20, pp. 5-6.

37'Awange', means spears, the singular is "Iwange',
‘T.H.T. No. 100, 28/2/75. Mr. Ishima Zeiyol of Utyondo,
Tharev.
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and Kparev super-clans. Thus they are referred to as Ihar-

Awange and Kpar—Awange.38

Almost all the traditions, whether they say thaﬁ'}t
was Awange or Takuruku that fathered Tiv, claim that Tiy
begot three sons: Pooﬁ, Ichongo (circumcised), and Ipusu
(uncircumcis d).39 When Poor died leaving no issue, his
brothers -ate his bdédy to incorporate his power in them-
selves. Ichongo and Ibusu képt one of his bones in a lidded
basket4o to keep Poor's memory fresh. Since thef did not

» consider this bone sufficient to ensure prosperity, they
decided~to sever his head and preserve it. Nobody was
( allowed to look at it except themselves. To enhance the
\\ efficacy of the relics, whenever a woman miscarried the
\\blo.od was poured over them. Unfortunately, tr\ house in
which the relics were kept caught fire and the head agd bone
were destroyed. The descendants of the two brothers sub-.
situted two other héads. Initially they used the head of a

manatee (a mammal) because of its resemblance to a human

38T.H.T. No. 34, 10/10/74. Group interview at Apir,

Masev.

39T.H.T. No. 2, 23/7/74. Group interview at Tse-
Gbagir, Ukum. The meaning of Poor is not known.

@ D

40Abraham, 6@. Cit., p. 66.

L.
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-

head.41 After a short time, they replaced the manatee

with a man's head modelled out of cldy. .

In connection with the above tradition, it must be
added that the Tiv believe .that in the process of creating
the world, the creator made a series of forces which they
call Akombo.42 These forces are manifest in the emblems
that represent or symbolize each force and also the diseases
that ‘each creates. These innumerable cult-emblems were
employed to secure the desired cobject, to ward off diseases,
to cure illness and to repair some lack, such as paucity
of game animals or sterility in women. The cult-emblems
include pieces of wood, calabashes, iron bones, sticks,
pots, handicrafts, wax, stones, cowries, beads, plsnts,and
corn cobs. The greatest ¢f these Akombo was the Ibiamegh

(or Akombo—ibiam).43 This akombo was in its origin undoubt-

edly directed to procuring the good will of the ancestors

the Tiv name for thisghammal is ayu. A manatee
(ayu) lives only in warm coastal waters or large tropical
rivers. A manatee can be as long as fifteen feet with a
rounded shovel-like tail. It uses its flippers as hands.
It has no front teeth - it does have cheek teeth - but a
bristly upper 1ip, divided and mobile, the two halves
being used for grasping d p king underwater?vegetation.
It has hairless skin d a rounded head with a distinct
neck and nostrils. T manatee not only looks like a
human being, it is said that in the early days they reminded
European sailors of mermaids because of their human-like
methods of nursing their young. For more information on
the manatee see Webster, "The Manatee".

42Akombo can bg translated witchcraft.

43The meaning of the word itself is not known.

B o U I S



117

and their favourable cooperation in the affairs of mankind.
Only a person who had gone through initigtion became a
master of the Ibiamegh. Only such a person could propitiate

the akombo-ibiam. The candidate for the initiation had to

R
attend an initiation ceremony which began at a roadside,
followed by a drinking. party in his village. The ceremony

R
was concluded with a visit to a wild plum tree, where the
candidate cried, out: ‘
Mother, mother, you have borne a son indeed!
I have eaten hot peppers!
I have taken women both dark and fair!
Today I have finished the Ibiamegh)

I have come to the wild plum treel44

The master 'of the ceremony then declared him to be a man of

Ibiamegh. After this ceremony, the per son initiated had

only one more goal - the initiation to the Poor which was the
final stage in the cult of the Ibiamegh. For initiation the*
candidate‘gave a cow to those who had already been initiated
and he brought chicken gnd sheep to be slaughtered so that
their glood could be poured over the stakes gf the Poor (the
sticks on which the Poor stood). Last of all, but not least,
at night he had to bring a head of a human being. In mpst
casés the Tiv went to theilr neighbours like the Udam a#d Ugee

in order to kill them and cut off their heads.45 At tHe end

L%

44B. Akiga.Sai, Akiga's Story, trans. by Rupert East,
(Oxford University Press, 1939), p. (l98.

4SThe Kunav who live near the Udam claimed that they
cut heads off of the neighbouring Udam for such occasionsj
the Shangev at Home claimed that they cut off the heads of
the Ugee,and the Masev claimed that they cut the heads of
the Akpoto.
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of the initiation ceremcny fhe Poor-bin was built in the
center of the village. It was be}lt of mud,pn six posts,
each'of which represented a human victim. A person‘who.had
been initiated became a custodian of the Poor-bin. When the
custodian died his head was cut off and put in the Poor-bin.
It is believed that Ichongo and Ipusu had separate shrines
or "Poor-bin."

Traditions relate that Ipusu was born when Tiv had
no idea of circumcision;’ When a foreigner arrived after the -
birth of Ipusu he circumcised Tiv. The féreigner also
taught him how to ciréumcise and gave him a razor to use for
the purpose. His second son who was born after this event
was circumcised and named Ichongo £ © When Tiv died, all his,
Children and grand-children were called Tiv's children.
Eventually, the term "Tiv's children" was dropped when they

became many and the who?g ethnic group' came to be galled "Tiv".

46No previous writer has speculated as to who was the
circumcizing foreigner. The traditions refer to him as an
"Uke'" meaning foreigner. Rupert East says that the name Uke
was given by the Tiv to the first people they wmet from the
northern districts of Nigeria, such as individual hunters and
the like. According to him it was afterwards that the term
was extended to include all races who wore clothes and
appeared to have relatively advanced culture, such as the
Chamba, the Jukun, and the Hausa. Then the term was also
applied to the Europeans. He arques that the primitive
tribes were never called Uke but "Atoatiew" those who remain
on the farm. The tradition which Dr. East recorded is likely
from somewhere along the southern fringe where the “primitive"
foreigners may still be seen while most of the Tiv are now
concerned with thé."advanced" foreigners on east, north and
west. It could be that it was either the Fulani or the
Akpoto or the Jukun who taught the Tiv circumcision., The
Tiv are thus divided into the circumcised and the uncircum-
cised, but these terms have no actual significance, as all
‘Tiv are today circumcised. :

T T s
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The majority of these various traditions shew that

Takuruku begat Awange who in turn brought Tiv into being.
0

Tiv béda% Ichongo (ci¥cumcised) and‘Ipusu (uncircumcised o
. _ N .
foreskin). Traditions say that Ichongo had six children;
namely, Iharev, Ikurav, Nongov, Turan; Masev, and Ugdnd%.
Ipusu had four children; namely, Kparev, ﬁhitire, Ukum, and
Tongov. * To attempt to present the details of the mythic
Tiv genealogy here is scarcely practical, but the folléwing
diagrammatic representation expresses in' a very concise form

what the traditions present.

DIAGRAM 2 .

P .
TAKURUKU AS HE APPEARS IN VARIOUS TRADITIONS

.

(1) ,46ndo (M) + Takuruku (F)

TSQ ULe . ’

’

(2) © Takuruku (M) +, Olenolen (F)
r ~ T 1 *
pWhiteman Blackmen Tiv -

(3) . Takuruku (deity)

[ created
Aondo ‘
i created N
Man
(4) Takuruku brother to Aondo
Takaruku got food from Aondo
g od_f .
(5) Nyamazenga
|
Takuruku (M) + Aliwe (F) Aondq
| e ' * 1
Tiv Uke /
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TAKURUKU AS HE APPEARS IN VARIOUS TRADITIONS (continued) )

»

(6) 1. Nyamazenga .
- | "
B |

2. 5 Takuruku Aondo

3. Awange
i 1

‘4% Tiv Uke
Poor Ichongo ' Ipusu
(Manatee head) (Ciﬁcumcised) (not Circumcised)

1 T T | 1
M;}ev Ugondo Tharev Nongov Turan Ikurav
i ) ¢ I R )
» ‘ Kparav Shitire Ukum Tongov

PATHERS OF THE TEN MORERN SUPER-CLANS
8 ]

'

The first four ném£;3 Nyamazenga, Takuruku, Awange,
ang Tiv seem to be\mythical.4? Nyamazenga might be the hunsz"k/// \\
ing périod when this group ate the animals tiey killed and ‘.
the wild fruits and vegetables they found. It could be that

2

Takuruku represents the introduction of food production, the
rs

.period when agriculture and stock raising were introduced.

Before metallurgy was introduced the cultivators used °'ikpe,'
a digging étick or a woodén hoe. The coming of iron spears
(Awange) was a major technological advance. Blacks&&ths
began making iron hoes for farmers; The technique seemed to
have spread to only a few blacksmiths. Since the use of iron
hoes spread slowly, the change to farming witﬁ_proper hoes

was very slow. These Bantu groups faced life with new

— ot

47

See footnotes 18 and 25 for the meaning of these words.
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courage and success. As a result a separéte ethnic conscious-
ness developed. The first four names on the preceding cﬁart
therefore seem to symbolize greaf revolutiéns in Bantu
society which probably occurred cver a period of many
centyries.

Itrwoﬁld appear that "Tiv" on the national genealogy
represents a substantial group of people - the Tiv - rather
than one man. When the traditions claim that he had three

sons, this really suggests divisions within the group. The

Tiv ethnic group today is divided into two great sections

L]
\

Ichongo and Ipusu, the Ichongo section being comprised of
six maximal or super clgns and thevlpg§a of four. The word
'wlan' is used for want of a bettér word, since these units
recognize a common father but are not exogamous and there is
some evidenqe'to syggest that there dg; be a degree of
biological rela;ionship within each. |

While today there are two great divisions among the
Tiv, it seems that centuries ago fhere were three. The
eating of Poor by his two brothers suggests that the Poor
division was eliminated and incorporated into the other two.
The akombo and Poor-bin may be relics of the Poor people
within the other twa groupg\today. Since modern Tiv are
unable to provide a meaning of '"Poor," it suggests that the
Poor were the first alien group to be assimilated and
absorbed by ‘tMa@ proto-Tiv. It is quite possible that the
elimination of the Poor as a coherent group occurred during

the division which occurred over the issue of circumcision
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and which gave rise™to the two modern divisions, the Ipusu

" and Ichongo. It must be kept in mind that despite the

nomenclature of circumcised and uncircumcised,‘all Tiv today
without exception practise circimcision. Ciearly tﬁis was
not always sc. \

. The location of the six Ichongo super-clans tcday -
and particularlyathat of the Tharev - suggests that during
the migrations the Tharev were ahead of the Ipusu clans.
The Ichongo clans were the vanguard‘of the Tiv midration
pushing into an area populated by people all of whom were
c¢ircumcigsers. It seems that they first borrowed the‘custoﬁ
and later passed it to the Ipu;u - especially the Kparev - .
who were coming behind. The Ipusu must have adopted the
custom much later, for the nomenclature of circumcised and
uncircumcised to have been so permanently impressed upon the
socliety despite thgimodern reality. It seems likely that at
least the Tharev and Kparev super~clans had emeréed before
the circumcision issue arose. This is why it is impossible
to argue that Ipusu and Ichongo were historical sons of.Tiv,

| The Tharev super-clan of Ichohgo (circumcised) are °
known throughout TivlaAd as those who introduced iron to fhe
rest of the Tiv. Since they had iron first, they were the
first to possess sﬁears. This further confirms that the
Tharev were ahead of the‘other‘Tiv in the miggation. They

secured both iron spears d the practice of circumcision

from their contact with absorption of aliens, probably
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the Akpoto or proto-Idoma and Igala.48 With military

superiority which the iron spears .gave themn, éhe Tharev
achieved numerical predominance and the largest geographic
area occupied by any of the ten super-clans.

The Kparev super-=clan of the Ipusu apparently came
behind the Iharev and probably secured iron spears from them.
Tpe Kparev also grew into a numerous people occupying a large
area. Once the Iharev and the Kparev became masters of the
séears they conquered other peoples who fought with bows
and arrows. The Iharev conquered or incorporated'other
groups who were possibly also moving out of the hills and may
have been related in dialéct and culture. These became the
five super-clans of Masev, Ugondo, Nongov, Ikurav, and Turan.
They adopted the circumcision practiées'of Iharev ané thel
myth of the common fatherhood of Ighongo and before him Tiv.
The Kparev did the same for the Shitire, Ukum, and Tongov.

‘ Thére are few signs of to%emism:amohg the Tiv and

this is surprising since most Bantu groups and nearly all 4he

481n 1956 there was a find of evidence of iron smelt-
ing at Katsina Ala, 130 miles sqQutheast of Nok, situated in
Tivland. See E. Huxley; Four Guineas: A Journey Through West

Africa (London: Chatto and Windus, 1957), pp. 242-244.

It could be pointed out that the terracotta fi ines- which
were found in the Nok Hills by Mr. Fagg had been)estimated to
be rather. more than 2,000 years old. The Tharev \might have
been in contact with, the "Nok culture". Oliver
argued that iron was -in regular use by at least thg third
century B.C. in the '"region on and immediately to the south
of the Jos plateau in Northern Nigeria". R, Oliver and

B. Fagan, Africa in the Iron Age. C-500 B.C. to A.D, 1400

o

(Cambridge University Press, 1975), P. 63.

4
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modern neighbours of the Tiv probably developed as a result

of their absorption of previous inhabitants of the new land

.into which they were spreading. It seems most likely that

these peoples had been totemic. It is worthy of note,
therefore, that the few possible totemic references in Tiv
early history are linked with alieg>elements. Takuruku,

the leader and chief-like individual,was called the leopard.

.The: leopard is often associated with chieff§ leadership but

it is also a common totem among the Ibo. “Too little is known
at this time about the distribution of leopard totems in the
NigerfBenue—Cross river area for any further speculation to
ber useful.

A little more is known about the manatee43hose skull

* was used as a symbol of the conquered Poor people. Webster

i .
argues that a manatee group probably came to power in Kwara-

rafa about-1600 and that it é;obably originated south of the
Benue in areas where it could be contacted by the Tiv. In
the mid-- epteenth century a .migration out of Kwararafa and
along the sofithern shores of,the.Beﬁue river probably carried
sections of the Manatee people to Idah. Ibo group; coming
out.of Benin were said-ip'one tradition to have been assis-
ted across the Niger by the Manatee and in another by people

from Idah. Thus it seems perfectly logical that the Poor were

a section of the Manatee people and possibly simply Jukun

4glkenna Nzimiro, Studies in Ibo Political Systems,
(Cass. 1972), pp. 11-12. R. Sargeant, Personal Communication,
April, 1976, J. B. Webster, "The Manatee", B.V.P.P., No. 20,
pp. 5-60 M ' ‘
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whose linguistic affinities suggest that they migrZted
the Benue area from the upper Katsina Ala or Crofs rivér
area, in fact from the same general region as thé

themselves.

Somettraditions narrate that the Tiv were at early
time situated in the southeast, south of a large rivef and
50

near a large ethnic group which they refer to as Iriko.
When there was a dispute and they were harassed by their

enemies, a snhake - called Ikarem - suspended itself across

the river and formed a bridge on which the Tiv crossed.
According to this tradition, when the’Iriko attempted to
cross the snake untwined i%s coils ana they fell into the
river and perished. For that reason the Tiv look upon the
ikarem as a helper and it is taboco to kill it,

It is worth mentioning that the story of ikarem
helping the whole of the Tiv ethnic group is sometimes used“
for ar® individual lineage group. For example those super-clans
which live on the eastern‘éide of the Katsina Ala rjver have
traditions of the green snake helping them across. These
clans include the Ugondo, Ukum, Shitire, Tongov and Ikurav

Tiev. The Tharev super-clan say that their leader ébanyam

Wundukule became an ikarem and suspended himself across the
river Benue for them to cross. The Ugondo in the Masev super-

clan area too have a tradition that when they left)Mdema the °

7

5ODownes, The Tiv Tribe, p. 2. Captain Downes did

his interviews among the Turan super-clan. :
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snake helped them to cross the river Donga; the Chamba
perish;ﬂ/@hen they attempted to follow.51

. ’ Sargeant also collected the story of the Iharev
crossing the Benue on the back of a gnake but upon further
questioning he was told that they had been ferried across by
the %gnu (Jukun—speaging fishermen) in their boats.52 It is
difficult to understand why the Tiv should prefer the snaké.
tradition rather than.admitting Banu assistance but the ’
legend does explain to descendants the taboo against the
killing of ikarem. This taboo may stretch far back into
Bantu and beyond that into Benue-Congo history because in the

interlacustrine region there was a snake cult in Buganda

. .
prior to 1300 and one which persists among the Bakongo of the

Ruwenzori mountains. Neighbouring Jukun also have a python

cult and since the Banu were Jukun there is some ﬁistorical
sense and reason in identifying the snake with them.

Although the real significance of these legends about
crossing the river by the help of an ikarem is not. clear,
there is every indication that the different clans crossed the

I

T.H.Te No. 3, 24/7/74. Mr. Tsafa Amaichigh of Ukum.
T.H.T. No. 116, 25/4/75. Mr. Kpar Dongo of Shitire

51

at Home. :
T.H.T. No. 82, 30/1/75. Mr. Igba Kipen of Isherev,

Tharev,

T.H.T. No. 34, 10/10/74. Group interview in Ugondd
of Masev super-clan. Note that this is an offshoot of the
big Ugondo super-clan now settled near the Ukum. This off-
shoot is about 30 miles away and is inclyded in Masev super-
clan area.

>25argeant, R., T.H.T. No. 15, 7/8/74. Awe District,
Kuma compound. His informants were Koho, Gafa, and Zende of
Tharev super.clan.
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rivers they mentioned during their migrations. The legend
surely gives an idea of the direction of migrations. It
could be that they used dug-out canoes, calabashes, and logs.
Some might have walked across the rivers, since they crossed
the rivers during the dry season. One group admit that
although the traditions say that it was an ikarem that helpéd
them, .in reality, 1t was a solid rock.53 According to the
informant, Adiolobo, the leader of Ugbndo led the way,

walking on a solid rock. The Chamba who came after the

now t
Many of the Chamba perished.

It is common knowledge thaf if one knows the path one
can cross the Benue from the southexn side to Tunga without
going into more than‘knee—high water. On the other hand
many have also drowned using this route presumébly because of
the shifts in the sandbars of the river bed and because any- .
one using this route must be intimately familjar w;th it.

One must suppose that the Tiv who crossed successfully were
very familiar with the respective river while théir enemies
who chased them were not. Surely Tiv scouts had créssed back '
and forth many times prior to any major migraéion being under-
taken. . ’ \

After examining the ikarem traditions, Downes con-

cludes that the people with whom the early Tiv lived must

531 H.T. No. 34, 10/10/74. Group interview.
Ugondo of Masev super-clan.

whereabouts of the ro?&;ﬁ////\K\
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have been the Ekoi, a tribe of Bantu origin, living to the
south of the Cross river.54 It is not clear from his
account whether Downes found a similar>§nake tradition among
the Ekoi. The Tiv and Ekoi could have lived together some-
where else. The Tiv migrated wesfi the Ekoil south., It doesg
not mean that the Tiv had to live south of the Cross river.

It is not entirely unusual for a political entity
to adopt an animal symbol or totem, the closest example to
the Tiv was the crocodile, the national symbol of the
Kwararafa confederacy. Webster has referred to such as
political totemf as distinct from kinship totems. Tt is
unusual, however, for an ethnic group which never formed one
political uﬁit'?o respect a single totem such as Ikarem.
The Tiv had a ndmber of impof%ant trappings of a centralizea
éfate - their natiogal charter or genealogy and the Ikarem
symbol -~ despite the conciliar system of their traditional
government. The Tiv achieved_a national consciousness and
feeiing of unity'to a greater extent ﬂﬂah‘many peoples who
lived in highly centralizedjstates. Tkié constitutes the
greatest claim_to uniqueness of the Tiv people.

This chapter has sou#ht to.explore and interpret the
traditions and legends relating to the dawn of history and
the bir@h of ethnic consciocusness among the Tiv. There is no

way of dating this period. One might guess that the events

took place between 1000 and 1500 A.D. Certainly by 1500 A.D.

o
54Dowgesg The Tiv Tribe, p. 2.
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N\,
all ten of the super~clans had been foundedy )JPresumably the
declining power of Kwararafa between ¢4 1600™and 1720, when

control over Idah was lost,” gave the Tjv the opjortunity to

-
e

expand and take over their presen meland. In the process

of expansion, strangers and Tiv alike were absorbed into one

[

of the ten super-clans. There are no traditions of clan

fragmentation. Much of this early history is legend and one
has to engage in the risky task of imaginative interpretation.
But it seems clear that the legends are not merely creative
literature but contain historical truths if the researcher

-

is astute and perceptive’enough to discover them. Like
other ethﬁic groups, but possibly to a greater rdegree than
neighbouring groups in the Benue region, the Tiv are deter-

mined to see themselves as one pure ethnic group, biclogically

"descended from one man called Tiv. Consequently, Tiv

traditions seek to ignore their interaction with other

peoples, a large and important aspect of the history.of any
people. The legends, however, carefully analysed indicate
that aliens played maﬁy vital roles in the early history of

the Tiv. ' -~
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CHAPTER IV

SWEM: TIV ORIGINS

The last chapter dealt with what might be called
Tiv pre~history, where legend and allegory were mixed with
historical tradition and where men and gods directly inter-
acted with each other. Coherent Tiv history begins at Swemn,
'possibly ground the beginning of the sixteenth century if
one calculates from the national genealogical chart which
was discussed in greater detail in Chaptér IT. Swem,, which
the Tiv refer to as their original home,is not remembered
only in mythical traditions but creates a number of histgr—
ical traditions. The description cf the events around Swem,
as the Tiv themselves see them, is necessary. The Tiv have
their own version of the past. They believe that they all
originated from Swem and that they are distinct and unique
people marked off by a common culture which originated at
Swem and they believe that their common language, experience,
history, ifstitutions, and descent make them "one". In
essence Swem.traditions provide ideological foundations for
their sense of "oneness". As a result, the majority of Tiv

s

informants began with the basic premise that "We all came

nl

from Swem. To all intents and purposes, traditions

lT.H.T. No. 287, 13/9/75. Interview with Adevanger
Gu of Njoov. Adevanger lives on a major route to the original
home of many Tiv people. What he said was repeated through-
out Tivland.
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v

surrounding Swem are supposed to establish Tiv as a people

of single origin and validate their institution and norms.

This interior history of Tivland concerning Tiv society
Swem is, of course, itself the product of the historical
development of the region. There is, therefore, another
history of Tivland, one in which this interior history i
not ignored, but which sees the interior history of Tiv;
land as part of a more general process of change, integr

tion,and unification of diverse people.2 This other his

can only be reconstructed through the careful analysis o

at

S

a_
tory

f a

large body of tradition or evidence of the past which includes

the interior histories - and the applicaqipn of rigorous
historical methods to the problems of the Tiv past. Thi
chapter 1s devoted to discussing the events or tradition

surrounding Swem,

S

S

No one is sure where the original home of the Tiv

actually w{g. Both Downes and Abraham assert that about

hundred years ago the Tiv were located in/the Sonkwalla

two

{
Hills.3 According to Downes, posts of the hard wood used

by the Tiv in the construction of their houses

can be seen today in the hills of Ogcja and in the Cameroon

Hills. There are also various groups of people 1living in

2The question of assimilation of‘diverse peoples
will be dealt with fully in Chapter V.

3Abraham, The Tiv People, p. 13.

Downes, Thé Tiv Tribe, p. 2.
«
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thege areas who are acknowledged as related groups by the
‘Tiv. Akiga and many informaﬁts, however, say that the first
home of the Tiv on their arrival near what is today the

L)

border of Nigeria and the Camerocons was on_a mountain in the

east or in the direction of Wankwase-Hungwa-Dyelegh (woman-

descended—naked).4 ‘Although there are many hills in'that
area the Tiv believe that their home was on a hill which
they call "Swem" far to the southeast of their present
location. It has been identified, by the Bohannans, with Ngol
Kedju hill on maps of Nigeria aﬁd the'Camefroons.5

Dewar, a former District Officer iﬁ Tivland, suggested
that the Nigerian Bantu might have migrated from the Congo
as a single body and that they were gradually pressed intd
and through the Cameroons by the‘Kongo, the Bete, ana Pangwe
rivers, He argued that when the Bantu came up against the

Cameroon mountains they split up, emerging from the mountains

at regions corresponding to those occupied by them at present.

According to him there were three groups, a southern one in

the Calabar region, a central one in the Benue region, and a

~— -

northern one on the plateau. He accepts the Tiv notion that

they all descended from one ancestor and argues that the

'

ancestor, Tiv, was born at Swem of parents belonging to the

4The Tiv have a tradition that is reported through-
out Tivland that in the beginning a naked woman descended
from the east. Whenever they see clouds in the sky from the
east, they expect rainfall.

5See the map.

=
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Benue Group.6 ‘According to him, the Tiv lived at Swemﬂuntil
the decline of Kwararéfp at the end of the seventeenth
century, before they began to occupy Tiv;and.

Since Dewar has discussed the movements of the Tiv
in relationship to Jarawan’ Bantu and the Jukun, it 1s proper
to state here that modern writers on the reglon have a
different interpketation. Ballard says Jarawan Bantu
(pfobably the Jar) may have spread from the Wurkum Hills
near the Benue River to the Jos escarpment in the seventeenth

~—

or eighteenth centuries.7 “Webster argues that Kwararafa's

capital was relcocated south of the Benue about 1600.8 If

Kwararafa's power collapsed north of the Benue river about
1600, this would have allowed the Jarawan Bantu to spread or
. > <

the Jarawan expansion may even have contributed to the

collapse of Kwararafa.
L 4

L]

6K. Dewar, "Notes on the Tiv Tribe" in Paul and
Laura Bohannan's Three Source Books on the Tiv, (New Haven:
Human Relations Area Files, 1966), pp. 1-2. These three
Bantu groups noted by Dewar probably are related but given
what is now known of possible Bantu movements, it is no
longer necessary to postulate that Bantu came from the Congo
region. It seems that the Bantu settlement of the heavy
forests of the Congo was a late development. Furthermore the
first crops of the Tiv and most other facts about them
suggest that they have always been a savannah rather than a
forest people.

7'J. Ballard, "Historical Inferences from the
Linguistic Geography of the Nigerian Middle Belt", Afriga
© XL 1, 4 1971, pp. 294-305.

8J. B. Webster, "Chiefs and /Chronology: Jukun
Colonies in the Benue Valley" in B.V.P.P. No. 4, 1975.
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Between c. 1600 and 1700 Kwararafa was/in a state of
decline and t?e collapse‘of its military powet méy very weli
have paved the way for both E?e expansion Pf the Jarawan
north of thé Benue and the T13 to the south. The two'
peoples might have been moving at about the same éime, or
éhe Jarawan may have g!én slightly ip advance of the Tiv‘
since Kwararafa had apgndqged much of the north almost a
century‘beforZ\it lost control of Idah and presumably much
of the area now occupied by the Tiv and Idoma. After 1600
many groups of Gara (proto-Idoma, -~Igala and -Alago) were
leaving the modern area around Wukari and ﬁigrating along
the Benue River towards their modern locations. These
people seem to have been displaced by‘the Abakwariga and
Jukun, the former coming f}oﬁ both the north and south.

The séventeenEh century was an age of great dislocation and
population movements. The instability on the plains allowed
peoples formerly living in the mountains,the Jarawan in the
wurkum hills and the Tiv.at Swem,to enter and- expand over
the plains.

Swem, the traditidnal cra%}e of the Tiv and their
spiriiual centre, is found far to the southeast of théir-
present settlement. Every informant in fivland agrees that
Swem is their original home. Although they say that all Tiv
m}grated from or through Swem to théif present 1ocatién,
there are indications that other people-did not come from

Swem. One tradition indicates that some people originated

from ‘Mount Selagi, others from Iwokungun, and others frém
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Ngokuv.9 In fact there were multiple origins for different
Tiv groups. This is why many of the informants do not know
where Swem was located. Séme say it is in the area occupied
by the Turan super-clan, others say that it is among the
Ikurav-Ya super-clan. Some lingui§ts argue that the most
ancient location of any language group is where dialectical
differences are greatest. The Tiv language is remarkably
homogenous over the whole of modern Tivland. However, the
greatest dialectical diversity occurs on and around the Obudu
Plateau and this has led Ballard to identify Swem with that
region. Obudu is:

A fertile hilltop extending roughly € miles in ,

length and up to half-mile in breadth, capable U

of supporting a large population. Its foot-

hills on three sides at present occupied by

the Utange, Becheve, and Ndir, all linguistic-

ally relatéd to the Tiv, and none of these has

traditions relating to the ancient 'fortifica-

tions' still found on its promontories. . . .

Here the linguistic distribution alone. would

raise the Obudu Plateafoas a strong contender

for the title of Swem,
The majority of the Tiv know of the Obudu Plateau and call it

Mount Nuange. It is unlikely that this is Swem. Informants
s

“claim that to get to Swem one has to go through the country

11

of the Ukwese and Undir to a group called,the Iyon who

\

9

L. and P. Bohannan, The Tiv of Central Nigeria, p. 1l.
: . 3 -

10Ballard, "Historical Inferences", p. 2%§.

Mrhe Ukwese are neighbours of the Tyuluv, Njoov, and
Tkurav-Ya. Some of them migrated into Tivland about two
generations agog They speak "both their own and the Tiv
language. The Undir live both in the modern Cameroons and
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presently live in the Cameroons. The Tiv believe that the
Iyon weré one of their earliest clanhs which split off from:
the parent stem.12 They, however, do not place the Iyon on
the natiortal genealogy. A few informants argue that Swem
was a forest:

The Tiv originated from Swem forest. It is a

place of mgetings. There are many things like

food and meat. Whenever there iféfamine we go

back to Swem to bring more food.
Akiga has this to say about Swem:

)
Swem is a mountaih in the country of Ukwese and
Undir. . . . The mountain is magnificent to look

at, more so than any other mountain in Tivland
and the neighbouring lands. It is not larger

in Nigeria. Almost all of them are bilingual but’ they
sing only in Tiv. The following list shows similarities
to Tiv words: )

English Tiv Undir
two har ufar
three tar Jtar
four Njiin Nyi
five utan "utangen
six utaratar utareutar
man or unor
fire usu ogusu
tree kon kon

; yam yough iyanegh
come va va

‘ 12Boogundu of Iwanev argues that "the Iyon" are Tiv
and call themselves "Tiv"., T.H.T. No. ‘163, 29/5/75.
Boogundu is not the only one who says so. When you ask,
informants say "Iyon ITkorakpe, Njoov Ikorakpe, Kunav
Ikorakpe etc." They do not say "Iyon Tiv", nor "Iyon
Ipusu" but Iyon Ikorakpe. Many clans both in the Ipusu
and Ichongo divisions claim that Ikorakpe was their father.
For example, the Tkurav say that they are the sons of
Ichongo but also claim that Ikorakpe was their father.
When the inconsistency was brought to their attention
they could not reconcile it. For a discussion of Ikorakpe
see Chapter V.

13T.H.T. No. 298, 19/9/75. Minde Yaga of Tyuluv-Nyiev.
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than other mountains cy iize but it is formed
of one huge piece of YocW¥. There is no, yege-
tation on the rock whichgis on the top.

137

s .
Many infqrm?nts claimed that em was a mountain at the foot
of which gre;<a shrup known to Fpe Tiv as ayande
(marantochlea flexusa).

Makar identifies Swem to be a mountain~thirty—six
miles southwest of the district head Yaro Gusa in the
direction of Nyiev-Mba-Sha-Ya. Gusa's compouns is located
on a mountain about one mile from the Camerocons border.
According to him the ﬁountain has three ranées about three
thousand feet above sea’level. One pinnacle‘is composed
of a large rock resting on three stone pillars which from
a distance locks like a hut. Furthermore, as one approaches,
the three stone pillars are not visible and it appears as
if the rock was suspended in the air.15

Swem Ikaragbe is the full name of the area referred

16

to as the cradleland. There are several versjons of how

Swem came to be known as Swem Ikaragbe. The first, related

by Akiga,1~7 says that Ikaragbe was a man from the Nongov

14Sai, MS, Chapter 3. -
1oMakar, "A History of the Timr®fople", p. 17.
’\\
16Ikaragbe is a name with no megnin%k>,"1kar" could
be a hoe or a friend depending on the tone, Agbe" means
hoe hafts.
17

Sai, MS, Chapter 3.
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super-clan who had eaten human flesh from his father's line-
age group.l8 After he had given' dll of his family to his

~
father’'s lineage group in payment of the debt (th/Kaman

flesh he had eaten), he ran away to Utyusha.19 His kinsmen

sent two men, Kpamberakpa and Anyamgere,zo together with other

people to bring Ikaragbe back to Nongov to be slaughtered.

At first the Utyusha tried to prevent the Nongov people from

«t3king Ikaragbe. The Nongov messengers then demanded a

Utyysha man for a substitute. Ikaragbe then gave himself

up to his kinsmen. On their return Ikaragbe asked them to

stop at a forest. He put some ashes, pleces of Gbaaye wood,
21

an iyandegh plant, and an axe of heaven in a little pot.

He rested his head upon it then told his kinsmen, '"Now take

8rhis will be explained fully shortly. It will

suffice here to say that Ikaragbe killed someone in his line-
age group before running to Utyusha.

19Utyusha comprises Nanev, Shangev at Home, Turan,
Nyiev,and Ikurav-Mba-Sha-Ya. Akiga defines the word as "the
agnates up there" (atoasha). Since they are bounded by non-
Tiv they picked up their customs. They would sell their

‘daughters for cattle. They would sometimes even catch a

child to buy (exchange for) a bag of salt or a bar of metal.
Bohannan, "The Descent", p. 308.

20Kpamberakpa - a name of an insect.

Nyamagere - could mean an animal from the water.
Variations refer to him as 'Normnger' which means a
hippopotamus. ]

21Gbaaye refers to the tree prosopis oblonga.
Iyandegh is a singular form of ayande which 1s marantochlea
flexusa and an axe of heaven refers to d thunderbolt or
stone celt.
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me away and kill me. If a Tiv does evil he shall not escape

his,fate,(go whatsoever land he may flee". On their arriyal’
the Nongov rejoiced, danced‘and sang:

Kpamberakpa has caught a man for me!

Hee ee el

Anyamagerﬁzhas caught a man for mel

Hee ee el
Ikaragbe was beheaded. Some days later, Kpamberakpa and :
Anyamagere became sick with swollen legs and died as a
punishmerit for their ‘murder of Ikaragbe. or although
Ikaragbe had done sémething wrong he d hegged for mercy,
'dressed’ thenéwem and laid upon it, yef they refused to
spare his life. It was therefore the Akombo on the Swem
that killed the two men. And so.will the Swem kill every
man who kills without pity. '

Another version was recorded by Dewar.23 A long

time ago before the Ugenyi (C;amba) invasion, when the Nongov —
were inhabiting the present Kunavland and the Iharev and
Masev were beyond them in.the area that is now occupied by the
‘Mbatiev, a Nongov man, named Ikaragbe, owing a Kunav man a 5

»
flesh debt, by having eaten human flesh with him, stole the

220 4.T. No. 143, 22/5/75. This was sung by Zaki
Torhenen of Ikurav-Mba-Sha-Ya.
Kpamberakpa kor or va namal!l
Hee e ee!l
Anyamagere kor or va namal

Hee e eel -~ //’

23Dewar, "Notes on the Tiv," p. 7.

N £ o8

~




NES

- 140

-
\

head of a revered ancestor called Tievajir and gave it to

24

the Kunav man in plaée of a life. He then went and lived

with the'Uge, a.non-Tiv group; who at that time occupied a
high mountain called Harga. Z Later on, the Kunav people gave
a great dance and invited both the Uge and the Nongov..
After the dance, the Nongév returned to their home with
Ikaragbe. On the way Ikaragbe plucked a yandegh stem. When
the people were assembled.Ikaragbe,knowing that his life

would have to be given to redeem the head of Tievajir, raised

up a pot of earth and ashes covered with ayande leaves ard

. said to the Nongov "this is my Swem" meaning that the thing

is finished. Then he laid down on the ground"ana, placing
his head upon the Swem, slew himself. This act, it appears,
was intended to,sigpify that when his life h;ﬁ been given
and the head of Tievajir redeemed the debt would have been
repaig and the account settled. There would be no need for
the Nongov to seek repayment Eor Ikaragbe's life.' To this
day in Tivland, the oath "Swem" is a sign that the matter
is settled and that there is no more'to be said or done.

Thereafter, the ayande grove whence Ikaragbe plucked his

ayande stem was known as "Swem Ikaragbe" or else simply as

-

'Swem'. a

4Tievajir is a combination of two words. Tiev
which 'can also be spelled itiev, tyev, or ityev means a
farm. M"Ajir" refers either to a type of cloth or lawsuit.
It is believed that Kuna had two sons Tievajir and Kyan.
According to this tradition, Ikaragbe stole the head of
Tievajir from the Nongov and gave it to the Kunav.
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According to a Kparev informant,25 Ikaragbe stole

something and ran away. Kpamberakpa and Nyamagere loocked
for him and found him somewhere in the east. He then

followed them. On their way home, Ikaragbe.stopped and took

some ashes in a pot. On their arrival tHe TNv were invited

to a\gathering where Ikaragbe broke the po "fith the ashes
in their presence.

Most traditions connect Tkaragbe w the‘Nongovw
but there is a tradition linking h{m to t Iharev super-
clan.26 Ikaragbe of Iharev is sald to have contracted a
flesh debt and fled to the Kparev super—clah. The Tharev
sent Kpamberakpa and Nyamagere to bring pim back. On their
way home Tkaragbe, who was a magician, filled a small pot
with ashes and plahted some leaves of the shea tree in it,
He then laid his head on it and asked his kinsmen to kill
him. When they asked him what he meant, he explained:

> This is my command. In all the Tiv clans if a

man eats human flesh secretly he has eaten ikpindi.
This he must pay and go on paying until he dies.

If you cease to do this the earth will not bring
forth her jncrease, in huntjng you never achieve

a kill, you will see,Rpo results, you yourselves
will not be fertile. ' .

When he finished t%is explanation he was killed by Kpamberakpa

and Anyamagere. They took his body home. Then famine and

250:H T No. 39, 17/10/74. Interview with Uka
Udum of Kunav.

-

26Downes, The Tiv Tribe, p. 47

27Ipid., p. 48.
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sickness fell on Iharev., The elders were forced to return
to Ikaragbe's Swem hefore the time of trouble came to an

end.

0

Before an interpretation of the above tradition
can be attempted the meaniﬁg of ikpindi must be explained.
The Tiv believed that the mbatsav’or witches were respon-

sible for the death of individuals. It was even believed
)

that a man with 'tsav' power could kill his brother in order
to eat hig flesh, If another man from a different lineage .
group joinéd him ét the feast he would demand that that man

too must kill his brgther for a second feast. In other

words if "A' killed his brother in order to eat him and "B"
4

accidentally joined "aA" in eating the meat, "A" could claim
that "B" owed him a person or literally "a flesh debt".
This debt was called ikpindi. Downes describes ikpindi as:

‘A debt contracted with the Mbatsgv into which
people enter, or more often are ensnared
involuntarily, by which they become obligated
to give "lives" from their own families in
turn with others for consumption by the tribal
company of the Mbatsav (witches). . . . Tiv
have often told me how the Mbatsav kill people
and cut up bodies and eat them in constant
orgies, of how a man or woman may be given a
portion of this "meat" to eat'unawares and in
this way be entrapped into the company of this
horrid body with continuous and irrevocable
Poligation of providing a-body from amongst
his own relatives in turn with thogg of others.
This flesh debt is called ikpindi.

28pownes, Tiv Religion, pp. 36-37.

e
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Looking at the various wersions of Ikaragbe it is
clear that while the basic structure and actors are always
the same there are important variant details. The story is
always located at Swem but in one it involved the Ngngov
and Utyusha, in another the Nongov and Kunav, and in a third
the Tharev and Kparev. In.the first version Ikaragbe was
killed by his kinsmen despite his plea for mercy, in the‘
second he committed éuicide, anq in the third he requested
to be killed by his kinsmen. The second version is the only
one to mention>the sacred head of the ancestor Tievgjir.

Clearl§ the major igtention of the tradition is to
explain the origin of the ikgindi custom. - All versions
make it clear that Ikaragbe;s behaviour came as a surprise
to the people. Since Ikaragpp{s‘hame_is meaningless inxTiv
one can presume that he was an aliég and since he appears
in the three different set}iﬁgs one miéht assume that TIkar-
agbe represents not one man bqt a foreign element within Tiv
sociefy. One traditio%rzigimé'thak the fiv migratibn from
Swem began because of pgoﬁiems the Tiv encountered‘with a
numerous alien people yéo invaded S$Swem. .it seemé that .it is
possible to assume Eg;t the two traditiors are in fact sa¥ing
the same ghing, Ikaragbe merely represents the troublesome
foreigners, The.cannibal custom may have begun in the"perioch
of stress and tension between éhe Tiv and the aliens. The ~
action' of the Tiv killing a number of the foreigners, or’

N

-
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rather the introduction of the death penalty for cannibalisé
was enough to break up the settlement,

It is also noteworthy that tendencies to witchcraft
are present in all societies in all ages but witchcraft may
grow to major proportions as a weapon of conformity
especilally in a multi-ethnic situation where a new fusion
of people is occurring. Two alien groups may live in harmony
side by side as long as one does not threaten to absorb the
other. Once strong tendencies to fusion arise, conservative
forces within each society m;y turn to witchgraft in order
to protect the "purity" of the respective-group. Thus the
tradition of Tkaragbe may represent both ¢ tension and

~

hostility which accompanies inter-ethnic mixture and the
fogces of reaction which often arise as a consequence..29

The story of the origin of ikpindi could bé an
allegory for important political events which occurred ag
Swem, It could be that the Nongov were the indigenous people
ground Sweﬁ mountain, They probably became so numerous that
tﬁe other super —clans started to refer to them as "the Nongov
lineage group". Ikéragbe is likely to have been a leader o%
a group of alien intruders known as the '‘Agbem'. The Agbem

pecple of Wum district in Bamenda have a common border with

the Turan and Ikurav-Ya today. The Agbem claim they migrated

a

29Witchcraft also thrdves in a society which is
strongly conformist, so much so as to be repressive of
individuals within the society.

e st
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from Munshi country but do not refer to a specific geo-
graphical area. Wum families which claim s&ch a migratilon
were Wondo, Zango, Kwo, Choraghe, Zange, Foy, Mangha, and Su.
McCulloch argues, without adducing evidence, that the
migration took place three hundred vears ago.3O Makar quotes
the people of Agbem as sayiAg that they had known the Tiv )
for a long time and that they had been on friendly terms with

the Tiv.31 It would seem that Kpamberakpa and Nyamagere

were powerful leaders in |the Nongov group. Apparently they
managed to overcome the alien group, probably the Agbem,
and killeg their leader Ik§ragbe.

According to traditdons, the "Swem" has been kept
and used for the purposes of path-taking or as a very strong
talisman to ensure health sinde the time of Ikaragbe; It is
still dressed by filling a little pot with ashes,‘on top of
which pieces of ayande plants and pieces of gbaaye wood are
placed. Then the stone celt or an "axe of heaven" is set on
top. Last of all, a piece of raffia is tied round the neck
of the pot with a knot .at each side. There is also a Swem
for the women. This was, and is still today, dressed in a

32

calabash. The act of swearing consisted of picking up

30McCulloch, Peoples of the Central Cameroons, hd
(London: 1954), p. 20.

31Makar, "A History of the Tiv People", p. 24.

32Most of fhis discussion of institutions and
practices is in the past tense, but this does not necessarily
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the pot and repeating such statements as "This is Swem,

if I swear falsely, Swem will catch me." The pot was then

-

touched on the head, belly, and feet before placing it on

" the ground. It was believed that if the witness had taken

an oath and then testified falsely, his feet and belly
would swell, his head would ache, and he would die.

, The Swem was also used when illness occurred. 1In
such cases arrows énd a knife were also put in the 1little
pot in addition to what was mentioned above. When a man had

33 The sick man

a chronic illness he attributed it to tsav.
then swore on the Swem and sometimes broke it, declaring .
that he never contracted a fiesh-debt’(ikgindi), so that if
his illnes’was due to bewitchment such bewitchment {«vas
illegal. It was believed that the Swem would seize the man
who was killing the innocent.34 The founder of a new market
also swore the éwem. He would say "If any man spoils this

market by Tsav the Swem shall surely seize the sorcerer."35

mean that what is described no longer exists. In the Nigerian
courts today, non-Christian Tiv do not use the Bible when
taking an oath. They use 'Swem’',

33Tsav is the power by which a man can achieve that
which is beyond his normal facultftes - to accomplish witch-
craft is one of its manifestatiofls. Tsav has a mystic
potential alike for good or evil which depends on the host.

T R e

34Sai, MS, Chapter 3.

331pid.
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Swem mountain is to the Tiv Qhat.Mecca is to the
Muslim. In olden Qays each lineage group sent a represen-
tative to Swém mountain. It was believed that the elders
made a pilgrimage to Swem mountain during the dry season.
Only the elders with tsav could go to Swem mountain.‘ When
" birds flocked'together~and.fléw across the sky at the °
begihging of the dry season, it was said that it was the
elders who ‘changed into birds in orde:'to‘fly to Swem
mountain, When they met there, they set right tHe land.

On their return, the good elders brought prosperity to
their people. Women bo;e children, hunters were successful
in their hunting, and crops grew well. But the elders with
evil in their hearts brougﬁt with them misfortune, diseases3
and famine., Some informants say that it is known all over
Tivlaﬁd today that at night, sometimes, all Tiv mbatsav
(plural of t;av) hold meetings at Swem "in spirit", leaving
their sleeping bodies behind in their houses. In this way,
Swem represents the spiritual unity of the Tiv,

The ayande and iron play an.important part in the
bv(iding or dressirnly of Swem pot. It is therefore relevant
to discuss them fully. The ayande plant has been particu-
larly sacred to the Tiv. It normally grows to a maximum ,
height of féur or five feet, with straight cane-like stems
separating at the root. The stem, when cut, remains green

for several months and if planted while still green will

take root. Because of its fertility and tenacity of life

[
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it has come to be regarded by the Tiv as tgg’emblem of *life

<

'and Pf male vigour., The base of the s%;m)ﬁg used for various
complaints and as.fooq for infants. The ayande also plays a B
most iTportant ﬁart in most farm fegtility cults or akombo

as they are called. The gyande were used both as flags of
‘tru&e~and as a summons to war., When the hostile clans were
attacked by a common foe, the ayande would be sént round by

-

.the elders as a sign that the parties coﬁcerned_had not only

)
declared a truce but combined against a dbmmon enemy. Every \\\\\\—\w

village to which ayande hadﬁPeen sent was compelled to obey
the summons. %hus ayande became an enforcement- mechanism.
Since thg}Tiv had no strong centralized government

they used the above traditlon of common origin from Swem as
a %ool to integrate newcomers into their society and ta
maintain their society as a whole. The main purpose of the
‘traditisn is clearly to explain thgir ori@ip as a people.
This is why "Swem" traditions-are widely known. They séeék
of the birth of the Tiv nation and by so doing establish who
the Tiv are, where they came from,and @ow t;ey came to live
in their presepﬁ country.

¢ The Tiv stress that originally they did not possess
irom, They used wooden hoes, (ikpe) and bows and arrows
made entirely of wood. It seems possible that the knowlﬁ
edge of iron-working came to the Tiv in the early sixteenth

century. This seems to coincide with what Wrigley calls

the period of "later Bantu ascendancy" when '"the-military

-
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_§< . t
. '
. . organization and ethos arose from the full exploitation of
the iron spear."36 This also coincides with the beginniné
of Tiv expansion from Swem and the two events may very well

be connected. The Iharev super-clan were the first Tiv to

) 3 { ' ~
smelt and forge iron. Their smiths introduced iron weapons
\ and tools. They smelted iron from the ore and forged‘kQ%ves,
axes, hoes, and other tools. They guarded their secret and

: the rest of the Tiv feared and respected the Iharev. Even-
. ’

“tually they introdueed to other Tiv groups the building of

domed furnaces and how to work with bellows in order to pro-

d&;e:}gpn.37 Th&'Kparev super=clan was the next group to

learn tfe art.,of iron-working.

'

Améng the Tiv magic power was ascribed to iron.

[
Later on in the nineteenth century,dynen the Tiv started to

[}

T create chiefs, they kept as symbols of authority a complete
set of smlthlng tools, 1nc1uding the hammering bar, tongs (an
implement with ty6 pivoted arms), anvil, pokekv hammer, .

bellows, and the nozzle of the bellows.38 A man who aspired

to be considered a "man of prestige," and every man before

he could become a smith, had to propitiate the akombo called

. ] . [
Iwa (smith).

: X . . 36C. Wrigley, "Speculations on the economiq, pre-
history of Africa", J.A.H..1, 2. 1960, p. 203,
) 37

o T.H.T. . 89, .14/2/75. 1Interview wit Uhambe of
) Isherev Iharev. '

38

Abraham, The Tiv.People, p. 99.
. % ; : A
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Failure to do so would bring down on him the wrath
of this powerful akombo and lead to pains in the
back, failure of the delinquent to obtain offspring
and dggtruction of his house and fa under-
bolt.

Iron is also a means of establishing the solidarity
of the living and the dead. The ancestral spirits, to whom
i?crifices are made, are the important elders of a family

4 L
who.thus continue to rule the lives of their descendantsvfh\
the area in which they lived. The Tiv consider that iron is

a sure method of securing this conjunction between the living

and the dead. Thu; they employ iron in company with other

o

akombo like Twer4q to ensure the participation of the house-

hold“ancestors in procufing fprosperity, and also to ward off
s
the agcestors' displeasure shown by their manifesting them-
selves to their offspring in dreams.
The emblem of a c¢hief or 'man of substance' was a

pair of tongs"worn around- the neck and there was litfle doubt

that the real function of a chief béfore the arrival of the

Europeans was not so much to rule as to form a symbolic bridge -

between the living and the dead. In fact; the chief using
iroﬂ was the one who focused the powers of the ancestors for

the benefit of future generations.
) r
According to tradition, the Tiv came into contact
) -
with the Fulani when they were still in the area of Swem.

39 ~J

Ibids

40Twer is an akombo of the crops.

© g SRR 2T T
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Fulani evidence suggests they had reached the Camerocons in
the mid-sixteenth century. Tradition indicates that there
was an arrangement between the Tiv and the Fulani by which

41 The

the former did farm work in return for protection.
Tiv were in such close/cantact with the Fulani that they

came to know their re ame Pul; which is the true root

5

of the name by which the Fulani called themselves. The term .

widely known as the "Fulani" is but a Hausa corrﬁption of
Pul, At first there was intermarriage but later the Tiv did
not want their daughters to marry outside their tribe and
the Fulani also did not wish to have their daughters
marry black men. This led to a separation:between the Tiv
and Fulani.42 Before the separation the two agreed to
regdrd each other as cousins and to set aside a month in
which they qpuld exchange gifts of money and clothes.
Rupert East states that this was the month of "Muharram"
and argues:
The fact that this custom still survives between
the Tiv and the few isolated Fulani with whom they
occasionally came into contact is another strong
procf of an earlier connection. For the Fulani
today look upon all the pagan tribes of the Benue
Valley as slave peoples, and would not normally

be at all g§sposed to give them the status of
"cousins".

[

4lp H,T. No. 1,.22/7/74. Group interview at the
official residence of ,the chief of Ngenev District of
Ukum in Katsina Ala Division. ’

42Sai, Mg, Chapter 1.

435a1, Akiga's Story, p. 25.
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Akiga Sai indicates that it was after the Tiv left

the Fulani that they decided to take to cicatrization of

their faces in order to set themselves apart from other .
ethnic groups. The Tiv say that they did not originally
use cicatrizations as an identity but they called themselves
"Tiv® right from the beginning. The early records by

aliens refer to them as Mitshi throughout the nineteenth
century. -The colonial officers referred to the Tiv as
Munshi and used Hauéa as the language of administration
among the Tiv. In the late 1920's and early 1930's the
British realized their mistake %@d started to refer to
them as Tiv and established a separate Tiv Div&sion in
which the Tiv began to be administered in their own

k<

language.,

It is believed that the name"Mitéhi"i; a corrup-
tion of"™Mbitse"or"Mbichi"("stranger settler"), the Jukﬁn
term for the Tiv. The name Munshi is said tobe the name
known to Hausa. According to the Hausa, some(of their /
traders disappeared in Tivland. When the Tiv were asked,
they replied in Hausa "Munshi'" ("We have eaten [them}.")44
The Tiv however argue that the name was' applied to them
during their early contact with the fulani. According to

Ahura Kpire, the Fulani léft their cows with the Tiv. On

13

44Laura and Paul Bohannan, The Tiv of Central
Nigeria, pe.9.
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their return, the Tiv had eaten some of the cows.45 The

main problem with th}s interpretation is that instead of
the Fulani using a Fulani word, they used a Hausa word.
Today, the Tiv say that only the Fulani are qualified to
call them Munshi because of their early connection near
Swem, )

When the Tiv are asked why their ancestors left
Swem many reasons are given; ‘Msa Datsu of Ukan represents
those who feel Ehat'it“is‘the character of the Tiv to keep
on moving.46 Man's history is a story of movement, of'a
constant- restless striving for somethiﬁg better. i}t is
therefore the .nature or character of all mankind and not
only the Tiv. A second reason supported by ;arious accounts
from many informants is that the tremendous migratory surge

began at Swem when they encountered problems with numerous

47 Traditions are less

alien peoplé such as the Bamenda.
explicit about other groups but mention is made of "Bush
people" such as the Undir, Ukwese, and Ugbe. Some of the
traditions stayg that when the Tiv prevented their déughters

from marrying outside their group there was opposition.

r I

457.H.T. No. 314, 26/9/75. Interview with Ahura
Kpire of Kunav.

. 4

. 4®rhe word the Tiv used is "inja" which has been
translated as "nature" by the Bohannans. In other words,
they argue "it is our nature'". The Tiv of Central Nigeria,
p. 54.

47T.H.T. No. 3, 24/7/74. Interview with Tsafa
Amaichigh of Isherev Ukum. -
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Fulgni €ows that they had to go.
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Faced with the hostility of these people they began to

leave.48 When referring to the problems with alien peoples,

several iAformants emphasize that it was because they ate
49

he most powerful factor that impelled emigration

\‘ P

according to Agurebe Mede was an extraordinary increase in

the population. "We were too many for Swem."50 This popu- *

lation problem went hand in hand with the inabilitj of pro-
ducing enough to feed the population, This factor pushed
them to leave their "home" to go to'the "farm". This
phenomenon of leaving to go to the farmland indicates that
th;(causes of migration were located both at Swem and in
their new destination. }

Neither the push at "home" nor the pﬁll from the
"farm"' functioned aléme. Repstless striving, problems with
alien peoples and increase in population might have(been
reasons enough, but there was also reaipn for hope in the
new Xarm areas where there would be prosperity. This hope
alone uld have been a powerful factor at the time en
the old dominant economic érder of mixed hunting and fa¥m-
ing was giving way to the new one of predominantly farming.

Of the possible multitude of other causative forces,

48 .
Akiga, MS, Chapter 1.

49 H,T. No. 202, 11/7/75. Group interview at the
home of Kyomke Amue of Shangev-Ya.

T H“ﬁ No., 216, 15/8/75. Interview with Zaki
Agurebe Mede of Mbera, Kunav, '

~
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besides population and economics, the most important was
probably religion. The whole qﬁestion of Swem, Ikaragbe, .
the 'ikpindi' suggests that the motives-were funda- .
mentally reiiqious. Sygm as a place is known as asplace
of plepty. But through tsav power there are some people,
it is believed, who'go to Swem and bring famine, locusts,
or epidemics. Any‘punishment for a wrong doing is tied in
with akombo of Swem. The religious disagreemen£ at Swem

sl

caused the people to move, Although the traditions say

that the movements from Swem took place all at one time,

it is more likely that the migration was not a.siﬂgle move—
ment. If must have been a complex series of movements,
with some groups leaving Swem {gr re}igigus reasons.

) Since tﬂe migrations from Swem did not all take place
‘at once, the reasons and combinations of reasons must have
bgen many.~ The only factors applicable to all were causés

at "home" and‘hope in what might be elsewhere. It wag

possible to "descend" because Kwararafa's strength was

weakened. In the wozﬂg\q( Ukpi Yawe '"the land was empty".52

-They peopled the empty spaces as they descended from Swem.

The history of the origins of the Tiv is closely
{
connected with Swem which isxi§bated to the southeast of

the preserjt Tivland. When different people say that it is

¢

>lp H.T. No. 100, 28/2/75. Group interview at the
home of Ishima Zeiydl of Utyondo, Iharev.

520, H.T. No. 179, 16/6/75. Interview with Ukpi
Yawe of Msayion, Kparev. .
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~a mountain, a rock, or a forest, it could be that they are

all referring to the same thing - a mountain with a unique
rounded rock on the top and with a thick forest of ayande
around it.

Many historical events toock place at Swem and
these have led to many myths to the extent that even groups
whose ancesﬁor; were never at Swem claim today that all Tiv
"descended" fr;% Swem and argue that representatives go to
Swem every year. The Tiv élders do not visit Swem physi-'
‘cally as the Muslims visit Mecca but they iook to Swem
spiritually or by faith.‘ After all, Swem w&s a plaée where
some religious practices, culture, and f&od orid&inated.
It was also at Swem that new elements of people possibly:
joined the original group. It was a home where all who
followed the accepted norms became Tiv "sohs" and
"daughters". They were driven away from this beloved home,
hHowever, by historical forces or combinations of forces to
what théy themselves regarded as "farmland". "These heroic
achievements or adventures which took place during the
decline of the Empire of Kwararafa gave them a sense of
unity. The stage was set first for the ;ntermingliné'anq

ihcorporation of more aliens; and second, for further

expansion. These two themes will be’deglt with in the

remaining chapters.

3



CHAPTER V }

PATTERNS OF ASSIMILATION

Thishchapter is an attempt to examine the assimila-
tion of o%hér peoples into Tiv cblture. All Tiv today claim
direct 5rigin from one ancestor. The myth of unitary origins
is preacheé everywhere. They cite several reasoéns why they
hold this monolithigiview: they speak a homogeneous language;

they have a common culture and religion; they have the same

.

traditions and identify with the same ancestors. Their basic
assumption is‘that their ethnic gréup is pure and they talk
of a "pure Tiv tribe'". One of the most difficult problems in
this area is to sort out the ethnic situation. Everyone in
Tivland vociferously proclaims that they‘always were Yhat
they are now, This is un&erstandable because few peéple‘ever .
admit t?sy/;e;e Qnything ethnically different from what they

are-a@!ﬁ@esegt. Yet it is only those historians, political

scientists,*and others/ who assume. a’'static African society

>

[
who will believe that’/the Tiv have maint&ined 'pure blood'.
. ; '
On th%s-véxing quegtion we will do well to accept the words
of Sutton:' - /
{

. Artribe is b tribe because it feels it is one. It
must ﬁgssess a common culture, and particularly a
commén’language. It is not necessarily a highly
organized political unit. Tribes, moreover, are
fluid groupings, some members are lost, others
absorbed, through the continual process of

migration and iriteraction with neighbours. There
: - 157 : -
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is no such thing as a 'pure! tribe, derived from

a single founding ancestor. T

The fact that all Tiv today feel as one, that they

. have a ¢ommon culture, language, religion and a national

totem (Ikarem),only proves that the Tiv are one ethnic

group as Sutton says; it does not prove that they spring
frém a common origin or are "derived from a single ancestor".
The British admin;strators stated in all their
‘accounts that the Tiv had 'a common origin, andJ?his myth of
a unitary oridin was supported by Akiga S%ifzh,The main
reason for this interpretation was the nature of the tradi-
tion; recorded by Akiga Sai. In this interpretation the Tiv

were backed up by'the anthropologists who worked among them.3

=y
It is interesting to note that although ﬁge trgditibns
collected by -the anthropologists clearly a@éume that all Tiv
descended from one ancestor, there are distinct indicationsg
in the traditions themselves which are contrary to the basic
assumption. One example will suffice. Bohannan states in

his book that although traditions claim that all Tiv origin-

ated from the Sonkwalla Hiils, which are located about one

. '3. E. G. Sutton, "The Settlement of East Africa,"
Zamani, ed. Bethwell Allan Ogot and J. A. Kieran, (Nairobi:
East African Publishing House, 1968), p. 77.

‘ 'ZSai, "The History of Tiv", MS. See also

A. L. Auchinleck, "Assessment Report" Makprof 1149, National
Archives Kaduna, (hereafter NAK), 1914.

3The two Bohannans are a good exaﬁple. Laura arid
Paul Bohannan, The Tiv of Central Nigeria.
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hundred kidlometers southeast of Gboko, others state that it
was Swem Hill, which is about fifty-two kilometers further
southeast from Sonkwalla. Other traditions say that the hill
was Ibenda. Furthermore;

There are. several hills in Ikurav Ya (including
Bar) which are said to be this original home.

. « « while other equally knowledgeable elders

in the southern area claim that it was Iwo -
Kungun in what is today Takum District. . . .

A few people in Kunav assert that this original
settlement was on Ngokuv, . . . but the major-
ity say that the settlement on Ngokuv was at a
much later date and involved only one large
segment of the Tiv, Jechira. Péople to the north
and west, in Masev and Ihgrev, insist that the
original hill was Selagi.

-
To the present writer the above confusion is a clear
indication of waves of migration and assimilation. It might
be postulated that the original core of each super-clan lived
on a different hill. The coming together of these ten groups
and their association as descending from the sons of Tiv may
have been the symbol of the birth of Tiv nationality. . The
Tiv experience is different from that of the Idoma. A
historian of the Idoma comes very close to claiming,that the
Idoma were the creation of the British.5 In othe;/words the
Idoma are a very recent amalgam, a conglomerate, a still

imperfectly formed nation. Because of that, it is relatively

easy for the historian to trace the various strands which

4Laura and Paul Bohannan,The Tiv of Central Nigeria, p. 12.

SE. O. Erim, "A Pre-colonial History of the Idoma
of Central Nigeria." (Unpublished Ph. D. dissertation,
Dalhousie University, 1977), p. 38.
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went into their formation. The Tiv are a very homogeneous
people today, the process of assimilation or:fusion having
been completed some time before the arrival of the Europeans.

The Tiv today speak one language and form a singlé
ethnic group. But we cannot pusl’f this back to the "beginning".
We can suppose that there were a number of groups that migra-
ted to the hill areas between 500 and 1000 A.D. These

\
groups of Bantu origin lived there for many centuries. In

‘the early part of the sixteenth century, the groups became_

» s
conscious of themselves as a unique people and began to

identify as Tiv, probably taking their name from a prominent
leader. This initial group expanded naturally and by assim-
ilation. They did not all come by one route as it has often
been claimed by informants. This maf partly explain why the
Bohannans collected some traditions which state that all'TiQ
came from Ngokuv.6 The group which came from Ngokuv may have
spoken a different language.

The major group that assimilated into Tiv culture
might be called the Ikorakpe group.7 Ch’rt XXIV shows all
the groups iﬁterviewed by the writer among the Tiv who claim

that Ikorakpe was their ancestor. These genealogies are

~ 6Laura and Paul Bohannan, The Tiv of Central Nigeria, p. 12.

7Ikorakpe is the full name. TIkor is a short form
that is used by all Ikorakpe groups. For example, Ikuna
Ikor, Nan Ikor, Iga Ikor. The meaning of "Ikor" is related
to hunting, but could also mean "becoming fat". "Akpe"
refers to "dying".

-3
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recorded from the living person back to Ikorakpe. The ,/\5\\04/{¢

average of the generatlons from thé living 1nformant to
Ikorakpe is eleven. Given the dlffereﬂtes in dates suggested
. by the genealogies the easiest way of achieving a felaPive )
date for Ikorakpe would seem to be to accept an average

which would place Ikorakpe about 1595—1625. Of the ten
genealogies collected which extended back to Ikorakpe, four
place)him 1565 =~ 1595, four place him 1595 -- 1625 and two a
generatipn later. Thus it seems faifly certain that he

lived between 1565 and 1625 and probably in the generation
1595 - 1625. ‘

It may be ;rgued that the Ikorakpe group moved in at ..
different times. This would suggest that ‘Ikorakpe was a
group name. It.might very well hade been the name of an: =
individual and later applied to a group.. However, the tra-
ditions make it clear that Ikorakpe was an individual. Ikor-.
akpe seems to me much like Kintu, -who D. Cohen treats as
both a man and a movement.8 The Ikoﬁakpe assimilated 1nto
the Jechira group of Kparev, and intp one group\of Jengbar of
Kparev, and the Ikurav énd Masev of ongo, Mag\gv indicates
from which directdion the Ikorakpe must have.coﬁé, ;H?b which
people they assimilated, and possibly the.ﬁfeas they settled.

While many ITkorakpe show up on the map among the
ffﬁraﬁ, very ﬁé& do among Masev. The map also seems to show
'more Turan than Masev descending from Ikorakpe.

A \ »
\.%"  8p, w. Cohen, The Historical Tradition of Busoga
(Oxford: Clarendon Press, 1972).

4
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There aye a few groups among the Turan - namely, Maav,
Kendev, Iyuluv, Myiev,and Iwanev = who claim to be Ikorakpe.
But it is known that they belong to the Ipusu and they were
grouped with the Turan who belong to Ichongo for modern
administrative purposes only. At a first glance on the ﬁap,
one would say that perhaps the Ikurav were the earliest
éroup to arrive on the border of ;he present Tivland. The
Ikorakpe g;aup then came and passed through Ikurav. However,
the Tkurav argque that the Kunav and other groups of Kparev
were ahead of them. In other words, they are the late
comers, or so they say. Their traditions re&eél that during
the early migrations they went northwards as far as the
preﬁent border of Ukan and Utange north. It was there that
tbé& fought the Ugee and some of the Ikurav fled acro;s the
River Katsina Ala. They now Yorm the group known as Iﬁurav~
Tiev. The majority of the Ikurav retreated to their present
site.9 . The ph?nomena of assimilation have doubtléssly taken
place.. MOst)yf the Tuav of i@&rav reluétantly admit that
they are assimilated groups. Some of these groups moved
from thegUndir and Iyon into Iuavaas recently as the nine-
teenth century. . ‘ N
There is every indication that the Ikbrakpe group

e

was ‘nSt able to penetrate the remaining

hongo groups -
. - A
the Ugondo, NoYigov, Iharev,#hd Turan. Earlier, a_tradition

was reported which looked like the last attempt of the

—

[}

dnI¥sav North District, Reorganization."
File 31322, CSQ' 26/4 National Archives Ibadan, (hereafter
NAI).

I‘ .
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Ikorakpe group to conquer the Nongov.lo Because the Nongov
were victorious, the Ikorakpe made no further attempts.
Presumably thereafter the ITkorakpe became fully assimilated
into various Tiv super-clans and no longer acted as a
distinct element within the society.;

) It would seem that the Ikorakpe were more sgccessful
with the Kparev of Ipusu. Although the details aboﬁ£ their
assimilation are not available, the Kunav infgrmants give us
an idea of how it happened. The traditions suggest that
Kunav -- the son of Ikorakpe -- had two children, Tyev and
Ikaan.ll From/his first wife Tyev had Aduku and éu. From
the second wifg}_lyongo and Ikaange. While on a hunting
trip Ikaan was killed by an elephant. His brother Tyev took
over his wife and Agbera was born. Tsambe, the only daughter,
did not marry because of the many sores she had, but she
5ore many children and they are called after her. Tsambe are
today a sub-clan. Although Ikaan had only one child of his
own, Ilia or Mbera, for administrative burposes MBagpera,
Mbera, and Ute are called Mbaiicaan. ITkaange, N@ev, Iyongo,

5

Tsambe, and Mbaduku are called Mbatyev. An attachment

occurred when Tsambe did not marry but stayed in the me of

her father. When she had many children, they we!é called

after her and after her father. Although the Tiv are

10See Chapter III of this thesis.

11T.H.‘I‘. No. 314, 26/9/75. Ahura Kpire of Pih

Kunav.



LS SR

166

patrilineal, in this case it was permissible to use Tsambe's
name,

A fifth son of Kunav Ikorakpe, called Lagh, captured
an Udam, Kerkede and his wife. The childrfen of Kerkede were
Kan and Agif. They,)together with the son of Lagh, Iber,
were eventually called Ningev. The word Ningev refers to a
vegetable which it is believed Kerkede was picking when
he and his wife ;ére captured. ’The interesting thing is that,
instead of calling the group Lagh after fﬁé person who
captured the&m, his children plus those of Kerkede are called

Ningev. The Ningev have illustrated another principle on

which an attachment could occur. The descendants of a man

and woman were captured An the bush and although the man was an

Udam, he became attach to Kunav when his line became
numerous. Another good example of tqis is that of the Ute.
It is believed that Tyev and Ikaan éaught Ute and his wife
while on a hunting trip.. They too are now attached to the
Kunav. It was possible then for a lineaéé that was not an
agnatic kinsmen of Kunav to move in as a small "stranger“
group. Later Fhese small groups grew and were attached to
Kunav.

Although many informants refer to 'Nan Ikor' or Nan,

"son of Ikorakpe, there are three accounts which suggest that

the majority of the Nanev were Kunav. The first tradition

12

comes from Kunav. According to one .informant, Bu was the

oldest son of Tyev. Bu married from Nanev land. His

12044,
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children were Uwer and Kwen. The children of Uwer were
Igyarigbough, Yaga, Inyam,and Genger. Kwen had only one
child, Atsagher. In Kunavland, Bu killed Takuruku the son

of Kaange. The hostility that followed forced Bu to migrate

tp Nanevland.

//
Another version says that the original or the indi-
genous peoble in Nanevland were Usar.13 "While still in the

neighbourhood 5f Swem,the Nanev were attacked and defeated
by Tyuav, a section of Igurav, and were driven into Usar
territory. The Usar allowed them free paséage and when the
Tyuav pursuers asked where the Nanet were hiding the Usar
denied having seen them. This fa%led‘to satisfy the Tyuav,
w*p had followed hot upon the Nanev tracks. Kgythe Usar
refused to give qu, a fight ensued in which the Tyuay were
soundly beaten. The Nanev were very grateful for this assié—
tance and as a sign of their appreciation they made a:pact

of non-aggression with Usar and swore to become "as brothers".
For this reasoﬁ Usar, who are a sub-clan of Nanev today, do
not 1ntermarry with the rest of Nanev.

The, traditions say that after a short period of” peace
the Usar were attacked by the Yahav of Nyiev.s Their olq
friends the Nanev failed to come'to their assistance and
they were defeated with-heavy losses and driven northwards.

They fled first to Mbara of Kunav but before long they

L3g. p. Maddocks, -"Intelligence Report on the
Nanev District. Tiv Divisiop™ 31503, C.S5.0. 26. NAK.

Maddocks was one of the A,D.O,'s in the early 1930's.

’
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quafrglled with their hosts and fighting broke out again.

They were once more overwhelmed and this time sought sancﬁuary
\

-, in Mbagen. Here, too, their quafrelsome disposition shoéwed

itself. LaEking any other enemy, they began to fight amongst
themselves until the Mbagen, disgusted with this behaviour,

drove them‘forth. Their next move was southwards to Mbaika.

e -

Having failed fo find peace anywhere, the Usar moved back

-

among the Nanev here they now reside. By this time the treaty /

-

of friendship Seems to havg worn rather thin. The Usar were
attacked by the rest of Nanev. Having alienated all the
neighbouring cléqs the Usar now realizea é’ét there was
nowhe;e_ggf them to go. - Making the begt of a bad job, théy
éame to terms ;ith the Nanev and patcﬁed'up the oldi;reaty.
Tpé story of the Usér demonstfé%es Fhe great pressures
whic¢ch Tiv society brought to bear upon aliens either{to c&h-
form té the norms of the society or be drivep-out. Through
an act of kindness the Usar first became 1i éﬁ to Tiv
society through é pact bf\bro;herhéad to t ev sup%r-clan.
However, when the Usar were attacked by the Yahav,‘anqtheg\
Tiv gfoup, the tiés of 'brotherhood! were not strong.enough
for the Nanev to come to their as;istance aéainst brother and
fellow Tiv. Obviously the Usar were allies of and artifi-
cial brot?gfs of the Naﬁev but they were not yet c?nsidergg
Tiv, Thereafter they became wanderers ng the Tiv,
quafrelling'with first the Mbéra and then the Mbagen and
/finally with the Mbaika. Presumag:y their accultufation

S!zceeded during this period of repeated movements and in
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time they were Tiv enough settle in peace with
their original allies the Nanev. Obviously the Tiv were

reluctant to accommodate alien cultures. The Usar "either

A L]

. had to become.fuily Tiv or be driven out of Tiv society
entirely. The Usar demonstrate how the Tiv assimilated -
various peoples but maingainéﬁfg\Pomogeneous soc¢iety in the

process.

-

Among the present Nanev there are two main-sections

. N 1
ror clans, Mbagba and Mbayo. Traditions say that Nan Ikorakpe,

14

3
the founder of the super-cla d a son named Ikan. One

day as Ikan was out hunting he came across an Utar named
Azumbe who had fled from hi®clan. ‘Ikan took him home and
made -him his\slave but later Az e fought so well in, battle -

against the Chamba -that hé was given a wife'and his freedom.‘

. ¢ LA

He remained with Nanev, however, and it was his son Gba wﬁo
founded the Mbagba clan among the Nanev.

Th tory of the other clan, the MbayO5, of the Nanev,
is followse« According to traditionts, amongst Ikan's ‘
chfldren was a daughter named vase. One day Bur of Mbayéngo,

sub-clan Jf Kunav, walked into the compound of ikén and’
told him that he had lost his way. Ikan befriended him and
guided him home, and to show his gratitude Bur returned
.later with presents: The friendship was finally sealed Sy
the marriage of Vase to Bur, their son being Yoo, from whom

Mbayoo clan takes its name. The descendants of Ikan's other

24p. H.T. No. 247, 29/8/75. Dankor Alior of Nanev.
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" children, known as Mbaikan, were few in number while the

Mbayo multiplied very rapidly. As a result the former group
has to a large extent become submerged into the latter, and
the word Mbayo 1s.often used to denote both groups.15

The Nanev super-clan therefore in its earliest tra-
ditions suggests that it descends from Ikorakpe.very much

mixed with Utur and Kunav Tiv, the latter of whom may(also

have been partially Tkorakpe. While the traditions do not

. help to,explain how the Ikorakpe group bécame Tiv, they do

eqphasize tﬁe'dillingness of the Ikorakpé to take in strangers
from' the Utur, Udam, and Usar. One wonders in fact if the
Tiv language and culture did. not predominate in this reéioh

&

originally because it was igitiated ﬁy a conglomerate of’
mulgiple ethnic groups, Ikorakpe, Utur, Udam, Uear; and Tiv.
The traditions make it appear as if Ehe_quraer weré the
c¢atalysts of thiiémultijsthnic conglomer;§&on and that the
language and culture they were spreading was Tiv. This is

all the more remarkable since.the interaction was occurring .

the death of Ikorakpe. This might mislead one into supposing

15%.H.T. No. 248, 30/8/75, Gum Anne of Mbayo - Nanev.
A variation or another, version of the above’ account is that

the Mbakyanfa are the real Nanev. Bur of Kunav came to

Mbakyanfa and Ivase, a daughter of Mbakyanfa,made porridge
for him.. His dogs killed many bush rats. Ivase prepared
warm water for Bur and gdvwe him carmwood. Bur impregnated
Ivase and she delivered Ygo on their return to Mbaiyorigo
land. Later Yoo returned to Nanev.

»
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that the Ikorakpe were the”priginal proto-iiv speaker;j§\¥ut
this is difficult to concei&e of since £he Ikorékpe group
only exist wiﬁh}n about one-third of the overall Tiv
population and they are éZ;fined geographically and not
sprinkled throughout'tﬁe whole of Tiv land. When one com-
bines this theory of multi-ethnicity with the traditions
which point to the numerous hills as origin points, it seems
plausible to assume that the ancestors of the moderq Tiv
were of various, even if related, Bantu cultures each .
clustered on and around its own hill. The proto-Tézﬂggzakgrs
ma& well have been the most numerous and they certainly were

the most dynamic in insisting upon their language and culture.

However, it seems difficult to believe that such an amalgam
)

could have occurred without considerable i:ternalhpressu;e.

One of the many ethnic groups which entered into the

Tiv amalgam were the Obanliku whom the Tiv call the Ugee, 1In

past centuries the Obanliku were probably more numerous and

‘ widely distributeq than they are now. Today the Obanliku

live in the Cross River State of Nigeria. They border'on the
territory of the Ikurav, super-clan of the TiQ. ‘The Ugee
claimuto ﬁave been indigenous people around Swgm'Hiil and;
wﬁiie recognizing a vague relationship with the Tiv, claim
that they descended from Oma or Bmar whom Dewar identifies
with td Jukun creative divinity Ma. However,' Dewar N
coliected traditions from the Tiv which claim that the Oban-

liku or Ugee descended from Ikorakpe. Since the people
N hY

fhemselves must be trusted as to‘their origiqé as against

i
-

LS
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their neighbours, it seems likely that the Obanliku descended
from Oma but that Ikorakpe came out of that group. This is
what probably gave rise to the Tiv tradition which connects -
the Obanliku and Ikorakpe.®

thtle is known of the early contact between the
Ugeesand Tiv. ' It is known, however, that there was a
definite blood feud between them and they were always liable

to hunt onle another's heads or engage in general warfaDE.17”

In spite of warfare ane’head—hunting expeditions there seem
to have been intervals of friendliness between the Ugee and
Tiv, "a 51t6/tlon typlcai when assimilation, absorptlon, and
rejection are proceeding simultaneously between two peoples.
There were treaties betweedn the Ugee,and some sections Qf.
the Tiv. In addition there 'are references in Tiv traditions
/
to the Udee attending dances giwven by the Tiv and there
appears to have been a certain amount of intermarriage and
trade.18 There are clear indications that some of the Ugee
have gradually assimilated into Tiv society and that they

are widely spread among the Tiv super-clans including Kparev,

Masev, and Ikurév, to mention a few. Attempting to find out

o

[
)

16K. Dewar, 'Social Organization, Migration and
Mythical History,' Laura and Paul Bohannan, Three Source

Notebooks in Tiv Ethnography (New Haven: quan Relation
Area Files, 1958,) pp. 3-4. . :

-

T1bid. See also T.H.T. No. 255, 2/9/75. Agile

Imbor :Ejfav-Ya.
1

Dewar, p. 5. -
8 4
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why they answer to this name brings a variety of answers.

Some have argued that it is just a name,19 that there is no

connection between them and "Ugee Mba Abi" er Obanliku.zo“

However, the Tiv do not know the meaning of Ugee and there-

fore it seems likely that it is of alien ori?in.

Two lineage groups require further comments.

The first is the Ugee-Mbalagh. The most striking point is

that on the Tiv border with the Obanliku (see the map IV)
there is a Tiv lineage called Ugee-Mbalagh. They are
situated in the extreme south of Tivland amongst the foot-
hills of the Cameroon Mountains. They belong to Ikurav
super-clan which is Hemmed in on three sides b; ra;ées of
hills. By 1935 it was reported by a distfict officer thag
many of éhe Ugee-Mbalagh,like other‘groups of Ikurav, lived
on the top of hills but in-.accessible positions. The
official version of -Ugee-Mbalagh's history is as follows:
Iyoomee, a Tiv, went to Obanliku land‘and’married an Obanliku
lady who had a dis;éasg called Iba-kpie (Yaws). The lady
delivered a baby boy énd they named him Ugee Alabe. Since
beémee an&‘bther fiv people did not know what the lady

meant by Alabe,, they decided to call him Ugee-Mbalagh.21

This is, at least, how the Ugee-Mbalagh view their history.

N e

190 H.T. No. 88, 10/2/75. Shirsha Ahungwa of Ukan.

20Ugee - Mba - Abi are non-Tiv but are on the border
of the Tkurav, Nanev, Shangevya, and Kunav.

2lp.H.T. No. 258, 2/9/75. Ashiekaa Yaaya of Tkurav..

-
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The histaery of these peoples, however, can be viewed 1“
from other perspectiyes - those€ of tbe other Tiv lineage
groups - and such traditions, the author has found, present
a useful counterbalancé to the official accounts of the Ugee-
Mbalagh. By judiciously using these accountsg in conjunction
with those of the Ugee-Mbalagh, a more accgrate feconstruc—.
tion of history is possib].é/.—?g Tkurav super-clan is not
compriéed of genealogically related lineaées. Present
sources do not establish clear links joihing all lineages
wit?in Tkurav to a single founder. The few reliable genea-
‘logies collected indicates thgt around 1685 - 1715 lineage
groups migrated from the Obaﬁliku aﬂd assimilated into Tiv
society. These groups were not necessarily. blood kin. Upon
their a;fival the lineage units ﬁaintained close social
relatioNs and retained their original name, that of "Ugee",
Since they bgcame Tiv, it was necessary to adg 'lagh’
(eczema, an inflammation of the skin) to theirx name.to dif-
ferentiate them from Qgee—Mbaabi, Obanliku. At the arrival
of the Europeans, the whole of the Tkurav district became
part of the Obudu District of Ogoja Division. No mention
is made of Ugee Mbalégh in the records. Ikurav-was trans-
ferred in February, 1914, to the Katsina Ala District of
Muri Province. By 1935 Ugee-Mbalagh, with a population of,

five hundred and sixty-five, was included as one of the

22Unfortunately, the author could not interview
in Ugee - Mba - Abi territory.
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.

kindreds of Liev (a sub-clan of Ikurav). Their spokesman

23

was Abebe. The mainstream of the Ugee-Mbaabi (Obanliku)

were noted for their bravery.24 It could well be that,
since thése immigrants were small but powerful, they

decided to retain their name to this day. Informants within
as well as outside Ugee-Mbalagh would either laugh if you
asked them why the people are called Ugee, or they would

say that they do not know.

In éhe M&asev super-clan, the Ugee apparently did noF
attempt to disguise their migration story. They presente&
their story in this way: Ikyaan, their ancestor, was born
and bred near Garlgongo stream where the Obanliku are still
"living in the mountains. At the death of his parents, he.
md&ed together with h?s Akombo to Masev in Tivland. He
then settled between thé Yonov and ﬁjiriv lineages. When a
Njiriv’ﬁan invited his kinsmen and the Yonov to go hunting,
they found Ikyaaezin the bush. The Yonov wanted to sell
!%im into slavery but the Njiriv accepted the foreigner.
When two doés died, Ikyaan Ugee used his medicine and
brought the two dogs back to life. Later on he healed a

lady with é wound and she decided to become his wife

(a tale which may be compared with the story in Ugee-Mbalagh).

23"Ikura South, Reorgartization." 30941 CSO 26/4 NAI.

24This is why one Ugee lineage when asked why it
was so-callel replied that/it was because it was noted for
its bravery but could not link the word 'Ugee' with any
Tiv expression for bravery.
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To the surprise of sdme young listeners at the iéterview,

I76

the informant‘?!oncluded by saying that originally they were

not Tiy. To prove their case, they argued that all who are
™

Ugee in Masevland have eight‘generations in their denealo-

gies. According to them, if an Ugee recounted a genealogy

LY

, of less than eight generations, then the perscn must be v

untruthful., The Ugee-Mbalagh genealogy goes back eight
geﬁerations.ZS (See Chart XXV).

' Tkorakpe has been dated to ¢. 1595 _ 1625 and there'
are hints that he came out of the Obanliku, the indigenous
people around Swem Hill which many Tiv also claim as an
original homeland. The Ikorakpe group fused with numerous
others, the amalgam all becoming Tiv. Thereafter g qentﬁry
of interaction -- sometimes peaceful, sometimes'vidlent -
followed in which the bbaniikp at least gained respect and
became known to the Tiv as Ugee, a name associated with
bravery. It does not appear that the Tkorakpe group spread
away from the hills ahead of the Tiv. Both movements seem
to have occurred during the same ok adjacentcgenerations.

A century after Ikorakpe, a new~out—thrust of Ugee occurred
into the area being settled by the Tiv. This was eight
generations back c. 1685 - 1715 (see Chart XXV). Hhéther
this was caused by Tiv-Obanliku eonflicts, aggression from

people further to %he southeast or the retreat of the-

influence of Kwararafa in the plains it is difficult from

250 H.PF. No. 343, 13/8/76. Group interview at
Howe Gyam of Njiriv, Masev.
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CHART XXV

GENEALOGIES OF SOME OF THE UGEE GRQUPS
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LI
available evidence to say. What is clear is that the

Ikorékpe—Ugee represent a sizegble alien assimilated element:
within modérn Tiv .society.
Another ethnic group almost wholly absorbed into the
+ —"Tiv are the Utur, a remnaﬁt of whiéh live alond' the Katsina
Ala River. The extent of their absorption is indicated by
the fact that the gensus of 1936 recorded only six hunglred
and twenty-seven Utur males. In that same year tge resident
of Benue Province reported that t%evUtur "are treated %n the
same way as the Tiv, into which they are to a large extent

26

3 becominé absorbed". As recently fas 1976, an informant

said that many of the Utur had left for the Mbagen country

% and assimilated into Tiv.27

They are bounded on the south-
west by Mbagén, on the north by Kusu&, and aleng the east by
the KatsiQ§ Ala. Some of FhemC§r¢ across- the fiver: In 1919,
Rowe and Ruxton descLibéd them +as.a "riverain tribe, living
on the iower swamps of the Katsina Ala River in’' the Munshi
Division of Muri Province."28 According to these writ;ré,
Utur\together with Alago, Igbira, and riverain Jukun were
nicknamed by the Hausa as Koto. The Utur Elaim that they

originated from the Udam Obudu (Damagudu) country in

N 26'Report on Utur District'. -

- 27p H.T. No: 334, 5/8/76. Adam of Utur.

280. Temple, Notes on the Tribes, Provinces,
Emirates and States of the Northern Provinces of.Nigeria, #
(London: Frank Cass and Co. Ltd. 1965), 2nd ed., pv 356.
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Southern Nigeria.29 By about 1700 it seems likely that the
Utur had been surrounded by the Tiv. Despite this a remnant
of them maintained their language and some of their unique
culture. But assimilation proceeded apace and all U%ur today
can speak Tiv and have adopted many Tiv customs.

It seems.probable that as many Utur as Obanliku hawe
been assimilated by the Tiv. However, the writer did not

#
d discover any name such as Ugee or Ikorakpe, with which Utur

e e A

groups might be sing}ed out within Tiv society. Without such
hints th¢ researcher will ohly accidentally stumble upon the
truth' of a Tiv mari's ogigins. As with the many Ugee groups
all except one either feigned or were genulnely 1gnorant of
theig origins among the Obanliku. Without such a hint among
the Tiv of Utur origin, this line was difficult tohpursue:
This chapter has already recounted the one clear story of
Utur assimilation where Ikan, the son of the éounde; of Nanev
clan, brought home as a slave (or adopted son as the descen- -
dants claim), an Utur man called Azumbe who married a Tiv

woman and his son, Gba, founded the Mbagba clan among the

s

Nanev.ao A variation of this tradition collected among the
L

29As dealt with elsewhere, there are fnany origins of
the Utur. Some originated from the Jukun and Idoma. The
process of assimilation of peoples of diverse origins and,
different cultural heritages have been taklng place. They
have now achieved a cultural solidarity that makes them
point to a unitary origin. See "Report on UYgur District"
NAK, SNP 17 27327. See also Chapter I of th¥s thesis.

v

30"Intelligence Report on the Nanev District. Tiv
Division', NAI 31503 - CSO 26.

~ -
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assimilated group itself states that Azumbe had a quatrel "
with his Utur kinsmen. He moved to Nanev wWhere he mar{ied“
a Tiv woman and Had'many children. ' In fact his children are
more numerous than the rest of Nanev.31 More than this .
cannot pe said until a name, a distiﬁgpishing custom, or

food taboo is found which will identify the descendants of

.

The Becheve or Utange Mbashaya, as they are known to

the Utur among the Tiv,

the Tiv, form a good éxample of g'pegple assimilated into Tiv
culture in the last two centuries. éince this assimilation
is a relatively recent phenomenon, it is not yet copblete

and may thereby be examined in more detail than those ali;n
groups whose assimilation is so complete @haﬁ they can be
only identified with difficuity. The Utange-like a number

of Tiv super-clans are divided into the Utange Mbashaya
(those at home) and the Utange Mbashintiev (those on the farm).
"Those at hom;" live in the Obudu District of the modern
Cross River State. They adjoin the Tiv in the southeast.
"Those at home" are given this name by "those on the farm"
who have migrated and settled within Tivland proper.

Those Ufange in Tivland very much desire to be loocked upon

as Tiv and thus they employ the full Tiv terminology both

to themselves and their relatives at home. '"Those at Home",
however, are less concerned about a Tiv identity. For easy

o

"clarification "those at home" will be referred to as Becheve,

.

"

T.H.T. No. 350, 18/8/76. Igbudu Akange of Nanev.

©
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while those among the Tiv dr(?on the farm" hereafter will
be called Utange.

There has been considerable academic argument about

¢

whether the Becheve Utange are Tiv or not. , Accordihg to .

Maddocks, the Becheve, though cut off from Tiv influence, ’

claiméd to be“Tiv,'speak Tiv and have similar customs. He
reported that a long vocabulary compiled by another assistant

aistrict officer shows that although "there are slight vari-
v I

ations from 'standard’ Tiv and a sprinkling of Becheve words
l .

are now used, the difference is but small", Maddocks added

that other writers at different times classified the Utange
‘ - !
as Asumbo and Boki but Mr. Hatch "who spent some time amongst

them was convinced that - were Tiv." Maddocks therefore,
32

Td the present writer, the Utange groups that have

asgimilated into Tiv argued that the Becheve are Tiv. But

[l

the Becheve claimed to thk writer that they are not Tiv.
They say that they are sons of Ikorakpe and, as such, they
are related to the Tiv., The writer found that their language

sounds like a Tiv dialect. The dialect Es so different thét

-

the Tiv cannot understand thé Becheve, aithough all Becheve

understand and speak Tiv.33 Bohannan states that

»

o

32K. P. Maddocks, "Intelligence Report on the Utange
Clan of the Tiv Tribe in the Tiv Division of the Benue
Province.'" NAK SNP 16, 27780.

330 H.T. No. 346, 16/8/764 Gbinde of Utange. S

N
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"The Utange Mbasﬁaya live in a temote hilly region of Obudu, . *
Division; they.say they areruﬁ:?gv."34 It would’;eem thag
although the Becheve a{eﬁriv—speakers, they are not Tiv.

, Unlike the Becheve; the Utange Mbashintiev (those:on
the farm) wﬂo live In central Tivland consider themsélves Tiv.
They are situatgé about seven miles south of Katsina Ala.

They have an area of about sixty square miles. They are
boundeé on the north by*Mbagen, on the east by Tkov,and on
the south and west by Mbaika. The gréatest leﬁgth of the
area is about eleven miles and the width does not exceed six -
miles at any point. .

It is not certain why the Utange migrated to Tivland.
Could it be that tﬁey moved from the mountains into Tivland '

%

to enjoy the plaips?*.lt is not likely that a large group

like the Utange could hqyeg%igrated to Tivland just because

. ‘ R
they wanted to move to the valley. They must have moved

i

'because of a spécific situation. The dominant view of the

history of this area is that théir movement took place
bécause of the Ugenyi wars. It is clear that only @he
initial migration was precipitated by the Ugenyi wars.
After that several groups and individuals migrated to the
Utange to meet-and stay with their "brothers", As late as
1931, a leader from the Utange went to the Becheve and dis-
seminated intensive propaganda for their migration en masse

to his own country. A considerable migration took place.

L]

34Paul and Laura Bohannan, Tiv Economy, (Evanston: '

Northwestern University Press, 1968), p. 180.

oo S

.
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- Since the government discouraged it and §ince'ébme of them
found on their arrival that the promised land was ‘not flow-
ing with,milk” and honey, ﬁhéf returned to their‘.homeland.35 ‘

The early writers on the Tiv stated in ciear terms
that the Utange were not Tiv. Akiga argued strongly that

in the case of the Utange it would be fruitless seeking to

pfove a pure Tiv origin extending back to Tiv. He reminded

his rea@ers of the Utang€ non-Tiv orlglns and stated that
although the Utange are friends of the Ti they are not Tiv.
z;e

Accor@@ing to him, the friendship started somg Utange men

-\ ‘

settled among the Tiv' and married their daughters. When the
Ugenyi war took place, the Utange moved- along with the Tiv.
Since it was dangerous in those days to travel long distances,
the Utange could neither return to nor visit their homeland.
Since the arrival of the Europeans, it became safe for the
Utange to visit the Becheve. To strengthen his argument
Akiga stressed that it is impossible for one to argue that
the Utange are Tiv. For the Becheve are not Tiv. r
&

We know that among the Tiv clans there are some

that split in two groups: Mbashaya (those at home)

.and Mbashintjev (those on the farm) but they are

all Tiv and speak only Tiv. The examples of, such

clans include Shitire, Ikurav and Ishangev.

Akiga was not alone in interpreting the history of

the Utange in this way. Abraham, who collected his traditions

35K. P. Maddocks,’ "Intelligence Report on the
Utange", NAK SNP 17, 27780, -

. 368. Akiga Sai, "The History of the Tiv," MS.
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from Tiv elders, reported:

The Utange clan are foreigners . . . who helped
the Tiv on their first migration when the latter
were opposed.by the people styled mba iyongo

« . « and it is for this reason that certain Tiv
clans 39 not 1ntermarry with Utange, as stated
later.

Later in his book, Abraham repeated that the Utange are
non-Tiv agézadded that they "are.still regarded as

inferior to the Tiv although they'are now indistinguishable
38

v

from them in speech and customs."
An alternate view is advanced by most authorities.

Temple, in his notes on fhe Tiv, stated clearly that the

entire population of Utan (fifteen hundred and seventy-

ive in all) descended from a déughter of Ipusu. He con-

39

cluded that the Utange were Tiv, The Bohannans argued

that the Utange considered them§$1ves i\Tiv and should be

> o~

regarded as Tiv.4O Downes said that the—Utange are Tiv
‘ -

A}

put added that "the Utange are said to have be the only
Tiv clan which cut off heads of Tiv enemies, [rdferring to
Tiv clans], the other clans only cu§£ing off tHose of

foreigners."41

37R C. Abraham, The Tlleeople, (Lagos Gbvernment
Printer, 1933), p. 25.

381pid., p. 210.

39Temple, p. 297,

40

P, artd L. Bohannan, Tiv Economﬁ, p. 180.

’ 41R ‘M. Downés, The T1v Tribe, (Kaduna: Government
_ Printer, 1933), p. 6.
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Maddocks reported that in the course of a war with

‘Mbaika of Tiv, some of the Utange cut off the heads of their

slain enémies. This, in Tiv eyes, he said was an unforgiv-
able crime and put the Utange beyond the pale. According to

him this i1s why the Utange were despised by all other Tiv

'who even called them "foreigners". He attacked those who

stated that the Utahge are not Tiv at all but had merely
become similar in characteristics through living in close
contact with the Tiv. He was of strong opinion that the
Utange are Tiv. He was influenced by the fact that "Theiyp
appearance, markings, customs and language seem to be
identical with those of the Tiv."42 As guoted earlier,
Maddocks argued that since the Becheve livina\ﬁn the hills of
Obudu are Tiv those living among the Tiv must be Tiv.

It would seem that the Utange represented the last

major intrusion of foreign peoples into Tivland. By then the

Tiv ﬂéd provided mechanisms for assimilating pe&ple like the
Utanae into the Tiv system. The first was marriages between
the Utange énd some of the Tiv clans. The second was the
alliances and treaties that were 'signed' by the Utange
Mbashintiev with certain Tiv clané. These treatieg’were
vital to the survival and security of the Utange and are
still remembered today. Akiga reported that the Utange

'signed' a treaty with some of the Kparév. According to him:

42K. P. Maddocks, "Intelligence Report on the
Utange." NAK SNP 17 27780.
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' The early Tiv people were merciful. It was due

to the mercy of the elders, otherwise the Utange
would have left Tivland a long time ago. People
in the past respected the leadership of the
elders. « « « It was at the suggestion of the
elders that the Kparev clans signed treaties with
the Utange. It was because of the treaties that
the Utange were allowed to stay. Now it looks

as if the Utange are Tiv . . « Now they are the
same with the Tiv, every Tiv magico-religious
practice i% performed by the Utange. For this
reason, those wHa do not know conclude that the
Utange are Tive.

'Ih_a period of political uncertainty, the different
treaties that the Utange signed proved very useful. One

example will suffice. It was reported that a Kusuv girl

4
-

- was lost in the bush and a search was made, without avail,

by all her clan. When hope of her recovery had been aban-
doned, she was at last found by the Utange and returned to
her family. The Kusuv were so grateful for this that they
made a pact of eternal friendship and brotherhood with them.

»

This brotherhood made it impossible for Utange and Kusuv to
intermarry. The friendship wa§ honoured by the Kusuv duréng
the big war in which the whole of Kparev, with the exception
of Kusuv, took up arms against the Utange. It is said that '
the slaughter of the Utange was so great that the clan, which
had previously been a fairly large one, was reduced to a

mere handful of men and only escaped complete extinction by

coming to terms with Mbaika and obtaining peace.44

) »3

43Sai, "The History of the Tiv," MS.

44K.'P. Maddocks, "Utange". Seeqalso

T.H.T. No. 346, 16/8/76. Group interview at :

Gbinde of Utange.
. L
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There is a general agreement today amdng the Tiv
that Qirtually a}l of the early Utange settlers we not Tiv
but became Tiv after living among the Tiv. It is impossiblé
to know exactly when this process of assimilation was
completed. It might be argued that by the beginning of the
nineteenth centurx the major}ty of the Utangg had been
"Tivised". In other words the assimilatioq into thg_Tiv
system was spompleted before the arrival of the Europeans. A

The Utange are today as much Tiv as any other group
in the society. 1In language and culture they are Tiv and
they are seeking to link their genealogy to a daughter of
Ipusu. In time one might expect that this would be-
agcepted as orthodox Tiv't;adition. However, the time.lag
is not yet sufficient for the new orthodoxy to have totally
overshadowed other traditions of their alien origins. fhe
Utange like many others before them have passed through a
series of stages in the assimilation process. They are now

in the very last phase. The Becheve or "Utange at home"

have also rapidly moved towards becoming Tiv,; language and

-culture being two powerful ingredients in the determination

of ethnicity. However, in the final analysis a people abi
what they feel they are. (Is thisg hot a major p’remi/se'
Canadian identity?) The Becheve do not consider themselves
Tiv, but rather cousins to the Tiv, because like many Tiv
theéy descended from Ikorakpe. If we can get away from
strict tribalization of pecople and the desire to draw hard

lines between and among them, we can easily understand the

S

- -
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position of the Becheve and accept them as they wish to be
accepted. ) '
. Having looked at the assimilation of tje Utange, let

X

us now turn to a group whose identity is more‘di#ficult to

pin down. There is a phenomena among the Tiv of the "Reds"
and the "Blacks". Among the KunaV¥, Ugondo, Iharev, ané
Ikurav there are some groubs that are designated as the

"Reds" and others the "Blacks".45 When asked why some are

called Red and others Black, the explanation given is that
in the past one section was blacker/%han the other. Since |,
the Tiv believe in their unitary descent, one would have -
expected that they would all be black. A brief discussion
of the terms red and blaq? is therefore a*§igg gua non.
Insofar as European (and North American) cultugal
symbols of colour are concerned, black represents the
unknown, red represents blood{rénd white represents purity
and truth. There are several other associations with various
colours in European thought. When one turns to the Tiv one
is struck both by the relative poverty of terms and by the
lack of precision in their definitions of ‘colours. The Tiv
have only three basic colours: red, white, and. black. Red

is seen as related to blood. Certain things are described

as appearing as '"red as blood". But red is also used to

45 . NO. 214, 14/8/75. Z2Zaki Mede of Mbangur, Kunav.

T.H.T
T.H.T. No. 142, 17/5/75. Orndiir of Ugondo.

T.H.T. No. 99, 27/2/75. Angur Yav, Utyondo. Iharev.
T.H.T. No. 143, 22/5/75. Iorhenen Hwande-Ikurav.
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describe the colour of the skin. Any light-skinned man is

called "red". The Europeans, according to the Tiv,” are not

whitemen but redmen. The Ibo and the Fulani are other groups

\

that are called redmen. Although some of them are very
A

gark-sklnned most of the Ibo and Fulani that the T%& have

met are redmen. ‘9 *

To the writer, this is an indicatioﬁ that assimila-
EY

tion of the red took place.’ It could be that the red

represents ,one ethnic group and the black another ethnic

group. With the exce tidn of Tkurav, the assimilation must
have taken place oniy ive generations ago. Although it is

possible that the "reds'" represent the Ibo, it" is more
" .
*

probable that it was the Red-Fulani tha§ assimilated into

the Black-Tiv. There are traditions that the Tiv came into

[N

contact with the Fulani and intermarriage took place. One

might argue that the Fulani today are colour-conscious people'

a?d would have had nothing to do with "black men", but even
today the Fulani take Hausa wives. When the Fulani call

themselves "white", they are really making a "cultural”

distincti not a racial one. 1In their early contact with
the Tiv they marri®d Tiv wives and even spoke Tiv.

Traditions recall:

. Fulani. They moved along well with the Tiv and .

* never troubled them. Whenevér the Tiv met any
foreign group that wanted to attack them, the
Fulani would attack and drive the enemy away. I
« « o Since the relations&%p was so intimate,
intermarrdiage took place,

When the Tiv left the mounta:?s, they met the

»

46B. A. Sai, "The History of the Tiv," MS, pp. 2-3,
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During a diScussion between the Tiv and Fulani elders the
Tiv stressed that since thei; blood and that of the Fulani
was now mixed, they and'the Fulani would be alike. Tiv
elders said: |

L4

Our daughters have borne children to you and
your daughters have married our sons and borne
children to us. Your blood and ours is now
intermingled and we sha1149ever forget this
fact. For we look alike.

Another tradition of early Tiv-Fulani contact
reports that during the period when they were }iving
together, the Fulani allowed the Tiv to herd for them but

14
the Tiv ran off with the cattle. A variation of ESs
tradition states that the Tiv killed and ate the cows.48
This story of the PFulani interaction with theﬁgiv seems
to have been early in the sixteenth century. %There is

nothing unusual in the Red 'and Black names, except that in

the case of the Ikurav no informant knew the meaning of the

name "Menev" given to e Reéds nor "Liev" given to the

Blacks. (See their ggnhealogies: Charts XXV and XXVII.)
There are, however, some problems with the above

interpretation. The first is the location of these groups.

Geographically it would seem logical that the Fulani should

47Ibid. See Map V for the position of the Fulani
and the "Bush Tribes".

" 48y y.r. No. 356, 23/8/76. Group interview at Adi
of Kunav. See also Laura and Paul Bohannan, The Tiv of
Central Nigeria, p. 9. J. W. T. Gbor, "Traditions of Tiv

Origin and Migrations with Special Emphasis on the Eastern
Tiv Frontier to C. 190Q0". B.A. (Honours) 1974. pp. 30-31.

1
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be among the Iharév, Ugondo, and Ikurav. It is, however,-
difficult to see why there were Fulani as fér sougz\gs

Kunav. Secpndly, some of the Reds appéared nine geﬁerations
ago and others only five generations. Could it be that the
Red and'Blgck split came later among the Ikurav but they
have pushed the date back to the beginning of the super-clan?
Furthermore, while there afe a few differences in namés,
there are no remaining traces of colour differences. The
red groups are not noticeably lighter in complexion than
their black brothers. Finally, it is almost unbelievable "

that a ‘phenomenon which emerged just before and after 1800

among the Tharev could not be elaborated upon by the elders.

Could it be that the informants, for modern political reasons ¥

were hiding the events? 1In the area north of the Benue (in
one of my research areas) despite Tiv anger when the Fulani
let their cows wander among Tiv crops, the Tiv-had a greater

tolerance for the Fulani nomads than did the other ethnic

groups, Jukun, Hausa, or Alago. The Tiv were virtually the

only ethnic group with which the Fulani fraternized. Yet,
publicly, no Tiv in the twentieth century would wish to admit
to Fulani origins. During the nineteenth century jihad of

Uthman dan Fodio, a FulaX;jﬁ the Tiv successfully kept Islam

out of thefr coumtry. “In the 1960's the Tiv rebelled against
a Hausa-Fulahi dominated government of the Northern Nigerja.

This rebel)Yion was suppressed by the Federal Government which
was in e control of a Hausa-Fulani dominated power.

inly. no Tiv would now admit that his ancestors were Fulani.

S
U
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The red_and blgck phenomenon is still poorlf
researched, since tﬁe present writer was not éble Fo pursue
the subject much furﬁhér. The possiblg significancé éf g
these divisions did not become apparent until the fieldwogk
for this research had been completed. Nevertheless it would
bé less than céurageous not to speculate upon the evidence
now available. i '

The red and black division which is the eariiest in
time (c. 1595 - 1625) occurs among the Ikurav (see Chart XXVII
andﬂthe map). The Tkurav live in the far southeast of modern
Tivland and cl&se‘to the early Tiv settlement area before
the collapse of Kwararafa permitted the Tiv to expand north-
west to the Benue River and beyond. This is possible because
c. 1595 - 1625 Kwararafa had not begun its decline and if the
Fulani met the Tiv it would have had to be in this area. Two
other genealogies érom the Iharev and Ugondo show the red-
black division stemming from the generation c. 1775 - 1805
(see Chart XXVII). This is hardly surprising§ since Tharev
and Ugondg lie on the moving frontiers of Tiv expansion to
the north and northwest. These two super-clans were the ones
who pioneered the crossing of the Benue in about the same
generation as the red-black divisions occur. The area they
were moving into clearly wés occupied by Fulani herdsmen at
that time. This is the area wher Fulani and Tiv are still
interacting. It is less easy to axplain the Kunagv red-black

division c. 1805 - 1835 (see Chart XXVI) given the location

of the Kunav far to the southeast (sge the map).

Cad
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Unfortunately we only possess four genealogies which
include the'red—?lack division. This is noé even a represen-—
tative sample of the phenomenon. However, it is Possible
that prior to?thé jihad movement of the early n;neteenth
century, the Fglgni wandered freely among the Tiv. Once
jihadist forcés began regulag raids into the Tiv country,

» -

the Fulani herdsmen may haﬁé been no longer welcome among

~

the Tiv farmers. If a more extensive survey of the red-
black phenomenon showed the colour divisions in e;ery Tiv
super <lan, then this latter theory might well be supported.
If, on the other hand, the Kunav group have a unique history,
then the other sugéested pattern might well hold, that the
red-black divisions come earlier in time téwardé the south-
east and later in time towards the northwest. This would
lead one to believe that Tiv-Fulani intermarriage occurred
~\\E§ the Tiv frontier expanded to the north and northwest.

<\ Finally, Fulani connections have not been popular among the
Tiv since the jihadis began their raids in the first half
of the nineteenth century.? Nor did the colonial period,
or the post-independence period do anything to allow the Tiv
to forget their hostility to the Fulani. Thus once the red
skin colour differentiation had disappeared, it would not be
surprising if the red-black divisiéns were more quietly for-
gotten, so that even a complete survey of tﬁis phenomenon

might not provide a basis for assessing the degree of Tiv-

Fulani intermarriage. Given the power of the myth of oné

//,f’

e
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CHART XXVI
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people derived from a single ancestor, Tiv, the people are
prepared to forget facts which run céntrary to the
national consensus.

The Abakwariga, who ‘have maintaingd a separate|
identity, are settled in Tivland near the Katsina Ala River
and between the Utur and .the Mbagen Tiv clan. Since they
were for a long time under Kwararafa and an important
political férce within that empire, the Abakwariga have been
much influenced by Jukun culture as well as by the Utur and
their later neighbours, the Tiv., Some Abakwariga have become -,
Tive The major Tiv group descended from the ' wariga are
the Mbakpa cdlan in theﬁIharev super-clan, AsAfii map '
indicates, the Mbakpa are physically separated/from the
main Abakwariga group along the Katsina Ala River. It will
be necessary to speculate first upon how the Abakwariga
came to be along the Katsina Ala River and second how the

.

Mbakpa became Tiv.

The Abakwariga's traditions of oriéin and migration
firmly relate them to a group of Abakwariga Which migrated
from the Hausa kingdoﬁ of Katsina to the far north. Their °

traditions relate that their an%estors left Katsina during

a dispute over the throne. They claim that they have had {/

thirty-five kings but can only recount seventeen.49

Genealogically dated,these seventeen would suggest a late

»>

49T.H.T. No, 320, 24/7/76. Group interview at the
Palace of Sangeril Abakwariga.




198 ~N

o

.eighteenth-century settlement in this present area. The

thirty-five would suggest a mid-seventeenth century date if

~one accepts that the pattern of suctession, among the first

eighteen "kings"Y was similar, to that of the last seventegn.
One can only assume that the leadership which emerged to o
begin this dynasty was associated with the man who led the

exodus from Katsina. It is impossible on present knowledge

to link the traditions of.tﬂis group of Abakwariga with those

of Kaﬁsiﬁa. Palmer, in his account of Katsina,divided the
dynasties of that kingdom iéto three. First, the Habe

chiefs of the Durbawa dynasty of.seven chiefs ruled from

abQut 950 A.D. to 1445. <Secondly, the Habe of‘the Wangara

and Durbawa dynasties "of whom there is authentic record of ¢

thirty-five chiefs", reigned from ¢,1445 to 1807. According

to Palmer, before 1807 the rulers alternated between the

Durbawa and Wangara dynastiesy e possible‘@;planation is
that during a dispute between th&\two dynastiés -- possibly
in the mid-seventeenth century -- Mallam Ala led a group out

of Katsina. This migration may have taken place during the
expansion of Katsina during the seventeenth century. Accord-
ing to-Palmer's account:

At the beginning of the eighteenth century the
Kingdom (of Katsina) probably reached its greatest ) \\
extent, including as it then did Maradi angl
Zamfari and the land down to Birnin Gwari.
d -

'
5OTemple, p. 472.

L1pid., p. 473.
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This group of Abakwariga left Katsina and'settled in
Waka, later known as Wukari after the Jukun had taken over
that city as the capital of Kwararafa. Since Abgkwariga
have been associated with Kwararaf; from its foundations,
we cannot be sure whether Waka was founded by this group of
Abakwariga or whether Mallam Ala and his ¥followers already
found it in exi;\?nce, it having been founded by earlier
groups 6f Abakwar&gau The present traditions have it that

and that either he o his son led them out of Waka to Katsina

Mallam Ala led them\irom the Kingdom of Katsina to Waka
Ala. « This seems udi§kely because it was a century and a half
bétween the ﬁiqration from Katsina and that from Waka.
Akiga merely records that the Abakwariga came from Waka.
According to him, théy settled near the River Katsina Ala
‘ long béfore the.Shitire crossed the Kagiiya Ala. This con-
firms the accounts of the present elders of the Abakwariga
which étate that' their ancestors settled at Katsina Ala
béfore.the Utur arg Tiv.52

The inhfluence of the Jukun on the Abakwariga can be T
notiéed espgciariy in the names of their chiefs. Names such
as'Adasu,-Aji, Adi,‘and Angyu are Jukun in origin. The Abak-

wariga of Katsina Ala seem to have returned to Waka for the

/ :
confirmation of their chiefs by a council which included

°25ai, "The History of the Tiv," MS.
T.H.T. No. 320, 24/7/76. Group interview at the Palace .of
Sangari Abakwariga.

~
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’
both Jukun and Abakwariga. This has been taken to mean,

in‘the case of Keana as well, that the‘katsina Ala chiefs
recogni%ed the paramountcy of Kwararafa. With the decline
of Kwararafa and the coming of the Tiv, the greatest
influence upon the Abakwariga has been the U;ur and the Tiv.
The Abakwaniga were principally noted for their weévinq,
dyeing, cloth making, and tarming.53 They were also traders‘
and it would seem that those who assimilated into either
Utur or Tiv society were originally settled among these
people in small trading communities. N

If the traditions of t@e Mbakpa of Iharev apd their‘
genealogies can be trusted, a number of Abékwariga settled
among the Tharev super-clan some time in the early to mid-
seventeenth century. 1In gracing their movements, Akiga
stated that they followed the Benue to Akpena and Alufu via
Abinsi.54 They could have gone to Akpena while some settled
down. A tradition of the-Mbakpa gives a strange reason why
they are called Mbakpa. According to this tradition, they
were ;ert called Mgbekpa, which is also a Tiv name for a
small pepper which is very bitter. It is argued that
although they werg few or tiny in size like the pepper,

they were very successful in wars. This ‘explains why they

53David C. Dorward, "Precolonial Tiv Trade and
Cloth Currency," The International Journal of African
Historical Studies, Vol. 9, No. 4, (1976) p. 582.

54Sai, "The History of the Tiv," MS.
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were called Mgbekpa. However, upon the arrival of the

Europeans, they arqued, the whiteman had a difficulty with

the word "Mgbekpa'" and decided to refer to them as Mbakpa.55

Genealogical information presents a picture largely
-

consistent with the ébove accounts. \Chart V shows that the
assimilation must have taken place in the éighteenth century.
The chart also shows that the assimilations did not all take
place at the same time. Some assimilation tock place late in
the period of jihad violence. Fér example, the assiﬁilation
of the Bija group took place about 1775 - 1805. ;heir
traditions recall:

Bija our father was born at River Gwer. He
moved with his children to River Nagi. We
fought against the Uke known as Mgbekpa. They,
the Uke, used to fight on horses. Whenever
they were victorious they placed their chief
over us. Our father Bija died at the settle-
ment at River Nagi. We then moved to a walled
town of Gaambe near Akpaku Stream. All of Gaambe
people were in this walled town. When the Uke
stopped coming we spread according to lineage
groups. That is Mbagg, Mbabuande, Mbapuu and
our lineage Mbabija.

Surely the Bija traditions show that the Mbakpé were Uke and
- . -

>ST.H.T. No. 339, 10/8/76. Uchiliki of Iharev.
Set also Downes, p. 7.

"The Abakwariga, Hausa-speaking people who have lived _.
intermingled with the Jukuns for several centuries, are
known to Jukuns as Bakpa or Mbakpa and, as Meek says: "The
port of Calabar was locally known as Atakpa". The Ekoi, to
whom the Tiv claim kinship, were also called 'Akpa', and all
the foreign settlements in Ogoja Province on the river banks,
composed of Hausa and Abakwariga peoples, are known as
Abakpa. This seems to indicate that Jukun settlements, or
those of their agents, existed down to the Cross Rivers and
suggests the 0ld Slave route to the coast.”

6p,1. 1. No. 341, 11/8/76. Aigyu of Mbakpa Iharev.
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therefore probably Aﬁakwariga especially given thg reference
to horses. There are additional indicatiéns that other
Uke/Abakwariga groups entered Mbakpa in the early part of
the nineteenth century. There are two villages today thaﬁ'
are called "Uke villages". The informants from one of these
villages said that they are called 'Uke' because during the
time of war, their ancestérs would run very fast and attack

57

the enemy- as the Uke did. This would seem'like a clear

case of assimilation. It is moreover interesting to note
that the meanings of the first three.names of Uchiliki's
“genealogy (plus his name - see Chart V) ar® not known to the
writer. It seems th?? ar? non-Tiv names. Names like Adi are
definitely not Tiv names. There are many Tiv people who have
adOpted~non-TiV names, but to have four generations of foreign
names casts doubt. It should be recalled that given the
bitter experience of the Tiv with the Muslim 